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Music, languages, dramatics become richer, 
more meaningful through the use of an RCA Sound System. 
Because radio or transcribed programs can be 
brought directly to any classroom, teachers can draw on an 
infinite variety of teaching aids—making their 
own efforts more effective, and at the same time 
more enjoyable. All this—done with the finest equipment made. 
Each RCA Sound System is custom designed 


to fit your school’s needs—and budget. 








For paging individuals, for general announce- 
ments, or for fire drills and other emergencies, 
RCA Sound Systems are swift, sure, effective. 






® 


RCA Sound Systems provide for 
instantaneous communication between 
classrooms, auditorium or athletic field. 


SEE your local RCA Sound 
Products Distributor for information 
—or write for Bulletin 2R8348. 


SOUND EQUIPMENT 


RADIO CORPORATION of AMERICA 
ENGINEERING PRODUCTS DIVISION +» CAMDEN, N. J. 
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SINCE JANUARY 4" 


Lawson Associates Campaigns 


HAVE PRODUCED *2,411,449 IN THE 
DIOCESE OF ST. AUGUSTINE, FLA. 


ER BEER w sili 


This is a tribute to the Pastors of 21 parishes in the Diocese of 
St. Augustine, whose wholehearted cooperation and inspiration 
made possible the raising of almost two and one half million 


dollars in Lawson-directed campaigns. 


Five of these 21 campaigns are not yet completed as this advertisement is 
prepared, and a substantial additional amount will be added to this $2,411,449 
when the final total is added up. 


This is a triumphant example of the Priesthood working with the dedi- 
cated Catholic laity under the guidance of Lawson Associates fund-raising 
counsel. 


The average cost of Lawson Associates planning and direction per parish 
was 5.1% of the money raised. 


Of these 21 campaigns, fully one-third were for debt-reduction, the most 
difficult type of funds appeal. 


Lawson Associates are honored to have served or be serving as fund- 
raising counsel for the following parishes since January 4th: 





If your parish or institution has need of funds for new construction, debt 
reduction or other purposes, why not follow the example of Pastors 
throughout the United States and Canada who turn to Lawson Associ- 
ates for fund raising counsel, planning and campaign direction. 





Year after year, Lawson Associates conducts more campaigns for 
Catholic causes than any other firm in the entire fund-raising field. 

Just drop us a note, or better still, pick up your telephone and call 
us collect at Rockville Centre 6-0177. We'll be most pleased to tell you 
more about our service and to analyze your problem and fund-raising 
potential, without cost or obligation. 

















New St. Mary’s Church, 
Miami, Florida 











Parish Location in Florida Pastor 
St. Joseph* Bradenton Rev. Cornelius J. Murphy 
Our Lady of Lourdes* Daytona Beach Rev. Michael Kelly 
St. Paul’s* Daytona Beach Rt. Rev. Msgr. William J. Mullaly, V.F. 
St. Clement’s* Fort Lauderdale Rev. James B. Keogh 
St. John the Apostle Hialeah Rev. Peter Reilly 
Little Flower Hollywood Rev. Francis J. Dunleavy 
Sacred Heart Homestead Rev. John O'Dowd 
Holy Rosary Jacksonville Rev. Joseph Barry 
St. Matthew Jacksonville Rev. Paul L. Manning 
St. Joseph Lakeland Rt. Rev. Msgr. P. J. Magill 
Our Lady of Lourdes Melbourne Rev. Robert Brush 
Corpus Christi Miami Rev. Francis J. Finnegan 
St. Mary’s Miami Rev. P. J. O'Donoghue 
Holy Family North Miami Very Rev. Msgr. Rowan Rastatter 
St. Francis of Assisi Riviera Beach Rev. Joseph M. Borg 
St. Jude’s St. Petersburg Rt. Rev. Msgr. James J. Meehan, V.F. 
Assumption South Jacksonville Rev. James Cloonan 
Most Holy Redeemer Sulphur Springs Rev. Anthony McGowan 
Blessed Sacrament Tallahassee Rev. Raymond Amiro 
Jesuit High School* Tampa Rev. Michael F. Kennelly, S.J. 
St. Juliana’s West Palm Beach Rev. George Bucko 
*_in progress y 
e - ‘Wy n 5 4 
AWSON ee 89/1 SSOCIATES 
INCORPORATED 


ROCKVILLE CENTRE, NEW YORK 
See our advertisement on pages 2f and 3f of the 1954 Official Catholic Directory 
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Famous Emkay Credo Lights with 


K-17 









ALWAYS HOLDS WICK 
UPRIGHT 


Wax burns evenly to bottom 
of glass, and wick is easier to 
keep lit because special Flik-it 
socket holds wick straight up. 








FLAME NEVER TOUCHES 
GLASS 


Flik-it construction provides 
anchorage from three sides— 
prevents sidewise movement 
of tin which often causes 
cracking by allowing flame to 
play on glass. 





FLICKS OUT INSTANTLY 


Flik-it Holder is removed with 
flick of finger. In contrast, 
ordinary holders, larger in 
surface, often become tightly 
imbedded in wax; cause time- 
consuming “‘prying’’ and 
breakage. 


PURVEYORS TO THE VATICAN BY APPOINTMENT 


WICK HOLDER 


Saves You Money Every Year 


Flik-it Wick Holders are an exclusive, new 
Emkay development designed to give you 
substantial savings every year in wax, glasses 
and labor. Unlike conventional square and 
round votive light “tins,” new Flik-it Holders 
are made of three thin arms which meet at 
center to form a wick socket. Result — wax 
burns evenly to bottom; flame never tilts to 
heat and crack the glass. Another advantage— 
Flik-it Holders, having smaller, less rigid sur- 
face, never resist removal from wax. One 
quick flick and this holder is out of the glass— 
without wasting valuable minutes, without 
costly breakage so often caused by “digging.” 


Emkay 10 and 15-hour Credo lights with 
Flik-it Holders cost you nothing extra. Write 
for free catalog and prices. 





MUENCH-KREUZER 
Candle Co., Inc. 
SYRACUSE 1, N.Y. 


New York Chicago 
New Orleans 
Los Angeles San Francisco 


© 1952 Muench-Kreuzer Candie Co., Inc. 








ALLEN VESTMENT FABRIC NO. 267 
“The Vine and Grapes” 














Christ says, “I am the 
true vine, my Father is 
the husbandman.”’ (John 
15,1). This is shown in 
the design by placing a 
Christogram wherever the 
vine crosses. 

















Allen offers the most comprehensive line of liturgical fabrics on the 
market today — 50 original patterns for Vestments and many exquisite 
designs for Altar Draperies — all in liturgically correct colors. See these 
at your Church Goods dealer’s — also Allen’s matchless selection of Band- 


ings for Chasubles, Copes, Tunicles and Dalmatics. 


“Buy American” fF 
ALLEN SILK MILLS 
abrics 


Charles M. Muench, Executive Director 
868 Sixth Avenue, New York 1, N. Y. 
Trade Mark Reg. Sold Exclusively through Church Goods Dealers 
IN CANADA: ALLEN SILK MILLS (CANADA) LTD., 752 VICTORIA SQUARE—MONTREAL 








VESTMENT FABRICS © DRAPERY FABRICS ® BANDINGS ¢ EMBLEMS 


If you are unable to purchase Allen Fabrics 
in your community, write us at once. 








Tue Homivetic AND PastoraL Review (Monthly), Vol. LIV, No. 10 (July, 1954). Copyright 1954 by Joseph F. 
Wagner, Inc., 53 Park Place, New York. Entered as Second Class Matter, October 13, 1917, at the Post Office at 
New York, N.Y., under the act of March 3, 1879. Additional entry at Easton, Pa. Subscriptions to the U. S. 
$5.00 per annum. $5.25 in Canada. 

















ANOTHER PHILADELPHIA SUCCESS... 


Fund Raising for 
Catholic Parishes 


ST. MADELINE’S PARISH 
Ridley Park, Penna. 


(New School) 
Rev. John A. Kane, Pastor 


GOAL $150,000 
OVER SUBSCRIBED 


(campaign still in progress as we go to 


press.) 


“If you have a debt, contemplate building a new school, 
convent, church, rectory, etc. we shall be at your service to 
personally arrange a preliminary survey with no 


obligation to you’ 


WILLIAM M. McNALLY 


AND ASSOCIATES 


“Fund Raising Solely For Catholic Institutions”’ 


35-15 84th Street, Jackson Heights, Long Island, N. Y. C. 
HAvemeyer 6-1414 
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You trade pennies for dollars 
of protection with an 


MLCU “CRITERION” 
ACCIDENT POLICY 





Available Only To Priests and 
Lay Brothers 


FOR LESS THAN 4¢ a day you can 
receive up to $150 a month, up to 24 
months, for disability by accident . . . 
if hospitalized by injuries you can get 
an additional $150 a month up to 10 
weeks ... for accidental death Ministers 
Life will pay $5,000 . . . for loss of two 
limbs or eyes $5,000. 


THIS UNUSUAL OFFER is made pos- 
sible because MLCU policy holders 
are preferred risks. Insurance is sold 
only by mail and limited to priests, 
seminary students and teaching lay 
brothers. 


COST of the “Criterion” plan is one of 
the lowest ever offered. Your first 
payment is only $l, yet maximum 
protection benefits are effective im- 
mediately from date of application. 
The initial payment covers all costs for 
two months. After that, it’s only $3 
per quarter—$12 a year ($16 for 
applicants over 60). 
SEE FOR YOURSELF why the MLCU 
“Criterion” Policy is the best accident 
insurance buy today. 
$1 with eligible application puts 
this policy into effect. 
No salesman will call. 





PRIESTS ON BOARD 
OF DIRECTORS 


There have been one or more 
Catholic priests on the MLCU 
Board of Directors since 1924. At 
the present time, The Very Rev. 
George E. Ryan, rector of St. Paul 
Cathedral and Father Thos. Shan- 
ahan, librarian at St. Paul Seminary, 
are serving. 














NOW IS THE RIGHT TIME ® Send for the “Criterion” pamphlet today. 
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The MINISTERS LIFE & CASUALTY UNION , 


4 108 Ministers Life Bldg., Minneapolis 16, Minn. y 
In Canada: 30 Bloor Street W., Toronto 5, Ontario e 
4 Please send data on the “Criterion” Accident Policy LF) Life Insurance() Pd 
4 NAME / 


4 
ADDRESS yr, 


CATHOLIC ORDER_____— er Tosa 


PA 














DATE OF BIRTH 


ee eee ee ee ee ee es ee ee ee ees Oe eS eS Oe ee ee 








PARISHIONERS TELL 


THE STORY OF CCS 


SUCCESSFUL FUND RAISING by 





The following excerpts are from letters of commendation received from 
laymen who worked and gave for parish campaigns successfully directed 
by Community Counselling Service. We feel these men are well equipped 
to tell you the results. 


“... The training period for the men workers was a revelation. My 


confidence knew no bounds when I saw that Community Counselling RECTORY-YOUTH 
Service used the most highly developed techniques of salesmanship. CENTER 
Added to this was the true Catholic tone. . . Dignity and good taste St. Joseph's, N. Y., N. ¥ 
were always stressed. Crudeness and high pressure were completely "Goal: $100,000 
lacking. This, to my mind, was particularly fitting for a campaign in a Raised: $126,413 
Catholic parish. . .” James J. Kirk j . 
DEBT REDUCTION ". «+ The contagious enthusiasm of your representatives and their zeal 
was a source of great inspiration to me, the General Chairman, as 
Assumption, well as to the men of our parish. Their friendliness and their own 
Peekskill, N. Y. intense interest in the success of the drive had a great deal to do 
Goal: $150,000 with the earnestness with which our men worked to achieve their 
Raised: $211,467 goal. . ." John J. Whalen 


“... 1 can’t get over the wonderful job that you, as a representative of 
the Community Counselling Service, have put over. The splendid work NEW HIGH SCHOOL 


of ... the field supervisor, was unsurpassed as far as I am concerned. 

The excellence of your Public Relations Department, especially the St. Mary, 
brochure which was our Number One salesman, was unbelievable. . . Greenwich, Conn. 
Without the guidance of Community Counselling Service, St. Mary’s Goal: $250,000 
would have had a very difficult time achieving their goal, if they could Raised: $457,922 
have achieved it at all...” A. W. Carter, Jr. 


", .. To me the most amazing thing was the smoothness and dispatch 
with which our organization was set up by your representatives. 
Throughout the entire campaign each little move under your director 
produced the planned results. The campaign moved along through its 


or various phases so smoothly that if you were not behind the scenes, so 
St. Benedict, Bronx, N. Y. to speak, you would feel that these results just happened of their own 
Goal: $250,000 accord. But we knew just what had been planned and watching the 
Raised: $462,108 results come out was most gratifying. Again, because of my being 
chairman, | was able to observe the terrific amount of clerical work, 
mailing, records-keeping, etc. which must be kept strictly up-to-date 
during the campaign. . ." Edmund C. Farrell 
“. .. 1 feel confident that our success was due in a large measure to the 
complete preparation, training and follow-up methods which Commun- NEW SCHOOL 
ity Counselling employs. It gained the confidence and teamwork spirit 
of our parish workers and enabled them to conduct a smooth-working St. Dennis, 
group organization. Your introduction of forms, procedure for follow- Royal Oak, Mich. 
up and the continuation phase are also extremely important augmenta- Goal: $200,000 
tions, because we have prospects for enlarging our fund by a further Raised: $224,414 
considerable sum.” Russell A. Murphy 
". .. In addition to the above, there is no question but that your con- 
NEW CHURCH tinuation program, which is presently being established by your firm, 
will result in a high proportion of these pledges being turned into 
St. Monica, actual cash. 
Detroit, Mich. In summary, it is the writer's opinion that the professional work 
Goal: $150,000 done by, and being done, by Community Counselling Service in this 
Raised: $186,500 campaign is well worth the fee which we have paid. . ." 


Edward R. O'Hara 
WRITE OR TELEPHONE COLLECT TODAY 


COMMUNITY COUNSELLING SERVICE 


350 FIFTH AVENUE, NEW YORK 1, N. Y. e OXford 5-1175 
Maccabees Building 90 State Street 
Detroit, Michigan Albany, New York 
TEmple 2-1020 ALbany 6-9530 
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Eighth Sunday after Pentecost ladder before the temple, without man’s 

Prudence help; secondly, she went up into the temple 

spiritually, from virtue to virtue; thirdly, 

as on this day we celebrate, she was as- 

sumed by the angels to a place prepared 
for her. 


It is the procedure of prudence to inquire 
first, then to judge, then to state the case 
to the will for its guidance. Prudence has 
for its object the regulation of the moral 
virtues. Let us keep in mind the misfortune 
of the imprudent virgins who, in their 
thoughtless negligence, rejected wise coun- t oe 
sel, casting aside fear instead of being Love and Simplicity 
solicitous, The ae of “ ae Heart of ae 
z were clear and simple, the language of love; 
Ninth Sunday after Pentecost in her earthly poms eae yaad ae of 
Justice the love of her Immaculate Heart, has tried 
Jesus chasing the money-changers from the to give the simplest of advice to the sim- 
temple is a striking picture of justice, of plest of her children to return mankind to 
divine wrath for the iniquity of the greedy. the ways and the promises of Christ. 
For if everyone cared enough for the Father 
and for hie neighbor, then everyone would Twelfth Sunday after Pentecost.... 907 
share enough. Charity 
Feast of the Acsmmption The dignity of every man ts in this, that 
3 . he is made to the image of God. For this 
Queenly Reception of God’s Mother must every man be loved; by this love 
Three times did Mary ascend: bodily, when alone will national and international strife 
she was three years old, upward on the among God’s children come to peace. 


Feast of the Immaculate Heart of 
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NEW NORTH AMERICAN COLLEGE IN FOREGROUND, HOUSING SCHULMERICH "BASILICAN” “CARILLONIC BELLS”. 
THE BASILICA OF ST. PETER’'S, ROME'S FAMOUS LANDMARK IS SEEN IN 
- ee a a Pee Bagionciiondie™ 















First Carillon- 
produced by Schulmerich— 
beautiful ‘Basilican”* Bells 


Among all bell makers, 
Schulmerich was privileged to 
install these fine bells in the 
North American College, Rome, 
Italy. His Eminence, Francis 
Cardinal Spellman, graciously 
presented the equipment at a 
recent dedication in Vatican City. 

«=| Now for the first time, the 
ts Eternal City rings with glorious 
; carillon music. 

Why were Schulmerich bells 
chosen? Because each brilliant, 
stirring bell note sounds with 
purest, traditional tone. Because 
the superb instruments that have 
made Schulmerich the world’s 
largest bell and carillon producer 
have won the acclaim of clergy 


T= te 


* 





and laiety everywhere. And, 
because whether tolling, swing- 
ing or ringing the ‘“Basilican” 
fits every liturgical need of the 
College best. 

To learn how your church or 
institution may have the finest 
bell music, write to: 


SCHULMERICH CARILLONS, INC. 103A Carillon Hill, SELLERSVILLE, PA. 


“BASILICAN"* BELLS 


A “@arillonic Bells’ NSTRUMENT 


*"Basilican” and “‘Carillonic Bells"’ are trademarks for bell instruments of Schulmerich Electronics, Inc. 
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Only God Can Make a Tree 


By JOHN B. SHEERIN, C.S.P.* 


; CONSTANT PREOCCUPATION 
of most people today is the future. 
What is going to happen? Ours is a 
worried generation that conjures up all 
manner of unknown terrors in its imagi- 
nation. The religious realist admits 
we ought to be concerned about the 
future, but he denies that we must 
worry about it. For God in His provi- 
dence rides in the whirlwind and directs 
the storm. Individuals may tempo- 
rarily defeat God, but He always has 
the last say and emerges the winner 
over the forces of evil. 

I sometimes wonder, however, if we 
priests may not be giving a wrong im- 
pression of God’s providence when we 
preach on that subject. Perhaps we 
take an example such as the feeding of 
the hungry thousands with a few loaves 
and fishes. But that was a miracle. 
He multiplied the loaves and fishes, 
created food out of nothing, and gave 
the original loaves and the new crea- 
tions to the people directly. Usually, 
however, He gives food indirectly. In 
His wise providence He works through 
natural laws and so, instead of drop- 





* John B. Sheerin, C.S.P., M.A., LL.B., 
is Editor of The Catholic World, Consultor of 
the Society of St. Paul the Apostle, former 
director of the Paulist Information Center 
(Boston), co-author of Spanish-Confessions: 
How to Hear Them. Since March, 1944, 
Father Sheerin has been a monthly feature 
writer for THE HomiLetic AND Pastorat RE- 
VIEW. 


ping down bread on our doorstep in the 
morning, He sends it to us through His 
agents, the farmer, the miller, the rail- 
road man, the flour merchant, the baker, 
the delivery boy. It is less spectacular 
than the miracle in the desert, yet quite 
as wonderful, for God works through 
every step of this chain of production. 


THE SERMON OF THE TREES 


During the summer, a good sermon 
subject to exemplify the providence of 
God would be “Trees.” Vacationists 
can hardly escape the sight of trees. 
There is, of course, too much truth in 
Ogden Nash’s verse: 


“T think that I shall never see 
A billboard lovely as a tree. 
Perhaps, unless the billboards fall, 
I’ll never see a tree at all.” 


We ought to change the old maxim 
“He cannot see the forest for the trees,” 
to the maxim “He cannot see the forest 
for the billboards.” Yet, the fact is 
that there are not enough billboards in 
the world to hide all the trees, and most 
vacationists see more trees than any- 
thing else except mosquitoes. 

Our Lord must have loved trees. 
The first man committed the first sin 
because he ate of the fruit of a tree, 
but Christ looked forward, during His 
days on earth, to the time when He 
would give us salvation on the tree of 
Calvary. “O Blessed Tree upon whose 
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branches hung the ransom of the world 

.” Christ frequently referred to 
trees in His parables and sermons. He 
reminded his hearers that a good tree 
brings forth good fruit, an evil tree, 
evil fruit. He spoke of the Kingdom 
of Heaven that begins as a small mus- 
tard seed, but becomes a great tree so 
that the birds of the air come and dwell 
in its branches. 

Surely He must remember the trees 
in the Garden of Gethsemane with 
tragedy hanging over them like a pall. 
As Sidney Lanier has it in his “Ballad 
of Trees and the Master”’: 


“Into the woods My master came, 

Forspent with love and shame. 

But the olives they were not blind 

to Him, 

The little gray leaves were kind to 

Him; 

The thorn-tree had a mind to Him 

When into the woods He came.” 

Now when I say that the tree is an 
example of the providence of God, I 
don’t mean that every Catholic is ex- 
pected to sense a divine presence in 
trees. A poet and mystic can become 
enraptured at the sight of a tree, espe- 
cially if the tree is transfigured by the 
glory of sunset. But another holy man 
may look at a tree and feel nothing 
except a few mosquito bites and acorns 
dropping on his head. Extraordinary 
physical manifestations may or may 
not accompany holiness: they bear no 
essential relation to it. 

One need not be a poet or mystic, 
however, to notice the marvelous man- 
ner in which trees fit perfectly into 
God’s providential plan for all crea- 
tion. “Only God can make a tree,” 
wrote Kilmer, and the wisdom reflected 
in the order and balance in a tree is 
almost incredible. The tree is a master- 
piece of Our Heavenly Father’s solici- 
tude for His children. 
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THE MARVEL OF THE TREE 


In my remarks on the functions of 
trees and their service to men, I will 
use material presented by John Stew- 
art Collis in his recently published 
book entitled The Triumph of the Tree 
(Sloane). One British critic described 
the work as “a scientific vindication of 
the Natural Order.” The scientific 
material is excellent, but unfortunately, 
the author persists in interjecting his 


. philosophy and theology which are a 


somewhat modernized expression of 
ancient animism. Let me, however, 
present his scientific observations. 

First, trees are fountains of water. 
We know that water is indispensable 
for human life. Now there is a con- 
stant amount of water in the world 
and this water must be distributed 
evenly in order to bring about a maxi- 
mum of health and comfort for living 
things. Water is therefore forever pass- 
ing in ceaseless cycle from the earth to 
the ocean to the air (in forms of 
clouds); then it is blown by winds 
which take these clouds over the land 
where they descend as rain or snow and 
thus return to the earth again. 

The amazing fact is that trees start 
the process. Collis admits that some 
experts question the notion that trees 
“spray” water into the surrounding air, 
but he cites impressive authorities in 
support of his thesis. We think of 
trees as dry unless rain has fallen upon 
them, while Collis shows quite con- 
clusively that all vegetation is con- 
stantly giving off moisture, constantly 
transpiring water into the air. A full- 
grown willow tree on a summer day 
can give off gallons of water. Imagine, 
then, how much water is exuded by a 
forest of trees. Indeed, one expert 
claims that seven-ninths of rain is sup- 
plied by land evaporation (which in- 
cludes tree evaporation), the remaining 





ONLY GOD CAN MAKE A TREE 





two-ninths coming from the ocean. 
Which means that when you stand 
under a tree during a rainstorm, most 
of the rain derives from the vegetation 
underfoot and from the trees rather 
than from the ocean. It can be said, 
therefore, that trees are fountains, 
sources of that water without which 
human life would become extinct. 


“RAIN ON THE JUST 
AND THE UNJUST” 


Trees are also distributors of water; 
that is, they not only contribute to the 
local rainfall, but also give moisture to 
passing clouds that will carry this mois- 
ture great distances. It may happen 
that Canadian trees give water that 
will fall on American soil. ‘Trees are 
the instruments whereby Our Heavenly 
Father “sends rain on the just and un- 
just.” 

Moreover, trees serve to make rain 
by precipitating it. Take a tree on a 
high mountain, for instance. It is 
cooler than the surrounding atmosphere, 
and a mountain forest constitutes a 
genuinely cold section especially in 
summer. Collis calls a mountain forest 
a cold obstruction: this cold obstruc- 
tion induces greater condensation in 
the air currents and hence precipitation. 
Water is tanked in the clouds, the 
clouds hit the cold section and, presto, 
down comes the rain! On level ground, 
trees evaporate their moisture into the 
air and it enters clouds, filling them 
with vapor until the clouds grow so 
heavy that they fall. Collis warns, 
therefore, that conservation of forests 
is necessary to insure rainfall. On the 
other hand, cut down timber and you 
will have a drought. 

Trees hold up mountains. That 
sounds strange, but it is a fact that 
mountains are in a process of constant 
disintegration. They are forever fall- 
ing down and wasting away unless 


something holds them up. The winds 
beat at them and the rains lash away 
at them and down the mountains come 
rocks and the finest top-soil. I refer, of 
course, to barren mountains. But vege- 
tation, even ordinary grass, is like so 
many stakes pegged into the ground to 
hold the mountain down. If that is 
true of grass, how much more true of 
trees with their roots running deep into 
the ground. They not only prevent the 
usual wearing-away process, they also 
stop the avalanches. If a mountain 
is denuded of vegetation and trees, the 
water from storms runs down it like a 
torrent, and the flood sweeps over the 
valley. Not so if trees are on the spot 
to absorb the water. 

Trees provide a regular, controlled 
flow of water for underground springs. 
When the rain comes, it is stopped by 
the trees so that no flood results, but, 
more importantly, there is always a 
carpet of dead leaves, twigs and various 
litter at the base of a tree. This car- 
pet serves like a vast sponge to detain 
the moisture. This spongy process is 
called seepage, for the water seeps down 
very gradually through the carpet of 
leaves, ete. 

This seepage regularizes the feeding 
of the underground streams. We some- 
times stop to wonder what an amazing 
system of wires, sewers, etc., underlies 
our big American cities. A far more 
surprising world of underground rivers, 
streams, wells, springs, castles and 
caves lie under the forests and plains. 
These feed the visible rivers and lakes, 
even the reservoirs. The thousands of 
sponges under trees, the seepage, pro- 
vide a regular, controlled water supply 
for these underground regions of clear 
liquid. 

Trees protect against the wind. It 
is an invisible enemy, but one of the 
worst of all, though it is true that men 
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have made it an enemy by their de- 
struction of forests. Trees tame the 
winds. They break the force of the 
winds. But why is the wind considered 
such a fury? Ask any farmer and he 
will tell you, especially if he lives in 
the Southwest. Collis quotes Pfeiffer’s 
The Earth’s Face and Human Destiny 
to show what the unchecked wind can 
do to the good earth. 


“In drying out the plain, it creates a 
hard soil crust. By increasing evapo- 
ration, it draws off the soil moisture 
and cools the soil. Then it tatters 
and dries the finer soil parts. A plain 
constantly exposed to wind pressure 
will be driven back to the most primi- 
tive conditions of life and growth.” 
If this dry land is ploughed and the soil 
loosened, then farmers see the clouds 
of dust that are their curse. 


“NOT EVEN SOLOMON .. .” 


Trees protect the birds. ‘“That’s one 
for the birds” is a slang expression of 
contempt for something, but Collis feels 
that nothing is too good for the birds. 
They are a very necessary part of God’s 
plan and He takes note of every spar- 
row that falls from the sky. Birds nest 
and rest in trees and by eliminating 
trees we help to eliminate birds. But 
can we do without them? 

We have tried to exterminate insects 
by various devices, but our efforts are 
not too successful. The tom-tit con- 
sumes 80 pounds of injurious caterpil- 
lars in a summer: the cuckoo eats 800 
a day: the starling destroys the eggs 
of moths. There are about 3 billion 
breeding birds in the United States 
which eat insects. Can we afford to 
upset the order and balance of nature 
by destroying the homes of birds? 

Every tree, therefore, is a reflection 
of the wisdom of God’s providential 
plan. The tree has an influence upon 
temperature, rainfall, mountains, rivers, 
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floods, springs, wells, winds and birds. 
It is part of the vast equilibrium of na- 
ture, and if trees are destroyed in un- 
reasonable numbers, then there is going 
to be trouble. For wherever the bal- 
ance of nature is upset, disaster results. 
Think of the floods in China as a result 
of denudation of forests: think of the 
Dust Bowl in our own country. 

Collis does not claim that all dis- 
asters and bloodshed in nature are man- 
made. “Nature is red in tooth and 
claw.” Occasional calamities, such as 
earthquakes, are part of the natural 
order just as suffering and pain are also 
part of that order. 


“But we have enough to go on, we 
know that there is a balance, that 
order is held finally amongst phenom- 
ena however often and no matter 
upon what scale temporary disorder 
may break out.” 
Yet, strangely, Collis, while seeing the 
order in nature so clearly, gives no defi- 
nite answer to the question: Is there 
any point in life? He says it can be 
answered only emotionally. In fact, I 
was unable to find any evidence of his 
belief in a personal God. 

Jesus, on the other hand, saw no im- 
personal order in nature. He looked 
upon trees and flowers and birds, and 
saw the will of His Heavenly Father. 
Nature was translucent with the Fa- 
ther’s tender solicitude for his children. 
All creation, in Christ’s eyes, was sealed 
with the love and power of the Father. 
Love of nature for nature’s sake, such 
as you find in the Romantic poets, was 
far from His mind. Love of nature for 
the providence shining through nature 
was never absent from His Sacred 
Heart. If we share that conviction, 
then we can say of the lilies of the field 
and the trees of the forest that not even 
Solomon in all his glory was arrayed as 
one of these. 


‘“Infallible Fallacies” — 
A Reply 


III. By PAUL R. RUST, O.M.I. 


Synopsis: The first instalment of 
this series of articles, after replying 
to four charges of “Roman Propa- 
ganda among Anglicans,” opened an 
analysis of the question “Are An- 
glican Priests Really Priests?” <A 
brief sketch of the Apostolicae Curae 
and a review of the history of the 
English Ordinals of Edward VI con- 
cluded the first article. Part Two 
continued an examination of the Or- 
dinals and gave the reasons why they 
were condemned by Leo XIII. The 
present instalment completes our re- 
view of Anglican ordination. 


“THE CURIOUS BEHAVIOUR OF 
CARDINAL POLE” 


Infallible Fallacies: During the 
reign of Mary, the English Church 
was fully reconciled with the Pope. 
Cardinal Pole might have been ex- 
pected to reordain all the priests who 
for the last twenty years had been 
ordained in England. It is a striking 
fact that he did so in only thirteen 
cases. This means that many priests 
who had been ordained with the Or- 
dinal in the reign of Edward VI were 
permitted to go on exercising their 
priesthood. Nothing could be so clear 
an indication that at that time the 

Ordinal was regarded as sufficient 

(p. 9). vor | 

Reply: Three historical fallacies 
are to be found in the statement ad- 
vanced by Infallible Fallacies as proof 
of Catholic approbation of the Ordinal 
between 1553 and 1558. 

1) Reordination for twenty years: 
There was never any question of inva- 
lidity of orders between 1534~-1550. 
The Pontifical alone was then in use. 


Only orders conferred by the two Ed- 
wardine Ordinals between 1550-1553 
were condemned by the two contempo- 
rary Pontiffs. How many ordinations 
were conferred by the English form? 
The ancient episcopal registers to date 
have accounted for 147 (6 bishops, 38 
priests, 103 deacons). Anglican Bishop 
Frere gives even a lower number—116 
(6 bishops, 38 priests, 72 deacons). 

2) Thirteen cases of reordination: 
Infallible Fallacies implies that Cardi- 
nal Pole was the only prelate who reor- 
dained Edwardine priests, and that he 
did so in thirteen cases. There are 
two inaccuracies here. First of all, 
not only Pole reordained, but several 
other prelates. Secondly, of the 38 
priests ordained by the Ordinals, 16 
were reordained. Why did these 16 re- 
quest reordination? The reason given 
by one of them, Thomas Harding, is 
enlightening: 

“T did not consider myself lawful 

deacon in all respects by those orders 

which were taken in King Edward’s 
days. They were ministered not ac- 


cording to the rite and manner of the 
Catholic Church.” 


Nor must it be contended that all 
Edwardine priests requested reordin- 
ation. Many of them fled to the conti- 
nent to escape the Marian persecution; 
others sought security in resignation of 
their benefices and in retirement from 
the Church. On the other hand, if it 
can be demonstrated conclusively, as it 
has been, that even one Edwardine 
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priest, deacon, or bishop was reordained, 
the Anglican argument has been fairly 
met. It is only a matter of catechetical 
knowledge that the Church cannot re- 
peat the Sacrament of Orders once it 
has been received validly ; yet episcopal 
registers of the time reveal _ that 
Edwardine priests were promoted to all 
Orders unconditionally. 

Supporting evidence has been offered 
by Canon Estcourt who reports the 
practice of the Protestant bishop of 
Norwich, in making his 1561 visitation, 
of inquiring “whether any that took 
orders in King Edward’s days, not con- 
tented with that, were ordered again 
in Queen Mary’s days.” 

How contrary is the evidence of his- 
tory to the gratuitous assertion of two 
Anglican apologists, who wrote that 
“there had been no reordination under 
Mary of priests ordained with the Ed- 
wardine Ordinal although many of 
them had their hands annointed at their 
own desire.’”* That these clergymen 
could have invented so unfounded a 
supposition is all the more remarkable 
in view of the fact that Dr. Brown, 
Anglican bishop of Stepney, in a letter 
to the Times, which we can presume 
must have been read by all, had al- 
ready corroborated the reordination of 
Edwardine clergymen unconditionally 
and to all orders (de novo et ex in- 
tegro) 8 

In our own time, drawing on the 
wealth of testimony found in the origi- 
nal episcopal registers, Dr. Messen- 
ger drew the logical conclusion: 


“There is not a single case where it 
can be proved that the Edwardine 


The Question of Anglican Ordinations Dis- 
cussed, London, 1873. 

*The Truth About the Prayer Book, Bav- 
erstock and Hole. 

* May 1, 1896. 
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Orders of anybody were accepted 

under the reign of Mary.’ 
Therefore, and thirdly, we know that 
nothing could be farther from the truth 
than the gratuity published by Infallible 
Fallacies that “many priests who had 
been ordained with the Ordinal in the 
reign of Edward VI were permitted to 
go on exercising their priesthood in com- 
munion with Rome, and with the full 
knowledge of the Pope.’” 


CARDINAL POLE, THE POPES, 
AND THE ORDINAL 


Infallible Fallacies: Pole received 
several instructions from Rome sub- 
sequent to his original faculty. But 
neither the Bulls of 8 March 1554, 
and 20 June 1555, nor the Brief 
“Regimini Universalis” of 30 October 
1555, gave him any instructions to 
confer orders on priests who had been 
ordained by the English Ordinal as 
distinct from the Latin rite (p. 9, 
footnote). 


Reply: Factual analysis of these 
papal documents can best determine the 
validity of the above-mentioned state- 
ment. 

1) Pole’s Original Faculty (Julius 
III), issued 5 August 1553. This Bull 
contained two provisions respecting the 
English clergy, who were to be separated 
into classes as follows: a) those who had 
received Holy Orders before 1534, or 
during the Schism (1534-1550), but 
from the Pontifical; b) those who had 
been ordained during the reign of 
Edward VI by the Ordinals. It was 
then specified that a) “Pontifical” 
clergy were to be rehabilitated, 1.e., per- 
mitted to exercise the ministry if found 
worthy; b) “Ordinal” clergy were to be 
qualified, i.e., reordained, if found 
worthy. 


*The Reformation, the Mass, and _ the 


Priesthood, Longmans, Green, and Co., 
London, 1936. Vol. I, p. 502. 
Page 9. 
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2) Bull of 8 March 1554 (Julius ITI). 
This document explained what clergy- 
men were to be qualified, 1.e., those who 
had submitted themselves to a rite of 
ordination, but not to a rite which was 
in the accustomed form of the Church. 
These (if found worthy) might be pro- 
moted to Catholic Orders. Naturally 
the only priests who had not been or- 
dained in the accustomed form of the 
Church were the “Ordinal” priests, be- 
cause between 1550 and 1553 no other 
rite was permitted. Here, then, is a 
precise document which respects those 
ordained “by the English Ordinal as 
distinct from the Latin rite.” 

3) Bull of 20 June 1555 (Paul IV). 
This document was issued in response 
to a request of an embassy which had 
been sent to Rome by Queen Mary in 
February 1555. Having furnished the 
Pope with copies of the Edwardine Or- 
dinals, Mary’s envoys begged his license 
to permit ecclesiastics in England to be 
promoted to the orders which they had 
obtained invalidly during the schism. 
Pope Paul rendered his decision in the 
Bull of June 20: 


“Tf any had been promoted to orders 
by any archbishop or bishop who 
himself had not been validly or- 
dained, these must receive the same 
orders again, and in the meantime 
they must not presume to exercise the 
functions attached to these orders.” 


And not only did Pope Paul, in this 
instance, take a strong view in regard 
to Edwardine Orders, but he also con- 
firmed all Pole’s earlier decisions, two 
of which, forwarded to the Bishop of 
Norwich, had decreed that Edwardine 
priests must not officiate without reor- 
dination, and that such as did not wish 
reordination must resign their benefices 
as men never ordained. 

4) Brief of 30 October 1555 (Paul 
IV). This was in the form of a rescript, 
issued to resolve a doubt. Had the 


schismatic bishops been lawfully and 
validly consecrated? Pope Paul re- 
plied: 

“We declare that those bishops who 

were not ordained and consecrated 

in the form of the Church cannot be 
said to be lawfully and validly con- 
secrated.” 

Since there were only two classes of 
prelates in England in 1555, the “Pon- 
tifical” and the “Ordinal,” it is obvious 
that those who were not consecrated in 
the form of the Church were the six 
“Ordinal” bishops. 


TREATMENT OF THE “ORDINAL” 
CLERGY 


1) Bishop Bonner: In his “Profit- 
able and Necessarye doctryne” he re- 
fers to “those ministers, appointed 
during the schism, as not having re- 
ceived in the ordination lately intro- 
duced the power of offering in Mass the 
Body and Blood of Jesus Christ.” On 
April 8, 1554 he ordered his Vicar Gen- 
eral to institute proceedings “against 
those married laymen, who under the 
pretext and disguise of the priesthood, 
rashly and illicitly interfered in ecclesi- 
astical affairs.” 

2) Queen Mary: Early in 1555 the 
Queen promulgated a decree based upon 
Cardinal Pole’s original faculty—a de- 
cree which specified that clerics “who 
had been advanced to any Edwardine 
Order, because they have not been truly 
ordained, may receive from their bishop 
whatever was lacking in their ordina- 
tion.” 

3) Canonical trials of heretical cler- 
ics: The Anglican historian Strype, 
commenting upon sentences passed in 
1556 upon some forty clerics, relates 
that the accused were asked “whether 
they had received orders eight years be- 
fore,” i.e., before the death of Henry 
VIII (1547). In the Harleian collec- 
tion are found the actual verbal reports 
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of these processes with the aforemen- 
tioned question. 

4) Degradation: As a special indig- 
nity visited upon condemned clerical 
heretics, there was performed a sym- 
bolic ritual known as degradation, a 
solemn rite in which the condemned 
was stripped of his Orders and reduced 
to the lay state. The unfortunate man 
was first vested in the vestment pecul- 
iar to the Order he had received in the 
Catholic form, and then he was 
stripped of these vestments and sur- 
rendered to the civil magistrate for exe- 
cution of the sentence of death. Great 
care was taken during the reign of Mary 
to provide that the condemned be “de- 
graded” from only such Orders as he had 
received in the form of the Church, no 
attention being paid to Orders received 
from the English Ordinal. Contem- 
porary episcopal and chancery registers 
attest this fact: 


Taylor (“Ordinal” bishop of Lin- 
coln) “deprived because of nullity of 
consecration.” 

Hooper (“Ordinal” bishop of Glou- 
cester) degraded from priesthood 
and lower Orders only. 

Rogers degraded from all Orders, 
having received same from the Pon- 
tifical. 

Bradford (“Ordinal” deacon) con- 
demned ag a layman. Sentence of 
degradation from deaconate was 
stricken out when it was learned he 
had received that order from the Or- 
dinal. 

Cranmer, Latimer, Ridley (‘Ponti- 
fical” clergy) degraded from epis- 
copate and all Orders. 


What greater proof than this have we 
that there was a precise separation of 
the clergy ordained with the Latin rite 
from those ordained distinct from it by 
the English rite? 

Very shortly before Pope Leo gave 
his decision, an Anglican. advocate in 
Rome, the Rev. Mr. Puller, wrote to 
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Dr. Frere to enquire if that eminent 
Anglican scholar had found certain evi- 
dence of unconditional reordination of 
Edwardine clergy during the reign of 
Mary. 


“Tf you have discovered facts which 
prove that Bishop Bonner did repu- 
diate Edwardine Orders, we should 
feel bound to communicate such to 
our friends on the Papal Commission. 
They have acted so very loyally to- 
wards us that we are especially 
bound to be open with them.’ 


Dr. Frere replied in the affirmative 
a week later, and Dr. Brown, Anglican 
bishop of Stepney, published that in- 
formation in the Times. For that mat- 
ter, Frere supplied information not of 
one case, but of no less than fourteen 
distinct cases of absolute reordination, 
eight of which were from the diocese of 
London where Bonner had presided as 
Catholic bishop. 

So it appears that the brief drawn up 
by Infallible Fallacies in favor of Ed- 
wardine Orders shrinks to the sad pro- 
portions of mere gratuitous statements 
which cannot be in any way proved. 
“All the priests who had been ordained 
in England for the last twenty years 
(and there were actually some 9,000 
priests living in England at that time)” 
under historic research dwindles down 
to exactly 38, while the contention that 
“many priests who had been ordained 
with the Ordinal were permitted to go 
on exercising their priesthood in com- 
munion with Rome, and with the full 
knowledge of the Pope,” dissolves com- 
pletely in light of the historical fact 
that during the reign of Mary no Ed- 
wardine bishop, priest, or deacon, not 
a single one of the 147 concerned, was 
at any time admitted to the exercise of 
any one of these Orders without abso- 
lute reordination. Dr. Messenger’s 


* Roman Diary, Lacey, p. 57. 
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thoroughly documented research into 
this period completely verifies our facts. 


THE NAG’S HEAD FABLE 


Infallible Fallacies: It became im- 
portant for Roman Catholics to find 
some means of proving that in Eliza- 
beth’s reign the Apostolic Succession 
had been broken (7.e., that the Eng- 
lish bishops and priests had received 
consecration and ordination at the 
hands of bishops who were them- 

selves invalidly ordained) (p. 10). 

Reply: This contention involves an 
investigation of the facts surrounding 
the consecration of Parker to the pri- 
matial See of Canterbury in 1559, after 
Elizabeth had “established” by parlia- 
mentary statute the Reformed Religion. 
It is not strange that Infallible Falla- 
cles repeats again the timeworn An- 
glican apologesis of the validity of 
Parker’s consecration, when upon this 
cies repeats again the time-worn An- 
glican episcopacy and priesthood. 

We grant that had Parker been val- 
idly consecrated, Rome would have 
been compelled to recognize that fact, 
although she would also have been 
forced to excommunicate him for ir- 
regularity. We grant, too, that in such 
an event the Apostolic Succession would 
not have been broken, and that the 
Church of England would today pos- 
sess what it lost four centuries ago, a 
valid episcopate and priesthood. 


PARKER’S CONSECRATION 


Unfortunately for Anglicanism, and 
providentially for Catholicism, such is 
not the case. Parker was invalidly 
consecrated, as we shall proceed to 
demonstrate, and with the final extine- 
tion of the hierarchy with the death 
in Rome in 1585 of Bishop Goldwell, 
the Apostolic Succession ceased to exist 
in England, for, as Pope Leo declared, 
“there remained no power of ordain- 


> ” 


ing 


Before touching upon the Nag’s Head 
Fable it might be of interest to repro- 
duce here the account of Parker’s conse- 
cration as recorded in the Parker Reg- 
ister, in view of the fact that Catholic 
scholars do not contest the act of con- 
secration itself, but the valid character 
of that act. As described by Strype, 
the order of the rites and ceremonies in 
this consecration was after this man- 
ner:* 


“First of all, the chapel on the east 
part was adorned with tapestry, and 
the floor was spread with red cloth, 
and the table used for the celebration 
of the Holy Sacrament, being adorned 
with a carpet and cushion, was placed 
at the east. Moreover, four chairs 
were set to the south of the east part 
of the chapel for the Bishops, to 
whom the office of consecrating the 
Archbishop was committed. There 
was also a bench placed before the 
chairs, spread with a carpet and 
cushions, on which the Bishops 
kneeled. And in like manner a chair, 
and a bench furnished with a carpet 
and cushion, was set for the Arch- 
bishop on the north side of the east 
part of the same chapel. 

“These things being thus in their 
order prepared, about five or six in 
the morning, the Archbishop entereth 
the chapel by the west door, having 
on a long scarlet gown and a hood, 
with four torches carried before him, 
and accompanied with four Bishops, 
who were to consecrate him; to wit, 
William Barlow, John Scory, Miles 
Coverdale, and John Hodgkin, Suf- 
fragan of Bedford. After each of 
them in their order had taken their 
seats prepared for them, morning 
prayer was said with a loud voice by 
Andrew Pierson, the Archbishop’s 
Chaplain. Which being finished, 
Seory went up into the pulpit, and 
taking for his text, The Elders which 
are among you I beseech, being also 
a fellow elder, &c made an elegant 
sermon. 

“Sermon being done, the Arch- 


™ Life of Matthew Parker, Oxford, Claren- 
don Press, 1821, pp. 113-116. 
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bishop, together with the four other 
Bishops, go out of the chapel to pre- 
pare themselves for the holy Com- 
munion: and, without any stay, they 
come in again at the north door thus 
clad: The Archbishop had on a linen 
surplice, the Elect of Chichester used 
a silk cope, being to administer the 
Sacrament. On whom attended and 
yielded their service the Archbishop’s 
two Chaplains, Nicolas Bullingham 
and Edmund Gest, the one Archdea- 
con of Lincoln, and the other of Can- 
terbury, having on likewise silk 
copes. The elect of Hereford and the 
Suffragan of Bedford wore linen sur- 
plices: but Miles Coverdale had 
nothing but a long cloth gown. Be- 
ing in this manner appareled and 
prepared, they proceed to celebrate 
the Communion, the Archbishop be- 
ing on his bended knees at the low- 
est step of the chapel. The Gospel 
being ended, the Elect of Hereford, 
the Suffragan of Bedford, and Miles 
Coverdale, brought the Archbishop 
before the Elect of Chichester, sitting 
on a chair at the table, with these 
words: Reverend Father in God, we 
offer and present to you this godly 
and learned man to be consecrated 
Archbishop. This being’ spoken, 
forthwith was produced the royal 
instrument or mandate for the Arch- 
bishop’s consecration: which being 
read through by Thomas Yale, Dr. 
of Laws, the oath of the Queen’s 
primacy, or of defending her supreme 
authority, set forth and promulgated 
according to the statute in the first 
year of the reign of Queen Elizabeth, 
was required of the said Archbishop. 

“Which when he had solemnly per- 
formed, the Elect of Chichester, hav- 
ing exhorted the people to prayer, 
betook themselves to sing the Litany, 
the choir answering. Which being 
ended, after some questions pro- 
pounded to the Archbishop by the 
Elect of Chichester, and the making 
some pravers and suffrages to God, 
according to the form of the book 
put forth by authority of Parliament, 
the Elects of Chichester and Here- 
ford, the Suffragan of Bedford, and 
Coverdale, laying their hands upon 
the Archbishop, said in English, Take 





the Holy Ghost; and remember that 
thou stir up the grace of God which 
is in thee by imposition of hands. 
For God hath not given us the spirit 
of fear, but of power, and love, and 
soberness. 

“These words being said, they de- 
livered the Holy Bible into his hands, 
using these words to him; Give heed 
unto thy reading, exhortation, and 
doctrine. Think upon these things 
contained in this book; be diligent in 
them, that the increase coming there- 
by may be manifest unto all men. 
Take heed unto thyself, and unto thy 
teaching, and be diligent in doing 
them. For in doing this, thou shalt 
save thyself, and them that hear thee, 
through Jesus Christ our Lord. 

“After they had said these things, 
the Elect of Chichester (delivering 
no pastoral staff to the Archbishop) 
proceeded to the other solemnities 
of the Communion; with whom the 
Archbishop and the other Bishops 
aforenamed, did communicate, to- 
gether with some others. 

“These things having been fin- 
ished and performed, the Archbishop 
goeth out through the north door of 
the east part of the chapel, accom- 
panied with those four who had con- 
secrated him: and presently, being 
attended with the same Bishops, re- 
turned by the same door, wearing an 
episcopal white garment, and a 
chimere of black silk: and about his 
neck he had a rich tippet of sable. 
In like manner the Elects of Chiches- 
ter and Hereford had on their epis- 
copal garments, surplice and chim- 
ere: but Coverdale and the Suffragan 
of Bedford wore only their long 
gowns. 

“The Archbishop then going for- 
ward toward the west door, gave to 
Thomas Doyle, his Steward, John 
Baker, his Treasurer, and John 
March, his Comptroller, to each of 
them white staves; admitting them 
after this manner into their places 
and offices. 

“These things therefore thus per- 
formed in their order, as is already 
said, the Archbishop goeth out of 
the chapel by the west door. the gen- 
tlemen of his family of the better 
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sort in blood going before him, and 
the rest following behind him.” 


Strype concludes his account of the 
consecration by relating how “the 
Archbishop took a pleasure some- 
times to recollect how he was 
consecrated; and that he was the 
first of all the Archbishops of Canter- 
bury that came into that see without 
any spot or stain of Popish supersti- 
tions and vain ceremonies, required 
of all before him; that he was con- 
secrated without any old idle cere- 
mony of Aaronical garments; nor 
with gloves nor rings, nor sandals 
nor slippers, nor mitre nor pall.” 


TWO OLD WIVES’ TALES 


Such, then, we may presume, are the 
facts of the consecration itself. So far 
as the Nag’s Head Fable is concerned, 
it may easily be disposed of as an old 
wives’ tale discredited by Rome as 
early as 1684 when for the first time 
the Holy Office took an interest in 
Anglican Ordinations. Reputable 
Catholic scholars since then have paid 
no attention to the fable, except to 
point out its libelous character. Like 
the Anglican libel that Pope Paul IV 
would have accepted the Book of Com- 
mon Prayer and Anglicanism if Eliza- 
beth would accept his supremacy, the 
fabrication that Parker was charged 
with submitting to a mummery of con- 
secration in a tavern in Cheapside, 
London, has from time to time been 
marshalled out to do service. One 
would suppose that Anglican apologists 
would blush to continue this practice. 
However, of greater importance is this 
gratuity of 

Infallible Fallacies: A second at- 

tempt to diseredit Archbishop Park- 

er’s consecration was the argument 
that Bishop Barlow, the principal 
consecrator of Parker, was never con- 

secrated (p. 10). 

Reply: Actually Barlow’s doubtful 
consecration had no bearing at all upon 


the validity of Parker’s consecration. 
The case was tried on its own merits 
and the act of Parker’s consecration 
was declared by the Church to be in- 
valid because of lack of proper form 
and intention. The form used was the 
1552 Ordinal of Edward VI. Defect 
of intention may be judged by exam- 
ining the character of the “prelates” 
who performed the consecration. No- 
torious heretics themselves, they were 
recognized by friend and by foe alike 
for their inveterate hatred of the Cath- 
olic Church. That men of this calibre 
would have the intention of continuing 
what they openly and consistently de- 
nied by their writings, the Apostolic 
Succession, is unbelievable. 


Infallible Fallacies: Three other 
Bishops assisted Barlow at Parker’s 
consecration, Hodgkins, Scory, and 
Coverdale, all of whom were validly 
consecrated (p. 10). 


Reply: This statement is as gratui- 
tous as the one we have just dismissed. 
Here are the facts. Four men partici- 
pated in Parker’s consecration after the 
Catholic prelates refused to execute the 
Royal Mandate to consecrate. Of the 
four who did execute the Mandate, 
only one was certainly validly conse- 
crated, namely Hodgkins. The fact of 
Barlow’s consecration is still inconclu- 
sive, despite the arguments produced 
by Professor Jenkins and reprinted by 
S.P.C.K. in Bishop Barlow’s Consecra- 
tion and Archbishop Parker’s Register: 
with some New Documents. 

This leaves two other co-consecrators 
to be eliminated, and eliminated they 
are by virtue of their own invalid con- 
secration. Scory and Coverdale were 
not validly consecrated to the episco- 
pate, having received their episcopal 
consecration from the Edwardine Or- 
dinal. 
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ADDITIONAL HISTORICAL 
PERPLEXITIES 


Some interesting details related to 
the consecration of Parker have been 
omitted here to conserve brevity, al- 
though they add much light toward ex- 
plaining the position taken by the 
Church. For example, the original 
secrecy which shrouded the consecra- 
tion; the strange selection of so early 
an hour to carry out the rite; the pres- 
ence of so few witnesses; the surprising 
account of the furniture of the chapel 
to the minutest detail; the long silence 
of fifty years before the Register was 
examined, and the suspicion that Eliza- 
beth herself had had that record of the 
event rewritten and falsified; her famed 
“supplying clause” added to the Man- 
date of Consecration to remedy any 
defects in the consecration; the treat- 
ment of Bishop Bonner who escaped 
punishment although he had refused to 
take the Oath of the Supremacy when 
it was tendered by Horne whom he 
considered no bishop at all; the Parlia- 
mentary Statute of 1566 which en- 
dorsed the Ordinal, and Convocation’s 
final approval of it in 1571 by endors- 
ing Article 36 of the 39 Articles. 

All these and other considerations 
make a very poor case for validity of 
the Ordinal and validity of the conse- 
eration of Parker and his Protestant 
hierarchy. In the last century James 
Anthony Froude, surely no friend of 
the Catholic Church and himself an 
Anglican cleric, drew up this strong 
indictment of the Parker hierarchy of 


which Geoffrey Fisher is the 28th direct 
lineal descendant—and not the 99th 
of St. Augustine, as he so solemnly 
boasted. We close our reply to the 
question raised by Infallible Fallacies, 
“Are Anglican Priests Really Priests?” 
by quoting the passage in full:® 


“The Anglican hierarchy, far un- 
like its rival, was a child of convul- 
sion and compromise: it drew its 
life from Elizabeth’s throne, and had 
Elizabeth fallen it would have crum- 
bled into sand. If not what it had 
been, it could retain the form of what 
it had been—the form which made it 
respectable, without the power which 
made it dangerous. The image, in its 
outward aspect, could be made to 
correspond with the parent tree, and 
to sustain the illusion it was neces- 
sary to provide bishops who could 
appear to have inherited their pow- 
ers by the approved method, as suc- 
cessors of the apostles. 

“Three pairs of episcopal hands at 
least were required to communicate 
that stream. Five of Edward’s hier- 
archy had survived the Marian per- 
secution. Out of these, four were 
selected to supply in numbers the 
uncertainty of their qualifications. 
The consecration was duly accom- 
plished; the other remaining Sees 
were rapidly filled up; and the new 
order of English bishops settled down 
to their work.” 


®*There have been 71 Catholic and 29 
Protestant Archbishops of Canterbury. 

* Reign of Elizabeth, Everyman’s Edition, 
Vol. 1, p. 122. 

N.B. The final portion of this Reply will 
examine the status of the Church of England 
as a religious-political department of the 
Crown Royal by virtue of the 1534 Statute 
of the Royal Supremacy “over causes ec- 
clesiastical.” 


The Witnesses of Jehovah 


By LESLIE RUMBLE, M.S.C., S.T.D.* 


2 HIS BOOK Religion in America 
(1945) Willard L. Sperry remarks that 
“the church historian in search of wild 
religions has in the United States a 
happy hunting ground. There is no 
other land in Christendom where the 
fauna is as diverse and as grotesque.” 
Surely this is not surprising in a country 
which was settled in the first place by a 
people in search of religious freedom, 
the majority of whom were Protestants, 
holding as a principle their right to pri- 
vate interpretation of the Bible. This 
land has been swept again and again by 
revivalist movements keying people up 
to a fever pitch of emotional excitement. 

The “Great Awakening,” halfway 
through the 18th century, filled the land 
with an epidemic of Bible-reading, 
while wandering exhorters often created 
an atmosphere bordering at times on re- 
ligious frenzy. Successive waves of 
evangelical enthusiasm, setting whole 
districts in a religious ferment and caus- 
ing the most violent controversies, bore 
their fruit throughout the 19th century 





* Father Leslie Rumble and his American 
associate, Father Charles M. Carty, are known 
to countless Catholics and non-Catholics for 
their Radio Replies Press. After an impor- 
tant role in the International Eucharistic Con- 
gress, Australia, Father Rumble for twenty- 
four years has conducted a weekly radio pro- 
gram, “Question Box Session.” Among his 
works are Cobblestones and Catholicity, Cor- 
respondence in Catholic Doctrine, The Catho- 
lic Lineage, Radio Replies (long since past the 
2,000,000 mark), The Unavoidable God, The 
Ten Commandments of God, The Mass and 
the Sacraments, That Catholic Church (1954). 


in the many new sects and freak cults 
of crazy beliefs which sprang up like 
mushrooms during that emotional era. 

Included in the witch’s brew out of 
that seething cauldron we find Mor- 
mons, Adventists, Disciples, Christadel- 
phians, Brethren, Pentecostals, Chris- 
tian Scientists, Perfectionists and a host 
of other sects varying in size and im- 
portance. But one of the most belliger- 
ent and spectacular of them all, cer- 
tainly the most vigorous in its propa- 
ganda, is that of the Witnesses of Je- 
hovah. 


BID FOR CATHOLICS 


We Catholics cannot afford to take 
these Witnesses of Jehovah cheaply, 
shrugging them off with an amused re- 
mark and dismissing without more ado 
their claim to converts from Catholi- 
cism. Here in Australia I have met with 
many cases of Catholics, ill-instructed 
and weak in the faith, who have lapsed 
from the Church and have turned to 
this weird sect. The same must be true 
in a still greater degree of America. 

Certainly the Witnesses themselves 
have felt sufficiently encouraged to 
launch a direct appeal to Catholics in 
one of their more recent pamphlets, 
God’s Way Is Love, written by their 
present leader, Nathan Homer Knorr. 
In it he stresses that not a quotation 
from Scripture in it is taken from any 
Protestant Version of the Bible, but 
that he has cited only two Catholic Ver- 
sions, the Douay and that by Monsig- © 
nor Knox. No booklet written with the 
intention of appealing to Protestants 
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would begin with such an assurance. 

The average Catholic, of course, will 
at once realize that if any man knows 
the Douay Version of the Bible and, 
above all, the Knox Version, every word 
of which he himself wrote, it must be 
Monsignor Knox himself; and that, far 
from discovering that the Bible confirms 
Witness of Jehovah doctrines, Monsig- 
nor Knox remains a convinced Catholic 
and declares the whole scheme of the 
Witnesses of Jehovah to be utterly alien 
to the revelation of God as contained in 
Holy Scripture. But there are Catho- 
lies, ill-instructed and unintelligent, who 
will fail to advert to that and who will 
be impressed by the literal and superfi- 
cial similarities between the isolated 
texts quoted and the meanings which 
the Witnesses of Jehovah read into 
them. 

The sect, therefore, has a definite 
claim upon our attention, and it is 
necessary to be familiar, to some extent, 
with its history and teachings if we are 
to counteract its campaign for converts 
from among our Catholic people. 


SMALL-SECT ORIGINS 


When we turn to the early history of 
the movement, we find it shrouded in 
mystery. Clifford R. Cardot, of Can- 
ton, Illinois, writing to me on Oct. 24, 
1952, and seeking documentary evi- 
dence concerning its founder and its 
earliest years, expressed his amazement 
that, after two years of research, he had 
found it impossible, in its very country 
of origin, to obtain substantiated data 
on which to base a scientifically histor- 
ical account of the movement. 

But the same difficulty occurs in the 
case of most of the 19th century sects 
which, from the beginning, put out their 
own stories for the benefit of adherents, 
sects which were not important enough 
to warrant the interested scrutiny of 
others. Thus, for example, at the con- 


874 


clusion of its article on the Mormons 
which Reed Smoot, ex-Senator for Utah, 
was allowed to write from the Mormon 
point of view, the Encyclopedia Bri- 
tannica (1947) adds the significant edi- 
torial note: “No impartial and critical 
history of the Mormons yet exists.” 

It is only when a movement begins to 
attain to notable proportions that others 
are compelled to sit up and take notice, 
checking its claims objectively and sci- 
entifically. And until the Witnesses of 
Jehovah had developed sufficiently to 
become a positive menace, no one took 
them seriously, thinking it not worth 
while to gather authentic information 
about them. As a consequence, now 
that such details are sought, they are 
lost in obscurity, the mass of assertions 
and counter-assertions, denials and 
counter-denials being difficult to verify 
after all this lapse of time. 

However, this concerns only the prob- 
lem of full external documentation in 
regard to the earliest years. There is 
much even of those years which can be 
definitely authenticated, while the later 
history of the movement affords no diffi- 
culty. The nature of the religious mes- 
sage itself, of course, however confused 
and involved it may be, can be ascer- 
tained with sufficient accuracy to enable 
it to be weighed in the balance of an 
objective analysis. 


PASTOR RUSSELL 


The founder of the sect (not then 
known as the Witnesses of Jehovah) 
was Charles Taze Russell, who was bern 
in Pittsburgh, Pennsylvania, 1852, of 
Protestant parents, members of the 
Congregationalist Church. 

Brought up in a Protestant environ- 
ment, Russell took for granted the usual 
fundamentalist Protestant doctrines of 
a “Bible-only” religion and salvation 
by faith alone. Greatly affected by the 
hysterical atmosphere of the times, en- 
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kindled by the constant revivalist meet- 
ings then in vogue, even as a boy he 
would wander about the city chalking 
up notices warning people of everlast- 
ing fire and of the necessity of repent- 
ance. But an argument with a scoffing 
doubter when he was 17 years of age de- 
stroyed his belief in hell, and led him to 
devote all spare time apart from work 
as an assistant in his father’s drapery 
business to the study of the Bible. 
There he sought every text which he 
thought could be used to confirm his un- 
belief in hell. But another and deeper 
obsession supervened. Affected by the 
current speculations about the Second 
Coming of Christ, he determined to dis- 
cover for himself from the Bible what 
its nature would be and when it would 
occur. In 1872, being then 20 years of 
age, he arrived at the conclusion that, 
according to the Scriptures, Christ 
would come again invisibly in 1874. 
This momentous discovery, together 
with the happy thought that hell does 
not exist, impelled him to organize a 
Bible-study class with himself as expo- 
nent of the Scriptures; and in 1874 he 
published a booklet entitled The Object 
and Manner of the Lord’s Return. The 
booklet sold well and encouraged him to 
forsake the drapery business and set up 
as a religious leader of men. In 1878 he 
assumed the title of “Pastor,” officiating 
at an independent church in Pittsburgh. 


WATCHTOWER BIBLE AND 
TRACT SOCIETY 


In the following year, 1879, Russell 
began to publish a magazine called 
Zion’s Watchtower in which to propa- 
gate his views. In it he predicted that 
1914 A.D. would be the end of the “Gen- 
tile Times,” and his followers, when 
the first World War broke out in that 
year, interpreted that event as a sign 
that Christ then began invisibly estab- 
lishing His Kingdom in Heaven. 


In 1881 he published a book entitled 
Food for Thinking Christians which 
was re-issued in 1886 as Millennial 
Dawn, with a sub-title “The Divine 
Plan of the Ages.” This was later in- 
corporated as Volume I in a six-volume 
series of Studies in the Scriptures. 

In the meantime, in 1884, he had ob- 
tained a charter recognizing ‘“Zion’s 
Watchtower Tract Society” as a reli- 
gious non-profit corporation, a name 
changed in 1896 to the “Watchtower 
Bible and Tract Society.” 

The teachings he now began to pub- 
lish were so opposed to generally ac- 
cepted Christian doctrines that he 
awakened a storm of protests, to which 
he replied by bitter denunciations of all 
the existent Churches as apostates from 
Christ. And he concentrated on pour- 
ing out an unending series of tracts in 
support of his opinions, thus establish- 
ing a tradition among his followers 
which has resulted in the amazing 
stream of books, periodicals and pam- 
phlets printed and distributed literally 
in millions by those we know today as 
the Witnesses of Jehovah. 

The income from such literature has 
also resulted literally in millions of dol- 
lars. A New York publisher declared 
that, by printing books in similar quan- 
tities, he could sell their 25¢ books for 
11¢ and still make a profit. But that is 
by the way. 


UNBECOMING EPISODES 


In his writings Russell pretended to 
a scholarship he entirely lacked, inter- 
spersing his fantastic interpretations of 
Scripture with references to the meaning 
of words in the original Greek, a lan- 
guage as foreign to his own understand- 
ing as it was to that of his unintelligent 
disciples. Under oath in the Court at 
Hamilton, Ontario, in 1913, he pro- 
claimed his knowledge of Greek, but, 
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when handed a Greek New Testament, 
he proved unable to decipher even the 
letters of the Greek alphabet. And he 
admitted also that he knew neither 
Latin nor Hebrew, and that he had 
never taken any course in theology. 

Back in the early 1900’s, my own 
father, who later became a Catholic, but 
was at the time interested in Russell’s 
Studies in the Scriptures, wrote to him 
from far-off Australia that a meaning 
he had attributed to one Greek expres- 
sion could not possibly be correct. My 
father, a university graduate in Eng- 
land before he went to Australia, was a 
first-class Greek scholar. It was the end 
of Russellism for him when the Pastor 
wrote back that since the doctrine he 
taught had been divinely revealed to 
him and demanded such an interpreta- 
tion, it was impossible for his interpre- 
tation to be erroneous! 

At this same period in the early 
1900’s domestic troubles involved Rus- 
sell in no little scandal, hig wife securing 
a divorce from him in 1909 on grounds 
of ill-treatment. Charges of over- 
familarity with other women were also 
a feature of the case, and the Pastor 
found continuance in Pittsburgh prac- 
tically impossible. He therefore trans- 
ferred his activities to Brooklyn, New 
York, purchasing a small chapel there 
in the vicinity of the Brooklyn Bridge. 
But he was soon in trouble again, for in 
1911 he was accused by the Brooklyn 
Eagle of fraudulently selling so-called 
“Miracle Wheat” at $60 a bushel; and 
things were not made better when he 
sued that paper for libel, claiming 
$100,000 damages, only to lose his case. 

These unbecoming episodes, however, 
had little effect upon his work, for his 
agents sold his books and tracts from 
door to door in ever-increasing quanti- 
ties. The literature led to more and 
more converts and to the establishing 
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of Russellite chapels not only in the 
U.S.A., but even overseas. When he 
died of heart failure on a train in Texas 
in 1916, he left some 1200 church- 
centers and a highly organized Watch- 
tower Bible and Tract Society. 


JUDGE RUTHERFORD 
TAKES OVER 


After Pastor Russell’s death the or- 
ganization came under the control of 
the lawyer who had so often defended 
him in court, Joseph Franklin Ruther- 
ford, or “Judge Rutherford,’ as he 
came to be known with no very sound 
reasons for the title. 

Dissension and some desertions fol- 
lowed upon Rutherford’s accession, but 
they were comparatively few. Ruther- 
ford was a tall, distinguished-looking 
man who had the personality needed 
for continued and even greater success. 
His own name soon supplanted that of 
Pastor Russell, whom one seldom hears 
mentioned today. Rutherford devoted 
himself with incredible energy to the 
writing of new books and pamphlets, 
discarding many of Russell’s opinions 
and imposing on his followers new dog- 
mas of his own. 

The very name “Russellites” was 
successfully eliminated by the new title 
coined by Rutherford in 1931, that of 
the “Witnesses of Jehovah.” That God 
had ever asked the Russellites to be His 
witnesses was proved at least to their 
own satisfaction by the fact that the 
words, “Ye are my. witnesses,” could 
be quoted from Isaiah xliii: 10. 
When challenged concerning the appli- 
cation of the words to themselves, they 
reply: “Well, what are we doing? 
We’re witnessing, aren’t we?” That 
anyone witnessing to anything would 
have an equal claim on that argument 
to be the authorized messengers of God 
does not seem to have dawned upon 
them! 
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PRESENT LEADER— 
NATHAN H. KNORR 


Judge Rutherford built a mansion at 
San Diego, California, not for his own 
use, but for that of the Lord on His 
Return; but there was nothing to pre- 
vent the Judge from occupying it in the 
meantime. In it, although he had suc- 
cessfully appealed to the imagination of 
multitudes with his slogan “Millions 
Now Living Will Never Die,” he him- 
self died on Jan. 8, 1942. 

He was succeeded by the present 
leader, Nathan Homer Knorr. Knorr 
had been converted to the Witnesses of 
Jehovah from the Protestant Reformed 
Church in 1921, at the age of 16, and 
had worked up through various offices 
in the “People’s Pulpit Association,” 
the “International Bible Students’ Asso- 
ciation” and the “Watchtower Bible 
and Tract Society,” all names under 
which the Russellites or Witnesses of 
Jehovah have sought to extend their ac- 
tivities. 

Those activities have been increas- 
ingly intensified during the past twelve 
years with unflagging zeal and a very 
disturbing degree of success. Yet what 
is it that they have to offer? What is 
the doctrine which holds such fascina- 
tion for so many not only in the United 
States, but for considerable numbers of 
people throughout the world? 


WARNING THE WORLD 


The Witnesses claim that the founder 
of their sect is none other than God and 
that they are the last of a long line 
reaching back to Abel and continuing 
through Enoch, Noah, Abraham, Moses, 
Jeremiah and John the Baptist right 
down to Russell, Rutherford and Knorr. 
History, merging through Russell into 
the Congregationalists, is sufficient an- 
swer to that. 

Obsessed with thoughts of the Sec- 


ond Coming of Christ and relying 
upon a literal interpretation of apoca- 
lyptic prophecies in the Old and New 
Testaments, Russell set out to construct 
an eschatology around which his whole 
system has been built. The very es- 
sence of his teaching was that the estab- 
lishing of a Messianic Kingdom on 
earth is at hand, and that he and his 
disciples have been entrusted by God 
with the duty of warning mankind of 
its Imminence. 

Other secondary doctrines have been 
progressively proclaimed in a way 
thought to be consonant with this main 
theme. The result has been an ever 
wider divergence from orthodox Chris- 
tian teaching, leading to a violent de- 
nunciation of all Churches as “Satan’s 
Organizations” and the assertion that 
there is no justification in the Bible for 
church or priestly hierarchy of any 
kind. 

RUTHERFORD’S 

ORGANIZATION 


In the beginning, as we have seen, 
Pastor Russell seems to have had no 
prejudices against church-institutions 
as such. He had purchased a chapel in 
Brooklyn and, when he died, left some 
200 branch churches to perpetuate his 
work. But his successor, Judge Ruther- 
ford, apparently came to the conclusion 
that the building of churches was a use- 
less expense. In any case, the anti- 
church prejudice followed almost in- 
evitably from his continual denunci- 
ation of “Religion” as opposed to Chris- 
tianity, and from steady driftage 
of the movement from all accepted 
forms of religious worship. 

The observance of Sunday as a holy 
day was repudiated—not that the Sev- 
enth Day Adventist Saturday was ap- 
proved. Rutherford declared that there 
was now no such thing as any Sabbath 
in the sense of one day in seven, and 
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that the Witnesses were to esteem no 
day of the week above any other. 

Under his direction, therefore, as a 
substitute for “Religion” and “Church,” 
there evolved the organization of local 
groups in “Companies,” who were to 
meet in “Kingdom Halls” for Bible 
study, with Russell’s and his own writ- 
ings as textbooks. Each “Company” 
was to elect “Servants” to oversee field 
activities which consisted of ‘“Publish- 
ers” going from door to door “witness- 
ing,” by selling or giving away litera- 
ture they themselves had purchased 
from the organization. As an encour- 
agement, each Jehovah Witness is told 
that he is a “minister ordained and 
commissioned by God, not by man, to 
preach,” his all-sufficient training be- 
ing, not in a seminary, but in his Bible 
study group. 

The Bible is declared to be God’s 
Word, but its interpretation is a matter 
for the Board of Directors of the Watch- 
tower Bible and Tract Society; and it 
is noteworthy that practically all the 
books and pamphlets published have 
been written by Russell, Rutherford or 
Nathan Knorr himself, the acceptance 
of their teachings being the test of Wit- 
ness orthodoxy. 

The contention that “all organized 
religion is of the devil” (despite the 
highly organized character of their own 
sect), and that, together with the 
churches, all civil governments in the 
world constitute “Satan’s Organiza- 
tion,” has resulted in an unparalled 
campaign of vilification and hatred 
against all ecclesiastical and civil au- 
thorities. To engage in that campaign 
seems to be almost a cardinal precept 
with the Witnesses of Jehovah. 


JEHOVAH GOD 


Turning to the more outstanding of 
their positive teachings, we find a cu- 
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rious devotion to the name “Jehovah 
God,” a combination of words which 
their imagination, unhampered by 
knowledge, finds strangely impressive. 
The Hebrew word for God, “Jahveh,” 
is printed in that language without 
vowels as JHVH. In the Protestant 
Authorized Version the wrong vowels 
were employed to make the word “Je- 
hovah.” Nathan Knorr now says apol- 
ogetically that this is a “euphonious 
and Anglicized form.” But the simple 
truth is that the word “Jehovah” is a 
corruption of the Hebrew word “Jah- 
veh,” based on a conjectural error of the 
translators. “Jahveh,” in turn, is a 
synonym for “God,” and the use of the 
two words together, “Jehovah God,” is 
equivalent to “God God,” a tautological 
absurdity as the ‘““Name of God.” 
Jehovah God, we are informed with 
an inherited Protestant fundamen- 
talism impervious to all considerations 
of history and science, placed man on 
this earth 4000 years before the birth 
of Christ. Many conclusions are made 
to depend upon this erroneous state- 
ment and fall to the ground with it; but 
those we cannot discuss in detail here. 
We must pause, however, to consider 
their doctrines about the nature of man. 


MAN’S NATURE AND DESTINY 


The Witnesses of Jehovah deny that 
man possesses an immorta! soul. When 
a man is dead, they say, he is completely 
out of existence, awaiting a possible 
resurrection (which would be not a 
“resurrection,” with nothing to “resur- 
rect,” but a “re-creation’”’). Confusing 
the brain with the mind or intelligence, 
they attribute to the material and 
physical organ the immaterial functions 
of thought and will which are proper to 
the spiritual soul. Nathan Knorr tells 
us in his book, God’s Way Is Love, that 
man can express his life by enjoying his 
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five senses and his home, the earth. 
That we possess our five bodily senses 
and the earth in common with brute 
animals, and that God has endowed 
man with an intelligence and free will 
over and above those five senses, pre- 
scribing for him a much higher destiny 
to which the use of the five senses and 
of earthly things must be ordained, evi- 
dently requires thought far beyond the 
capacity of the Witnesses. 

An eternity on earth is all they have 
to offer. In fact, a crass materialism 
and an obsession with man’s relation- 
ship to this world only is an outstand- 
ing characteristic of the whole earth- 
bound “theology” of the sect. It is a 
bankrupt system, ignoring the true na- 
ture and aspirations of the human soul, 
and stultifying the redemptive work of 
Christ. 


ARIAN HERESY REVIVED 


To the redemptive work of Christ 
they pay lip-service, declaring that our 
first parents sinned by rebelling against 
God’s command and that Christ came 
to vindicate the name of “Jehovah 
God.” But what do they think of 
Christ? Whose Son is He?” 

They deny absolutely the Christian 
doctrine of the Trinity, holding the uni- 
tarian doctrine of one Person only in 
God. If, then, they speak of Christ as 
the “Son of God,” they do not mean 
that He is “God the Son.” So, too, 
when they speak of the “Holy Spirit,” 
they mean no Third Person of the Holy 
Trinity, but merely the power of their 
“Jehovah God.” 

To explain Christ they resurrect the 
old Arian heresy of the 4th century, re- 
futed and condemned by the Church 
then and there—the heresy which de- 
clared that Christ pre-existed as a cre- 
ated spirit-being called the Logos, who 
was used by Jehovah as a created in- 
strument in further successive creations. 


By some strange alchemy, according to 
the Witnesses of Jehovah, this pre-exist- 
ent spirit-creature was changed into a 
material human being in order that he 
might vindicate Jehovah God’s name, 
so dishonored by man’s rebellion, and 
that he might establish a new and eter- 
nal world of righteousness on this earth. 


RESURRECTION OF CHRIST 


Christ, they declare, preached this 
kingdom as the foremost of God’s Wit- 
nesses, then died on the cross for the 
ransom of the obedient among mankind. 
On the third day he was raised from 
the dead. But we must be careful here. 

According to their teaching, Christ’s 
body did not rise. He simply became 
a spirit-being once more. What of the 
empty tomb? Rutherford explained 
that either His body “dissolved into 
gases” or is preserved somewhere as a 
corpse “until God chooses to produce 
it.” For what purpose God would ever 
want to produce it, he does not say. 

It may be noted here that Russell 
had taught Christ to be the Archangel 
Michael who had come to earth calling 
himself Christ; and after his death on 
Calvary he had simply resumed being 
Michael the Archangel again! But that 
particular item of folly has apparently 
been dropped. 

On ascending into heaven as a spirit- 
being once more, Christ had to wait 
patiently to be appointed by God as 
King of the New World of Righteous- 


ness. 


ARMAGEDDON NEAR 


Now comes what Nathan Knorr calls 
the most striking feature of Witness of 
Jehovah doctrine. After arriving at a 
whole lot of conflicting conclusions 
from a study of biblical prophecies and 
chronology, the Watchtower Bible and 
Tract Society has decided that Christ 
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was enthroned at last as heavenly king 
in 1914. His Second Coming took place 
then. Nathan Knorr admits that it 
doesn’t seem to be so, but explains that 
it was an invisible coming. Still, World 
War I in 1914 and the preaching of the 
good news of His enthronement by the 
Witnesses of Jehovah as a warning that 
Armageddon is near should be sign 
enough for any man. “The kingdom,” 
he therefore declares, “is established, 
at hand, and operating.” 

A transition period, however, has 
been granted by Jehovah God to enable 
the Witnesses to proclaim this doctrine 
and give as many as possible the chance 
of accepting it. Then, and during the 
span of the present generation, “mil- 
lions of whom will never die,” Arma- 
geddon will burst upon the world. 

Armageddon will be a terrific battle, 
not between earthly armies, but fought 
by the invisible hosts of heaven against 
the devil and all wicked men who have 
refused to listen to the Witnesses of 
Jehovah. The end will be victory for 
Jehovah God, the annihilation of all 
wicked men and the binding of Satan, 
the devil, and his demons into harmless 
inactivity—for the time being. 

Needless to say, the “Battle of Arma- 
geddon” (Apoc. xvi: 16) is interpreted 
with the usual crude literalism as an 
actual armed conflict. No allowance is 
made for the mysterious and symbol- 
ical character of the Book of Revela- 
tion. Rutherford, in Vindication (p. 
333, Vol. II), has Jehovah God “raining 
down upon the enemy destructive mis- 
siles from heaven”; while Nathan 
Knorr tells us in What Has Religion 
Done for Mankind (p. 326), that “when 
Jehovah sends out his executional offi- 
cers under Christ Jesus, he commands 
them: Slay utterly.” 

In reality, “Armageddon” is but a 
figurative expression, symbolizing the 
final victory through Christ of good 
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over evil, St. John using as an analogy 
a reference (Judges v: 19) to the de- 
feat of the kings of Canaan at the 
Mount of Megiddo (Har-Magedon). 


MILLENNIAL DAWN 


Immediately after Armageddon, ac- 
cording to the Witnesses, there will fol- 
low a resurrection of many of the dead; 
and they, together with the survivors 
of Armageddon, will enter upon the 
Millennium, or the 1000 years’ reign of 
Christ. Christ will not return to this 
world, but will rule earth from heaven, 
appointing representatives to be 
“princes of the earth.” 

Of the Witnesses of Jehovah, who will 
all survive Armageddon, 144,000 will 
ascend to the upper air to reign there as 
joint-heirs with Christ, this “conse- 
crated class” having “inherent life.” 
The rest of them, the “other sheep or 
Jonadabs,” will live on earth in the new 
Garden of Eden. 

During the Millennium, men and 
women on earth will be innocent as 
were our first parents before the fall 
and without any disturbance from the 
devil’s organizations. But at the end 
of that period of 1000 years, Satan and 
the devils who have been reserved in- 
active in the abyss, will be released to 
test the perfected human race. Those 
who fail in this test will be annihilated 
together with Satan and the devils; 
while the rest will be rewarded with 
eternal life on earth, multiplying and 
populating it, a new Eden of righteous 
men and women. 

After that, “here will be a world 
without death, illness, sorrow, tears or 
religious confusion (Rev. xxi: 4). A 
secure God-worshipping world it will 
be, filled with love and joy and all 
things desirable; that shall remain, not 
for a thousand, or million, or even a 
billion years, but forever (Ps. Ixxii, 7). 
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This is the world without end (Is. Ixv: 
17; Eph., iii, 21).” (Let God be True, 
pp. 266, 267.) 

Such, in brief outline, is the fantastic 
religious system offered by the Wit- 
nesses of Jehovah to mankind, with a 
success which to all thoughtful people 
is as disconcerting as it is astonishing. 


CATHOLIC APPRAISAL 


When a person appears on the scene 
claiming to be a special messenger from 
God, he must expect to have his creden- 
tials examined instead of finding an un- 
critical and immediate acceptance of 
all that he has tosay. And the Catholic 
Church, aware of Our Lord’s prediction 
that “there will arise false Christs and 
false prophets to deceive if possible 
even the elect,’ and drawing also upon 
her 2000 years’ experience of humanity, 
has long since devised an exhaustive 
series of tests, external and internal, 
positive and negative, by which such 
claims may be checked. 

First she demands that the claimant 
himself be not an unlikely instrument of 
God’s choice for such a mission. If the 
person concerned be not sane, but ob- 
viously a fanatic; if he be not honest, 
but obviously an impostor and a char- 
latan; if he be not holy, but evil in his 
ways—then surely the presumption is 
against his being God’s chosen envoy. 

What, then, of Pastor Russell, the 
founder of the “Witnesses of Jehovah”? 
Must he not be regarded as failing to 
measure up to these first and elemen- 
tary requirements? The episodes in his 
life revealing lack of mental balance, 
positive dishonesty and moral laxity 
are enough in themselves to forfeit con- 
fidence. 


NO DIVINE SIGNS 


When we turn to the work itself 
which Pastor Russell established, we 


find no positive signs of God’s approval 
of it, whether by miracles or by fruit- 
fulness in good external results bene- 
ficial to humanity. 

The Witnesses of Jehovah cannot 
point to a single miracle wrought by 
God in confirmation of their teaching, 
while works of charity for the relief of 
poverty, suffering and other social dis- 
abilities are entirely foreign to their or- 
ganization. 

When interrogated by the Radio 
Commission in 1934 as to whether the 
Witnesses of Jehovah devoted any of 
their revenue, admittedly amounting 
to millions of dollars, to the relief of 
the poor or to the provision of chari- 
table institutions, Secretary A. R. Goux 
replied: “That is not the purpose of this 
activity; that is not the purpose of this 
association.” Upon which William Sir- 
ovich, one of the Committee of Inquiry, 
made the curt comment: “You do not 
do it. That is all.” 

The contrast between their record in 
this matter and the countless and varied 
works of charity inspired by the Cath- 
olie Chureh, which they condemn as 
“Satan’s Organization,’ is most pro- 
nounced and evident to all who are not 
wilfully blind. 


IRRATIONALITY AT LARGE 

A further necessary test requires a 
close examination of the message itself. 
There must be nothing in it opposed to 
truth, whether known by a previous 
revelation given by God, or known by 
human reason employing its own nat- 
ural resources. 

Now the Witnesses of Jehovah de- 
clare that they believe the Bible to con- 
tain God’s revelation. By that, there- 
fore, they must consent to be judged. 
But it must be by the Bible and not 
by false and often contradictory inter- 
pretations read into the Bible by Russell 
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and Rutherford—interpretations based 
upon erratic preconceived theories, 
manifesting an incredible lack of bib- 
lical scholarship, following no known 
principles of exegesis and opposed to 
tle findings of all genuine Scripture 
experts. 

The Witnesses may be able to prove 
to their own satisfaction, in ways of 
their own, whatever they wish, such as 
their denials of the Trinity, of the Di- 
vinity of Christ, of the immortality of 
man’s soul, of the indefectibility of the 
Church as the visible kingdom estab- 
lished in this world by Christ, and of a 
hell as well as a heaven in the next life; 
but that is to no purpose if their teach- 
ings—as they do—constitute a flat con- 
tradiction of those actually contained in 
Holy Scripture itself. 

Reason, too, has its claims. God is 
the Author of all truth, whether dis- 
closed by divine revelations or natu- 
rally known. And as He cannot contra- 
dict Himself, so there can be no real 
conflict between the assured findings of 
natural science and truths which He has 
revealed. Yet, the Witnesses of Jehovah 
make a vital part of their “theology” 
the scientifically impossible proposition 
that human beings first appeared on the 
earth only as late as 4000 B.C. and that 
the whole drama of creation will end 
with an eternally undying and multi- 
plying people on the land areas of this 
‘arth. It has been calculated that, even 
if the age of mankind were only 6000 
years from its beginning to the present 
day, as the Witnesses maintain, and all 
who ever lived during that period were 
raised from the dead, there would be 
over 250,000,000,000,000 people stand- 
ing side by side on the available space, 
with not one of them able to sit down! 

And even apart from its absurdity, 
the prospect is positively appalling. A 
system which is a confused, self-contra- 
dictory and materialistic farrago of 
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nonsense, interspersed with a flood of 
Scripture texts, regardless of their true 
meaning, fits in with neither the intel- 
lectual nor the moral and spiritual as- 
pirations of man. Nor would the whole 
sorry scheme of an eternal earth-bound 
Jehovah’s kingdom have been worth all 
that the Incarnation and life and death 
of Christ involved. 


SPURIOUS RIGHTEOUSNESS 


A remarkable thing also to be noted 
is the almost entire absence from the 
writings of Russell, Rutherford and 
Knorr of anything like a moral or an 
ascetical theology. The necessity of 
self-denial, of sorrow for sin, of humil- 
ity and of patience seems practically 
unknown to them. The obligation of 
cultivating positive Christian virtues 
and of sanctifying one’s soul receives 
the minimum of attention. 

True, the word “righteousness” is 
used almost interminably; but the im- 
pression is always conveyed that the 
Witnesses of Jehovah are the “right- 
eous” ones by the mere fact of being 
Witnesses of Jehovah. And the chief 
effect upon the character of so many 
of them seems to be a self-righteous 
anger against all who refuse to join 
their ranks, an anger trembling on the 
verge of mania. A religion which can 
so warp a human personality as does 
that of the Witnesses of Jehovah is cer- 
tainly not of God. 

But here the difficulty will be, if only 
half of what has been said is true, to 
account for the amazing progress of the 
movement and for its undoubted appeal 
to so many people, numbered literally 
by hundreds of thousands. The prob- 
lem is a complicated one, but its solu- 
tion is of the highest practical impor- 
tance. For it is only by discovering 
why people become Witnesses of Jeho- 
rah that we can hope to devise effica- 
cious means of preventing others from 
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doing so, and of reclaiming those who 
have already done so—if any such 
means exist at all. 


PROMISES FOR THE 
CREDULOUS 


The system itself has the advantage 
of being so involved, so incoherent and 
obscure, so full of ambiguities, that the 
mental effort to understand it can 
hardly be expected of the Witnesses 
themselves. One searches in vain for 
clearly defined terms or for consistency. 
Thus Rutherford was fond of denounc- 
ing “religionists.” He declared reli- 
gion “a racket.” Yet, while proclaim- 
ing his hatred of religion, he professed 
belief in Christianity. Are we, then, 
to hold that Christianity is not religion? 
If so, why did Rutherford instruct his 
Witnesses to claim exemption from mil- 
itary service on the plea that they were 
“ministers of religion”? If it be said 
he objected not to religion, but only to 
“organized religion,” the awkward fact 
remains that there is no religious body 
more highly organized than that of the 
Witnesses themselves. 

In his book, Christian by Degrees, 
Walton Hannah sums up the position 
well when he says that there are many 
“strange irrational sects and religious 
substitutes, Theosophy, Christian Sci- 
ence, British Israel, Spiritualism, and 
Jehovah’s Witnesses...and their very 
irrationality is almost a source of 
strength to them, for they are too ab- 
surd and often too vaguely nebulous 
for reasoned criticism, and therefore 
they escape it.” 

If, however, theoretical obscurity and 
its ambiguities render the Jehovah Wit- 
ness system immune to an intellectual 
approach or critique, two things do 
stand out clearly: its promises of an 
ultimate triumph over all whom one 
chooses to regard as enemies, and the 
easiness of the conditions required to 


secure that victory. All that is neces- 
sary is to believe, even without under- 
standing them, and to distribute Watch- 
tower Bible and Tract Society books. 
In the very near future, any time now, 
the results will be a spectacular salva- 
tion by faith alone, a salvation far dif- 
ferent from that imagined by the apos- 
tate Protestant Churches from whom 
that principle was borrowed. 


PSYCHOLOGICAL FACTORS 


Psychological factors here play their 
part. Innate pride, cupidity and vin- 
dictiveness are ever ready to grasp at 
opportunities of satisfying themselves 
when, above all, this can be done in the 
name of a “righteousness” which allays 
scruples of conscience. 

It is difficult to estimate the appeal 
of a materialistic religion which offers 
to the economically and mentally 
underprivileged a feeling of importance 
and security, the thrill of belonging to 
the exclusive few to be given possession 
of this whole earthly domain, of being 
enthroned in the seats of the mighty 
and of witnessing the imminent and 
utter destruction of those who formerly 
despised them. What matters perse- 
cution now with such a glorious reward 
so close at hand? Present momentary 
sufferings merely serve to confirm de- 
lusions and intensify feverish and ag- 
gressive zeal. 

It is said that the Communist is but 
the Capitalist who has nothing as yet. 
Both are tarred with the same brush of 
materialism. The Witnesses of Jeho- 
vah are in much the same position, vic- 
tims of the very vices they denounce in 
others, and differing from Communists 
only by their reliance, not upon a “Bol- 
shevik Revolution,” but upon “Arma- 
geddon” and the “hosts of heaven” to 
usher in their new and eternal social 
order in this world. 

The appeal of the Witnesses of Jeho- 


883 








THE HOMILETIC AND PASTORAL REVIEW 





vah has also been, in the main, to igno- 
rant, religiously starved and mentally 
abnormal people. Not long ago a sur- 
vey showed that only about one per cent 
of the Witnesses had had a college edu- 
‘ation, that fifteen per cent had had less 
than ordinary grammar - schooling. 
Most of their recruits have been fallen- 
aways from various churches, ill-in- 
structed in their religion, yet unable 
to stifle religious propensities which 
made them an easy prey for false 
teachers with startling theories. And 
man is so incurably religious that men- 
tal abnormality is ever likely to break 
out in a religious direction. 

Allowance must be made, too, for the 
natural limitations of the human mind. 
We cannot attend to everything at 
once. The price of being a specialist in 
one subject, concentrating all one’s at- 
tention upon it, is ignorance of other 
subjects. So it is not uncommon to find 
men of great intelligence in one field 
losing their critical faculty altogether 
in another and being attracted, for 
some emotional reason or other, in the 
direction of a queer religious cult, for- 
getting all the rules of evidence about 
which they are so careful in their own 
proper field of study. 


WHAT TO DO ABOUT IT 


In dealing with this movement, it is 
open to us Catholies to say blandly and 
philosophically that the Witnesses of 
Jehovah, like all heresies, will have their 
day and die a natural death. But the 
grim fact remains that they do much 
harm in the meantime, leading many 
astray. And difficult though the prob- 
lem may be, there are occasions when 
we must do something about it. 

Where individuals are concerned, 
little can be done with mentally unbal- 
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anced fanatics. But if a person be sane, 
we can at least supply right ideas to 
supplant wrong ideas, asking people to 
consider the tests outlined earlier in this 
article. If people have wrong disposi- 
tions of heart and will, they alone, of 
course, can change them. But if we 
sannot give a man right disposi- 
tions, it may at least be possible by 
understanding and gentleness to per- 
suade him to alter his outlook. And we 
‘an always have recourse to prayer to 
supplement our efforts on his behalf. 

Catholies generally, in the light of 
the very real dangers to so many of 
them, should at least be put on their 
guard and warned against having any- 
thing at all to do with the Witnesses of 
Jehovah and their literature. Above 
all, this is necessary when there is a 
threatened descent of Witnesses in a 
swarm for an intensified campaign in a 
given district. For there have been 
Catholics who, carelessly playing with 
fire, have found themselves baffled by 
the reading of books thrust into their 
hand, and who, adopting the foolish at- 
titude that, because they themselves do 
not happen to think at once of an an- 
swer to such extravagant nonsense, no 
answer exists. From being shaken by 
first doubts, they have gone on to a 
complete loss of their faith. 

Over and above such warnings, the 
one great answer in practiee is intensi- 
fied Catholicism. Positive instruction 
in their own religion, the inculeation of 
the virtues of humility, detachment and 
genuine supernatural charity will be the 
best preservative of our Catholic people 
against the ignorance, pride, cupidity 
and hate which so lend themselves to 
contagion from the persistent and ag- 
gressive propaganda of the Witnesses 
of Jehovah. 
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The “‘Face’”’ of the Church 


in Japan 


By EDWARD G. ROBINSON, O.S.A. 


Pins WEEK provided the neces- 
sary break from school routine to do 
a bit of pastoral exploration. In Tokyo, 
the Franciscan language school, con- 
ducted for missionaries, helps solve the 
very difficult language problems for 
the missionary to Japan. Equally im- 
portant is the pastoral approach of the 
missionary. <A trip to Himeji and the 
opportunity to live with the Scheut 
Fathers should be on the top of an in- 
cipient missionary’s agenda. I should 
like to tell you about one of them— 
Father Spae. 


FATHER SPAE— 
MISSIONARIES’ MISSIONARY 


Father Spae is a priest’s priest. He 
is a Belgian. He looks about forty, 
but he could easily be fifty, he has had 
so much experience in the priesthood. 
Ordained originally for work in China, 
he spent a year and a half in Mon- 
golia. Although he speaks Japanese 
flawlessly, he claims he speaks Chinese 
more fluently. When the Japanese con- 
quered Mongolia in the 1930’s, Father 
Spae came to Kyoto to study the lan- 
guage of his mission’s conquerers. The 
priests and Japanese officials were fre- 
quently in conflict, and chiefly because 
neither knew the other’s language. In 
Kyoto, Father Spae studied with Bud- 
dhist priests at the Buddhist university 
there. He was there only a year or 
two when the war broke out and he 


was interned. He was jailed until the 
Americans came in 1945. While there 
he learned more Japanese than the 
average missionary learns in a life- 
time, but, more important, he made a 
thorough study of Japanese social cus- 
toms and institutions. Upon his re- 
lease he went immediately to the United 
States, studied medicine at St. Vincent’s 
in New York, completed a doctorate on 
Buddhism at Columbia University, es- 
tablished the Scheut Fathers in the 
United States and, when China was 
about to fall, convinced his major su- 
periors in Belgium that Japan was the 
place for the Scheut Fathers. In 1949 
he lead a group of about fourteen 
Scheut Fathers and founded four or 
five parishes in the area of Himeji. 
Once the spade work was done, he him- 
self took a parish in Himeji with the 
intentions of testing some of the ideas 
he had worked out over the years. 

In 1949 there were about ten Catho- 
lics in Himeji. Today there are fifteen 
hundred. The Himeji Chureh is the 
most fluorishing parish in Japan. 

His first principle is this: to influence 
the Japanese, a priest must have “face.” 
His own command of Japanese, his 
knowledge of Buddhism and of medi- 
cine gave him great “face.” He joined 
doctors guilds, the local Lions Club (he 
is no longer a member since the Papal 
decree), and he moved in wherever he 
might meet the important men of 
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Himeji. His plan was not to make 
converts, but to make lasting use of 
the friendship of those “who pull the 
strings” in Himeji. 

Converts did come, though, and ex- 
cellent ones: doctors, lawyers, profes- 
sors and businessmen. Their prestige 
gave him and the cause of the Church 
more “face.” 

His second principle is this: to es- 
tablish the Church as a penetrating in- 
fluence, the priest must adapt the pres- 
ent Japanese institutions which are not 
evil to the cause of the Church. In 
Himeji during the war every civilian 
was accounted for by a lay police sys- 
tem. There were not enough police, 
so lay citizens were drafted and given 
charge over their block or half block. 
The people of Himeji, before the war 
and after the war, were and are a people 
who respond to public supervision and 
checkup. As long as the regimentation 
and discipline is corporate, it succeeds. 


MAKING USE OF LOCAL CUSTOMS 


Father Spae used the same system 
with some modifications. Every cate- 
cumen and convert is assigned to a 
Catholic leader in his neighborhood. 
This leader meets at a general leader’s 
meeting conducted by Father Spae, and 
at smaller group meetings conducted by 
Father Spae’s curates. In the general 
meeting the Church business of the 
month is discussed and decided upon. 
In the small groups the details of the 
projects are further worked out and 
‘vatechism instruction is imported to 
the leaders. The leaders then return 
to their neighborhoods to call and lead 
meetings of all the Catholics encharged 
to them, assign to each the part he has 
to play in the month’s projects, and 
also impart to their charges the cate- 
chetical instruction they had earlier 
received. 
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This system of perfect check on his 
parish and of constant lifetime instruec- 
tion in the Faith has enabled Father 
Spae to baptize catechumens after 
twelve weeks’ instruction by the parish 
priests. In the course of instruction, 
and in sermons by the priest, the mis- 
sionary and social aspects of the lay 
Christian’s vocation are always stressed. 
The Catholics of Himeji take it for 
granted that a baptized Christian has 
to work with other Christians to bring 
about the conversion of Himeji. They 
respond to the lay leader and to the 
meetings as matter of course. They 
think that this is what all Catholies do. 

What are some of the projects of the 
monthly meetings? One was this: the 
parish planned to build a house for the 
neediest family in Himeji, whether 
Christian or pagan; another was to 
find out what vital spots in the local 
hospitals, schools and factories were 
open, and to work as a body to get 
qualified Christians into these spots. 
Another is to teach the whole city of 
Himeji about Our Lady without exces- 
sive religious propaganda which, of 
course, would prove harmful to the 
work. 


MOTHER’S DAY IN HIMEJI 


The latter, thanks to Mary’s inter- 
cession, is going to be a spiritual bomb- 
shell. Father Spae has hired a large 
field for a Mother’s Day pageant. All 
Himeji is invited and the 1,500 will see 
to it that at least 25,000 are there. All 
the music, speeches and scenes will be 
in Japanese, in Japanese background 
and costume. The scenes will be the 
Annunciation, the Visitation and the 
Nativity—all enacted by Catholic and 
pagan girls in beautiful Japanese ki- 
monos. The choir and the long proces- 
sions will also be filled with pagans who 
naturally will assure Father Spae that 
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the pagan mothers and fathers are there. 
Before I mention the climax I must 
give a brief explanation. 

For the past few weeks Father Spae 
has been running an ad in the Himeji 
and Japanese papers inviting all Japa- 
nese school children of high-school age 
to write an essay in Japanese on “My 
Mother.” The three winners will be 
given prizes at the Himeji Mother’s 
Day pageant. The judges will be prom- 
inent pagan and Catholic laymen. 

Unless you know what “face” means 
and how difficult it is to establish the 
Church here without “face,” the above 
might seem like cireus methods. It 
will be a great boon to the Chureh at 
Himeji. It will show that, though the 
priests are foreigners, the Church is 
Japanese, too, and sympathetic to the 
highest sentiments of Japanese tradi- 
tion, e.g., veneration and respect for the 
Imperial family. It will show that the 
Church is not a secluded sect, but a 
mother who wishes to inelude all, even 
the pagan mayor and pagan mothers 
and fathers. 

Another principle of Father Spae: 
know your people. One of his curates 
keeps a detailed filing system of parish 
statistics. Father Spae has in graph 
form the oceupational groups, wage 
family number, age groups. 
The median age is now about twenty- 
two, which Father Spae feels is not 
It means his parish is composed 
of children and the middle-aged. He 


groups, 


good. 


is striving to bring it up to between 
twenty-five and thirty years of age, 
which, he says, means a more mature 
and more vital parish. He knows how 
many leave for other cities in a year 
(about 200). The spade work for these 
statistics was done by one of his lay 
leaders and by a strong girls’ Young 
Christian Workers section under one of 
his curates. This entails more than a 


statistical knowledge of the group. By 
such knowledge, Father Spae is in- 
formed of the ups and downs of each 
individual Catholie in his parish. 

Father Spae is not a Big Time Oper- 
ator, though what is narrated might, in 
the eyes of many, sound a bit like 
Operation-Self. He is a priest whose 
only love is the Church. He told me 
the suecessful administrator is the one 
who never does what another can do 
just as well or better. That is why he 
has given so much of the Church’s 
work to his curates and to the leaders. 
He is a great champion of teamwork. 
Living with his curates for a week, I 
saw this to be true. Every curate has 
and feels that he has a vital part in the 
parish, for in the work assigned, Father 
Spae never interferes. In fact, starting 
next month, he will alternate with the 
curates, a week at a time, in the office 
of pastor. Technically, of course, he is 
always the pastor, but on his weeks 
back in the ranks, the curate then in 
charge will assign him his work. 

At the Sunday Masses all six priests 
are present. Some hear confessions, 
some mentally check the attendance 
while kneeling in the back. After Mass 
all the priests, even the celebrant, come 
out and greet the people as they are 
leaving. On solemn feasts the Mass is 
a High Mass and all sing the common 
parts. Of course, they celebrated the 
Easter Vigil and had all the solemn 
ceremonies of Holy Week. 

Father Spae is a realist. He knows 
what works here may not work any- 
where else. “I’m looking for answers 
every day. I’m always looking for new 
methods and approaches. At the pres- 
ent,” he said in all sincerity, “this is 
the best we have been able to apply at 
Himeji. If you return next year, you 
may find we have junked this approach 
for something better.” 
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I Love My Cassock 


By “FATHER Y” 


a THERMOMETER in my study 
registers 90° F. It is one of those 
humid July evenings so common in this 
part of the Mississippi valley where I 
write. A rotating fan on the floor be- 
yond the desk at which I compose these 
lines, waves the hem of my cassock 
each time the artificial breeze comes 
my way. I am the sole occupant of the 
rectory since the housekeeper goes 
home each night. No appointment this 
evening, and no casual caller expected 
because of the weather. So I am free 
to write undisturbed. 

I have always ignored those anony- 
mous letters that suggested better pro- 
cedures for running a parish than I had 
practised. And “Name Withheld” in 
the correspondence department of our 
magazines always irked me (although 
I usually approved after reading the 
letter the second time). Even so, I am 
going to hide my identity under “Father 
Y,” with apologies to “Father X” of 
recent fame. Not that I fear reprisals, 
but thag I dislike fan mail. 


CASSOCK—PSYCHOLOGICAL 
DETERRENT AGAINST IMPROPRIETY 


Loving one’s cassock is nothing sin- 
gular. Nevertheless, the growing popu- 
larity of the clerical Tee-shirt, I fear, 
in time will render cool the warmth of 
that love for the cassock that is basic 
in most priests. I mean no pun here, 
even if warm weather is the reason for 
shedding the cassock. The habit has 
a tendency to grow, and the cassock 
often comes off by force of habit once 
Mass is over, even in zero weather. 
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In his Seven Storey Mountain, 
Thomas Merton was surprised to see 
a priest on deck without coat or collar 
during one of his Atlantic crossings 
before conversion. Today it is even 
more common for clerical brethren 
aboard ship to change to business men’s 
attire for the afternoon promenade on 
the deck. 

I have always found strict adherence 
to proper clerical dress at all times a 
powerful check on any act unbecoming 
a cleric, whereas, on the other hand, I 
have always felt that any departure 
from that dress, whether in the rectory 
or out, would immediately give me the 
tendency to “let down” somewhere 
along the line of conduct. If I am help- 
ing the janitor to do some work or, in 
some instances, taking the place of the 
janitor, that is another matter. I dress 
the part and I am recognized in that 
role. But I am not janitor or assist- 
ant janitor all day. We priests are 
professional men of the highest type. 
Then why do we not all wear our cas- 
socks in the rectory and the clerical 
coats on the street, just as many of our 
parishioners in the profession are pre- 
cise in maintaining, in office and on the 
street, appearances in keeping with 
their professions. 

(I have often wondered how my 
Olympic-looking Tee-shirt 
made out during the remainder of his 
Holy Year travels.) 

A long time ago, when I was young 
in the priesthood, I had a little prayer 
that I recited each time I put on my 
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cassock. The prayer, worded in ecclesi- 
astical Latin, had been composed for 
the purpose used. In the course of 
time I lost the paper on which the 
prayer was printed. Since my recita- 
tion of the prayer had been rather hur- 
ried (after the manner of my daily 
42nd psalm), I eventually forgot the 
correct wording. Readers need not 
bother sending me the prayer. I am 
doing fine just kissing my cassock each 
time I put it on or take it off, at the 
same time thinking of the prayer. 
Lapse of Latin memory may be the 
penalty for joining the Vernacular So- 
ciety. 

My cassock prayer, now lost, is not 
among the Orationes Dicendae Cum 
Sacerdos Induitur Sacerdotalibus Para- 
mentis, because my cassock is my 
clothes. Therefore, I leave the rectory 
fully clothed when I go to the sacristy 
to vest for Mass. 

I once met a pastor who kept his cas- 
sock hanging in the sacristy. His pas- 
sage from rectory to sacristy was made 
while partially clothed, that is, in 
trousers and Tee-shirt. His first as- 
sistant came to the sacristy fully 
clothed, indeed, but at 90° F. he doffed 
the cassock before donning the lace 
alb. From what I observed of this 
pastor and his two assistants, I should 
judge they were a happy group, zealous 
for souls and noted for extending hos- 
pitalitv. One may not say that Tee- 
shirts and zeal cannot dovetail. 


CUSTOMS IN OTHER LANDS 


In traveling I find many priests, of 
course, who love their cassocks. If I 
relate instances where the Tee-shirt or 
some other shirt was temporarily sub- 
stituting for the cassock, it does not 
always imply that lack of love for the 
cassock is the cause for the substitu- 


tion. Let us blame it on the heat. 


What I write about wearing cassocks 
is applicable to black suit and Roman 
collar, with obvious exceptions. For 
the record, however, I do not recall 
ever kissing my coat. 

In Europe and eastern Canada, 
priests surely love the cassock, if one 
may judge from the constancy in wear- 
ing it. The fact is that I never saw a 
priest in shirt sleeves in the whole of 
Europe and Canada. I often felt a bit 
ashamed of myself in my black tropical 
suit and straw hat in the presence of 
European brethren sweltering in cas- 
socks of real heavy material. It was 
not until after my ordination that I 
ever saw a priest in our own country 
in shirt sleeves, whether inside or out- 
side the rectory. It would probably 
have been a minor scandal to me if I 
had seen such a sight before ordination. 
There is no doubt that the clerical ap- 
pearance of all priests back in those 
days was a big factor in determining 
my own vocation to the priesthood. 

A pertinent incident occurred during 
my last visit to Europe in 1950. I was 
scheduled to offer the 9:00 o’clock 
parish Mass in a Brussels church on a 
Sunday morning. I wore my cassock 
from the hotel to the church, a practice 
I usually observed throughout Europe. 
I entered the sacristy about the same 
time as a man in brown slacks and Tee- 
shirt. He thought I was one of the 
assistants and began telling me his 








story. He was a priest from the city 
of , diocese of , United States. 


The pastor of the parish, whom the 
cleric in Tee-shirt had contacted the 
previous evening, had refused him per- 
mission to offer Mass, saying that the 
side altars were in constant use on Sun- 
day mornings. He was back now to 
try again, and so he appealed to me. 
The first thing that came to my mind 
I blurted out: “You look as if you are 
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with the Olympic players.” He was 
built like an athlete, and the Tee-shirt 
was well rounded out. The pastor came 
into the sacristy about that time, and I, 
being vested and the clock on the sac- 
risty wall reading 9:00, I left for the 
sanctuary. The cleric in Tee-shirt did 
not offer Mass in that Brussels church. 
And every side altar was vacant on 
that Sunday morning. A similar in- 
stance of such refusal, because of lack 
of clerical dress, occurred at a famous 
American shrine recently. 

In some countries the cassock elimi- 
nates the need of trousers. At any rate, 
a certain Father General in Rome re- 
marked: “Before sailing for the United 
States to make a visitation of the 
houses of our Order, I must buy myself 
some pants.” Clerical dress might 
have been a subject on the visitation 
agenda. Also, permission for habit 
style and material, “more in keeping 
with American conditions,” might have 
been abused. 

On a Saturday afternoon, as I was 
walking in front of the church between 
confession periods, a car drove up. 

“Ts this the place?” asked the driver 
who was outfitted in Tee-shirt and 
white trousers. 

“Come on in,” I urged him, “and let 
me hear your story.” Oftentimes peo- 
ple on trips would run out of gas and 
refuel in front of the rectory. That 
day, however, I was expecting a priest 
of a religious Order who was scheduled 
to speak the following morning and col- 
lect money for his Order’s foreign mis- 
sions through the Propagation of the 
Faith exchange plan. It was not long 
before the man before me was informing 
me that he was Father of the 
order of ——. He had been sent by 
Monsignor to speak etc., ete. The 
Tee-shirt has apparently invaded the 
monastery to some extent. 
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EFFECT ON THE LAITY 


Our Sisters and laymen often miss 
proper clerical attire, as is often indi- 
cated in casual conversation. Sister 
Citronella, writing in THE HomMILetic 
AND PastoraAL Review (July, 1953) 
under the caption, “While Waiting for 
Father,” hints that the subject of cleri- 
‘al dress (and she mentions the Tee- 
shirt specifically) would be a good sub- 
ject for the pen. This article is not an 
attempt to satisfy Sister Citronella, for 
I have had it in my mind ever since the 
Tee-shirt became so popular. After 
years of waiting in vain for someone to 
take up the cudgels of cassock vs. Tee- 
shirt, I have myself launched forth. 
Almost every subject that has any ref- 
erence to priests and religious has been 
written about in our clerical magazines 
—all, that is, except the Tee-shirt sub- 
ject. Why is such the case? 

The kindly layman will tell you that 
“Father has a right to be comfortable,” 
but before the conversation is ended, he 
admits that he “prefers Father in cleri- 
cal dress.” 

“Tt was most embarrassing,” a resort 
owner once told me, “for Father 
to be forever hanging around my place 
of business in disguise. He was not 
disguised for local customers. For 
them, his dress only served to invite 
too much familiarity. But he was 
really disguised as far as my transient 
trade was concerned, and I was kept 
busy correcting the type of language 
used.” 

My father told me of the time when 
a high-powered car got out of control 
along his farm, ripping down several 
rods of wire fence and coming to a halt 
right in his wheat field. My father was 
passing the field in a farm wagon at the 
time of the accident and noted that the 
driver of the car had the appearance of 
a successful business man. After some 
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minutes of conversation, which, know- 
ing my father, might not have been too 
pleasant, father learned that the “busi- 
nessman” was a priest, a monsignor, 
and that he had been a classmate of his 
son. The latter detail did nothing to- 
ward calming father’s anger. Rather, 
he was incensed the more. 

A clerical friend, who had no house- 
keeper, had to eat all his meals in a 
nearby restaurant. After Father had 
spent one year in the parish and had 
followed his eating-out program, one of 
his parishioners inquired of the restau- 
rant owner one morning, “Who is that 
stranger over at that table?” Father 
had never been seen in that town wear- 
ing a Roman collar outside of church. 
And his street wear varied greatly. 

“T find more priests meeting me at 
the door dressed in cassock than for- 
merly,”’ confided a candle salesman re- 
cently. “Do you suppose it is because 
of that clause in your new synod book?” 
The paragraph to which he referred 
concerns clerical dress and mentions the 
cassock as proper for the rectory. 


GET AN ELECTRIC FAN 
OR DOFF CLERICAL GARB? 


After thirty years in the priesthood 
I have never heard a retreat master 
speak about the wearing of the cassock 
in the rectory. They probably take for 
granted that it is universally done. Oc- 
casionally they will, in a casual man- 
ner, refer to clerical dress outside the 
rectory. But the reference is often so 
casual, often in a more or less jovial 
mood, that little impression is made. 
The last reference that I recall was 
three years ago when a retreat master 
laughingly remarked that “collar bands 
seem to be on the out.” 

I think he had something in that 
statement. While I am still able to 


find collar band shirts, they are not 
plentiful. I seem to need the band to 
hold the rear button that anchors my 
collar in place. However, I'‘must admit 
that members of our junior clergy, for 
whom a collar band is a museum piece, 
always look neat when in clerical dress, 
in spite of unanchored Roman collar. 
So, maybe the band is not essential. 

About wearing the collar band, how- 
ever, it must be said that if one does 
shed the collar and coat to beat the 
heat, he is still recognized as a man of 
the cloth by the collar band. 

Without benefit of air conditioning, 
but with the aid of electric fans here 
and there in the rectory and with 
proper regulation of ventilation, espe- 
cially the keeping of hot air out of the 
house, I have found it quite pleasant 
to be in collar and cassock at any time 
while in the rectory. On this warm 
evening, my cassock is one of those 
pocketless, thin things, without lining. 
But it is a cassock. The Roman collar 
appears to be linen, but does not wilt; 
and it is washable. Ordinarily, I use 
linen collars, except in the very hottest 
weather. For dusty summer-time 
drives in the country among my farmer 
parishioners, an older black suit, very 
thin and without lining, takes the dust 
and wear of travel very well. A better 
suit is used for the streets of town, trips 
to the post office and other calls. 

Father Phelan, of Western Watch- 
man days, was wont to ridicule the 
“young clerical sports” of his day who 
“provided laughter for the young ladies 
next to the middle aisle who would 
powder their noses in the mirror-like 
shine of the priests’ trouser seat, their 
ultra short coats failing to cover same.” 
What would Father Phelan write today 
when there is no coat at all? 
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Transfer to Another 
Religious Community 


By JOHN J. DANAGHER, C.M.* 


; = ARE SOME who have the 
impression that a religious may trans- 
fer to another religious institute merely 
with the consent of the respective su- 
periors, provided that the second com- 
munity be stricter in its observance, 
while transfer to a less strict institute 
requires permission of the Holy See. 
This impression is based upon the prac- 
tice of the Church in past centuries, but 
it is not in accord with the present law. 
Canon 632 now declares that without 
authorization from the Holy See no 
religious can transfer to another insti- 
tute, even a stricter one, or from one 
independent monastery to another. 

Originally it was within the power 
of a religious superior to allow transfer 
of one of his subjects to a stricter insti- 
tute. In fact, he was not supposed to 
refuse such a request. Pope Benedict 
XIV ruled that if a professed member 
of an Order wished to transfer to a 
stricter community, he should ask per- 
mission of his superior. However, if 
the permission were refused, the reli- 
gious was nevertheless free to make the 
transfer. Theoretically, this was the 





* John J. Danagher, C.M., is professor 
of canon law and of sacramental moral 
theology at St. Thomas Seminary, Denver, 
Colorado, and is on the teaching staff of the 
Register College of Journalism. Previously 
on the faculty of St. Mary’s Seminary, Perrvy- 
ville, Missouri, he has also held parochial as- 
signments in Texas and Missouri. He has 
been a monthly contributor to THe Homr- 
LETIC AND PasTorAL REvIEw since August, 1952. 
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law until the promulgation of the Code 
of Canon Law, but in practice various 
particular regulations almost always 
prohibited such a transfer without the 
authorization of the Holy See.1. The 
Council of Trent forbade transferring 
to a less strict institute without the 
Holy See’s permission, although it al- 
lowed transfer to a community of equal 
strictness with the consent of the su- 
periors concerned. Gradually any such 
change came to be reserved to the judg- 
ment of the Holy See, and with the new 
Code we find this reservation sanc- 
tioned in written form, as universal 
law, by Canon 632.* 

Certainly the law of the Church on 
this subject appears to be a matter for 
the specialist, because there is occasion 
to apply it only infrequently and in a 
limited number of cases. Nevertheless, 
it will not be entirely unprofitable to 
examine briefly the provisions that are 
made by the legislator for this excep- 
tional case. This discussion makes no 
attempt to present all possible applica- 
tions of the pertinent’ canons. More- 
over, hardly any reference will be made 
to transfers between independent mon- 
asteries. Our concern is solely to give 
a general picture of the prescriptions 
of eanon law which govern transfer 
from one religious institute to another. 


‘De Religiosis. By Timotheus Schaefer, 
O.F.MCap. (Typis Polyglottis Vaticanis, 
1947), n. 1488. 

*Op. cit., n. 1489. 
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MEANING OF TRANSFER 


The transfer of which we speak 
means a juridical change, a loss of the 
bond incorporating a person in one 
community and his simultaneously be- 
coming subject to another juridical 
bond in another community.* In its 
strict application, therefore, the term 
applies to those who are professed, 
whether by temporary or perpetual 
vows. It does not include novices and 
postulants, or those religious who have 
already been dispensed from their 
vows.* 

Canon 681 applies substantially the 
same norms for transfer to a religious 
institute in the proper sense from a so- 
ciety living a common life without pub- 
lie vows of religion. There are not a 
few such groups in the Church, in which 
will be found various ways of establish- 
ing a bond between the individual mem- 
ber and his community, such as an oath 
or a pledge. However, there do not 
exist in them the public vows that 
characterize a religious institute in the 
proper sense. Although the Code does 
not mention expressly in Canon 681 
transfer from a religious institute to a 
society without vows, permission from 
the Holy See would be required both to 
obtain a dispensation from perpetual 
vows, where they had been made, and 
to admit into the society anyone who 
had made religious profession.® 

The transfer spoken of in this article 
is not the same process as that by which 
a religious leaves one institute and later 
becomes affiliated with another. In a 
true transfer, the religious is always 
affiliated with one or the other com- 
munity in some fashion. 


* The Transfer of Religious to Another Com- 
munity. By Josenh G. Konrad (Catholic 
University Press, Washington, 1949), p. 81. 

*The Sacred Canons. By John A. Abbo 
and Jerome D. Hannan (Herder, St. Louis, 
1952), Vol. I, p. 651. 

*Canons 542, 681. 


It has already been pointed out that 
Canon 632 makes no distinction be- 
tween the various kinds of religious in- 
stitutes when requiring that permission 
be obtained from the Holy See before 
a transfer is effected. This regulation 
applies to diocesan institutes as well as 
to those that are pontifical, and holds 
for either solemn or simple profession, 
whether the latter be temporary or per- 
petual. Canon 632 does not expressly 
say that for validity of transfer to an- 
other institute the permission of the 
Holy See is required, but Canon 542 
provides for this by declaring invalid 
the entrance into the novitiate of any- 
one who is bound, or who has been 
bound, by religious vows. It is hardly 
necessary to point out that the restric- 
tions of these canons are not intended 
to apply to transferring from one prov- 
ince to another of the same institute, or 
from one house to another of the same 
institute. 

In the past, some communities had 
the privilege of receiving, without spe- 
cial authorization, members who were 
transferring from other Orders. All 
privileges of this kind were revoked in 
1569. However, there were also in ef- 
fect privileges that allowed certain re- 
ligious to transfer to another Order, and 
sometimes to a certain, specific Order. 
Although there is some reason to hold 
that privileges of this nature were not 
abrogated by the Code,® reception with- 
out an apostolic indult of a religious 
making such a transfer would seem to 
be contrary to Canon 542, and in prac- 
tice it would not be safe to allow such 
a change without securing the consent 
of the Holy See.” 


CONDITIONS REQUIRED 
FOR TRANSFER 


Experience shows that a religious will 


*Cfr. Canon 4. 
* Konrad, op. cit., p. 112. 
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rarely benefit himself by a transfer to 
another institute. Furthermore, a 
change of this kind usually requires a 
commutation of vows or a dispensation 
from vows, neither of which should 
take place without a sufficient reason. 
It is true that canon law permits one 
to commute his own vow into an equal 
or better good, provided that the vow 
be not reserved.8 However, besides the 
fact that we are here dealing with re- 
ligious vows, which are by law reserved, 
there is the additional factor of the 
rights of the religious institute in which 
one has made profession. Obviously, 
transfer from one community to an- 
other is the exception rather than the 
rule. This is true not merely because 
things happen that way, but because a 
change of this nature can be justified 
only in exceptional circumstances. 

Father Konrad writes that the cause 
for a transfer will be just if, in view of 
all the subjective and objective cireum- 
stances of the case, the granting of the 
transfer rather than its denial proves 
to be better suited for the individual’s 
spiritual welfare and for the general 
good.® 

Of course, the Holy See will require 
the consent of the competent superior in 
both institutes before permission will 
be granted for the transfer. The per- 
son making the transfer needs only 
testimonial letters from his major su- 
perior for admission into the novitiate 
of the new institute.1° This refers 
only to testimonials for admission into 
religion, and this provision of Canon 
544 supposes that everything was in 
order before the candidate was ad- 
mitted into the first institute. The 
letters here spoken of do not of them- 
selves suffice as the testimonials re- 


~ *Canon 1314, 
* Op. cit., p. 122. 
Canon 544, § 5. 
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quired before promotion to orders." 
Moreover, consideration should be 
given to the possible presence of ca- 
nonical impediments to ordination, es- 
pecially if the transfer to another in- 
stitute involves a change from the 
status of lay brother to that of a stu- 
dent for the priesthood. Quite clearly, 
there is a grave obligation, as in the is- 
suance of all testimonial letters, to set 
forth truthful and complete information 
concerning the religious who is making 
the transfer.!* 


NEW NOVITIATE REQUIRED 


Canon 633, § 1, requires that the re- 
ligious who transfers to another insti- 
tute should make a novitiate in the 
new institute. This period of proba- 
tion is required for the validity of the 
profession of vows to be made in the 
future, just as it is demanded before 
the profession of any novice.!* If a 
religious should obtain permission to 
transfer to a society without public 
vows, he would be entering a commu- 
nity in which the Code of Canon Law 
does not require that there be a period 
of novitiate, in the strict sense of that 
term. However, if a period of proba- 
tion be demanded by the Constitutions 
of any such society, Canon 681 makes 
it necessary to undergo this probation 
when transferring to the society. In 
addition, whatever ceremony of incor- 
poration is ordinarily followed must 
take place in order to effect the juri- 
dical change from one group to the 
other. No postulaney, however, is re- 
quired by the Code for such a trans- 
fer.14 

Until actual admission to the noviti- 
ate, the person transferring to another 
institute is only a guest in the new 


"Cfr. Canons 993-995. 

“Cfr. Canon 545, § 4. 

* Canon 572, § 1, n. 3. 

™ Konrad, op. cit., pp. 135, 136. 
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house; the obligations attached to his 
membership in the first community re- 
main in force. It would not be con- 
trary to law to arrange a short prelimi- 
nary stay in a house of the new insti- 
tute before the beginning of the noviti- 
ate. For serious reasons superiors can 
permit a religious to remain outside a 
house of his community for a period up 
to six months in length.!® 


THE VOWS DURING NOVITIATE 


Canon 633, § 1, states that during the 
novitiate the vows of the transferring 
religious remain in effect, but that his 
rights and particular obligations in the 
institute he is leaving are suspended. 
The particular obligations here spoken 
of are those involving such things as 
special days of fasting, perpetual absti- 
nence, recitation of the Little Office of 
the Blessed Virgin, and the like. Even 
if such particular obligations spring 
from vows made in the institute, they 
are suspended during the time of novi- 
tiate.’"° However, the obligations of 
the common vows of poverty, chastity 
and obedience remain in force. 

The Code declares that the religious 
who is in the novitiate is obliged by his 
vow of obedience to obey his superiors 
in the new institute, and the master of 
novices as well. Nevertheless, there 
are restrictions upon what these au- 
thorities may demand under the vow of 
obedience. Nothing may be required 
under vow that goes beyond the rules 
and constitutions of the previous insti- 
tute, because the candidate’s vow does 
not extend beyond those limits. Fur- 
thermore, nothing may be required that 
exceeds the rules and constitutions of 
the new community, because any such 
demand would trespass the limits of the 
superior’s power in his own institute.’? 

Canon 606, § 2. 


‘* Schaefer, op. cit., n. 1498. 
“Op. cit., n. 1495. 


Of course, we here speak of the vow of 
obedience, not of the virtue. 

There is some dispute as to how the 
vow of poverty would oblige the trans- 
ferring religious. He would seem to 
be bound only to the practice and the 
regulations of the new community, be- 
cause he is supposed to be trying the 
new life with a view to accepting it 
permanently by vow. On the other 
hand, he would not be bound by vow 
to anything that is not of obligation 
in the releasing community, although 
he would be expected to conform to the 
same regulations as any other novice. 

In practice, there would be no dif- 
ference in observance of the vow of 
chastity, although it be solemn in one 
institute and simple in another. How- 
ever, it should be understood that the 
solemnity of vows is done away with 
only by the profession of simple vows 
in the second community.'* Therefore, 
a religious with solemn vows could not 
ralidly contract marriage during his 
novitiate in the community to which he 
had transferred. Of temporal goods, it 
is sufficient to say that a religious with 
solemn vows, who enters the novitiate 
of an institute with simple vows, dur- 
ing the novitiate will remain incapable 
of acquiring or of owning property. 
Nevertheless, in effect he will conduct 
himself as would any other novice in 
seeking permissions and in the use of 
temporal goods. 


THE END OF THE NOVITIATE 


For validity of his new profession, 
the transferring religious must spend at 
least one complete and continuous year 
in the novitiate.® In any of those 
communities which require a second 
year of novitiate, the need of this sec- 
ond year for validity of profession will 


Canon 636. 
* Canon 555, § 1. 
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depend upon the constitutions of the 
institute.*° 

When the religious who has made the 
transfer completes his novitiate, if he 
has already made perpetual vows, 
either solemn or simple, there is not to 
be any period of temporary vows in the 
new community. Canon 574, § 1, re- 
quires for the ordinary novice a three- 
vear period of temporary vows before 
his perpetual profession. This provi- 
sion does not apply to the perpetually 
professed religious who transfers. Some 
of those who drafted the Code of Canon 
Law wished to require temporary vows 
even in this case, but the legislator 
apparently did not want a person with 
perpetual vows to go back to a state of 
temporary profession.*! 

Although the Code is clear on the 
process to be followed by a religious 
who already has perpetual vows, some 
doubt exists as to the need of another 
temporary profession by a religious 
who will already have completed the 
three years of a previous temporary 
profession by the time he ends his no- 
vitiate. It is held to be equally prob- 
able that another temporary profession 
would have to be made on the grounds 
that Canon 574 requires this of all nov- 
ices, and that the triennial vows al- 
ready made in the other community 
would satisfy the requirements of the 
canon. Nevertheless, it would be wiser 
to prolong the period of temporary pro- 
fession rather than to hasten perpetual 
profession, because of the danger of 
instability in such a case.** It is inter- 
esting to note that if one waits until 
the expiration of his temporary vows 
to seek admission into the second insti- 
tute, his previous profession of vows 
will stand as an invalidating impedi- 


~ © Canon 555, § 2. 
* Konrad, op. cit., p. 175. 
2Qp. cit., pp. 179, 180. 
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ment to admission into the other noviti- 
ate, according to Canon 542. There- 
fore, it will still be necessary for him 
to seek the permission of the Holy See 
in order to obtain affiliation with the 
second community. Some, in fact, hold 
that the religious whose temporary 
vows expire while he is in the novitiate 
of the other institute cannot validly be 
received back into the first community 
without an apostolic indult. Beste, 
however, denies the need of such an 
indult to receive him back or to permit 
him to renew his former vows. He 
holds that the first institute is obliged 
to receive the religious who wishes to 
return, unless there be a just and rea- 
sonable cause for not allowing him to 
renew his profession in his former in- 
stitute.“ In all probability there would 
be doubt concerning stability in such a 
case, and doubt of the individual’s fit- 
ness for the work of the institute that 
he had left. One is inelined to believe 
that the Holy See would not insist on 
the community’s again receiving the 
‘andidate, never perpetually professed, 
who had once transferred to another in- 
stitute. 


EFFECT OF COMPLETED TRANSFER 


Once the transfer to another insti- 
tute has been completed by the making 
of the new profession of vows, the re- 
ligious making the transfer loses all 
rights and is freed from all obligations 
in the institute he is leaving, and he as- 
sumes the rights and obligations of the 
institute to which he transfers.** If 
the previous vows were solemn, and the 
new profession is of simple vows, the 
solemnity of the previous vows is regu- 
larly annulled by the second profession. 
However, this will not validate any 


*Introductio in Codicem. By Udalricus 
Beste, O.'S.B. (Collegeville, Minn., 1938), p. 
428. 

* Canon 635, n. 1. 
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salivas “We invite you to the third annual convention of the Catholic 


er” Audio-Visual Educators Association with the comment of those who 
m we attended the national meetings of 1952 and 1953: ‘Our pupils have 
r in- been enriched.’ 

‘ould "Education is a friendly thing; audio-visual aids in the hands of a 
ich a master teacher make it even more friendly. The association of 
= fit- master teachers at CAVE conventions makes education most 
| friendly. Since good education, in the words of the Holy Father, 
that ‘is the product of good teachers more than of good methods,’ we can 
lieve assure our conventioneers that our audio-visual program will go far 
t on toward making our teachers effective and their pupils rich in solid 
- the educational experience. Methods are related to subjects, but the 


audio-visual technique is founded on teacher-pupil relationship. 
“A developing association such as CAVE has numerous practical 
nlaeadl advantages for its members. Cooperating closely with the National 
Catholic Educational Association, CAVE will implement many of its 
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FER or competition. In addition, if properly as se it can engage 
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Mary Immaculate in the 
Market Place 


By BERNARD A. KUNKEL 


a priest from England, 
visiting the United States, learned about 
PCMI (Purity Crusade of Mary Im- 
maculate). “I am glad something is be- 
ing done in the United States about the 
immodest gowns at weddings,” he re- 
marked. “I am shocked at these gowns. 

. In England we should refuse to 
marry them.” 

We priests in the United States, too, 
are shocked. We are Christ’s official 
custodians of the sanctuary and of the 
Blessed Sacrament. As such, and as the 
official witness to the marriage, we are 
brazenly asked by brides in immodest 
gowns (often glaringly so) to admit 
them to the Holy of Holies for the holy 
bond of Matrimony, the cradle of the 
Christian family. These very same 
brides (and attendants) would never 
dare to break the slightest rules of 
formal attire imposed on them for social 
functions by a pagan society. They 
would soon be ostracized. 

Canon Law strictly bars any woman 
from the sanctuary during services. It 
is only on rare occasions, such as the 
marriage ceremony, that the Church ex- 
tends to woman the privilege to enter. 
In this case, the woman is given the 
privilege to remain in the sanctuary 
even during Mass. Here she enters, 
and, though her white veil symbolizes 
the subordination of the physical side 
of sex to God’s holy plan of procreation, 
in too many an instance the bridal 
gown boldly emphasizes this very 
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physical side of sex. No man would 
dare to curtail his attire to such an 
extent. 

In the Old Testament both men and 
women were excluded from entering the 
Holy of Holies under the threat of 
death, though Christ was not sacra- 
mentally present there. Is it not time, 
then, to take some practical steps to 
remove this “abomination of abomina- 
tion standing in the Holy Place”? 


INDECENCY RULES THE 

MARKET PLACE 

There are many Mary-like brides who 
would like nothing better than a return 
to modest bridal gowns, but so many of 
them contend that it is practically im- 
possible to find modest wedding gowns 
on the market, and that when they do 
inquire for these, they are ridiculed as 
old-fashioned. 

Who is to blame? At present a vi- 
cious circle has been established: brides 
find difficulty in obtaining modest gowns 
because such have been almost excluded 
from the market; clothiers cannot sup- 
ply these modest gowns because, in our 
modern system of mass production, 
there are not enough modesty-minded 
brides ordering them. Evidently the 
solution to this knotty problem lies in 
penetrating this vicious circle. To do 
this effectively modesty-minded women [| 
and girls are in urgent need of the 
leadership, guidance, and encourage- 
ment of the clergy. This article is in- 


would 
ch an 


n and 
ig the 
at of 
sacra- 
time, 
ps to 
mina- 


s who 
return 
ny of 
y im- 
rOwnS 
ey do 
ed as 


a Vi- 
rides 
frowns 
luded 
_ sup- 
n our 
ction, 
inded 
y the 
ies in 
‘o do 


omen : 
f the 


rage- 
is in- 


MARY IMMACULATE IN THE MARKET PLACE 





tended to acquaint the clergy more 
fully with this situation and to enlist 
its aid. 

Can something effective be done? 
Not only can it be done, but a practical 
plan has already been put into success- 
ful operation. It is sponsored by 
PCMI under the name of “Marilyke 
Crusade.” Both the PCMI and its 
Marilyke project have been approved 
by the proper Ordinary. Too, the many 
members of the hierarchy who have 
studied PCMI literature have highly 
commended the Crusade. 


MARILYKE MODESTY DRESS TAG 

For almost nine years after its 
foundation, Dec. 8, 1944, the PCMI re- 
mained in relative obscurity, gaining 
experience and evolving a comprehen- 
sive program whose ultimate aim has 
been the universal recognition of our 
Mother Most Pure as “Queen of the 
Universe” (a phrase in the Pope’s 
Marian year prayer). The immediate 
aim of the Marilyke Crusade is to lead 
Catholic women and girls to accept and 
abide by the motto, “Whatever Our 
Blessed Mother Approves,” to recognize 
Mary as “Queen of Modest Fashions.” 
Realizing the helplessness of an in- 
dividual pastor, or even a single diocese, 
to cope, caritate Christi compulsi, with 
the well-organized promoters of the 
“cult of the body,” the PCMI recog- 
nized from the start the necessity of 
operating on a nationwide scale. 
Recognizing, further, the confusion of 
women shoppers which has resulted 
from conflicting ideas regarding what 
constitutes modest dress, the PCMI en- 
tered upon what Archbishop-Bishop 
Noll termed “a daring venture,” the 
Marilyke Modest Dress tag which will 
tend to stabilize the standards of modest 
dress for future years. 

The Marilyke tag, prepared early in 
1953, was ready by May to begin opera- 


tion, having been accorded Episcopal 
approval. On this tag (a folder) are 
printed, among other things, a picture 
of Mary and her Immaculate Heart, 
“Marilyke Modest Dress,” and the 
Marilyke standards. The standards 
are, in essence, those set up by the late 
George Cardinal Mundelein of Chicago, 
who took this action after special in- 
structions had been issued by the 
Sacred Congregation of the Council on 
Jan. 12, 1930. This tag is attached at 
factories, temporarily at stores, to any 
dresses which meet the Marilyke stand- 
ards. 

Will clothiers accept such a religious 
symbol? Perhaps it would be more 
apropos to ask whether Catholic women 
will accept it? The best proof that 
clothiers will accept it is that some have 
already done so. Non-Catholic manu- 
facturers and shop owners are among 
the most enthusiastic co-operators in 
the Marilyke venture. 

The tag first appeared on the market 
this past September. Its success was 
immediate, enough to convince both 
Bridal Originals factory, St. Louis, Mo., 
and PCMI that a glorious future was 
assured for the tag, provided Catholics 
themselves would co-operate. What a 
challenge to the Catholic cause of 
modesty ! 

On Oct. 7, 1953, feast of the Holy 
Rosary, the Marilyke Crusade emerged 
from seclusion. On that date an in- 
vitation was sent to over 8,000 Catholic 
grade and higher schools to enlist in the 
Marilyke Crusade. Girls from all over 
the nation were urged to “ask for the 
Marilyke tag” when shopping, not only 
for bridal and formal gowns, but for all 
types of dress. Our Catholic young 
ladies were urged to send an avalanche 
of requests to factories to adopt the tag. 
This tag hunt ignited the powerful spark 
which is now bursting into a big con- 
flagration, and it promises to set the 
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Catholic world aflame with the white 
flame of modesty. 

The phenomenal initial success is 
greatly due to the zeal and prudence of 
many Sister-Promoters. Long before 
the end of the year, three factories were 
co-operating by attaching the tag to one 
or more styles of various types of wear- 
ing apparel. Before the Marian year 
campaign was in full swing, another 
factory offered help. In mid-February, 
negotiations were in progress with three 
more large manufacturers in New York 
City who accepted our plan. 

Will our Catholie girls patronize the 
Marilyke tag? One of the surprises of 
the campaign was the discovery of more 
Mary-like modest women than had been 
suspected. Women who aped Holly- 
wood fashions had stolen the show, 
relegating the Mary-like women to the 
background with no effective voice or 
rallying-point. The tag was the signal 
for them to emerge and rally around 
Mary’s glorious banner. 

Our young ladies have succeeded in 
setting the stage for this triumph by 
having the tag introduced into factories. 
The next step is to help Mary make 
countless tours from the factories to the 
stores, thence into the homes. 

For this we need more Marilyke Units 
throughout the country, whose members 
will create the demand for Marilyke 
dresses at their local stores. Only after 
these stores are assured that their cus- 
tomers will buy Marilyke, will they risk 
to order them from the factories. A 
great volume of purchases will likewise 
increase the number of styles put out by 
the factories. This is very important 
because many modesty-minded women 


fail to buy Marilyke dresses because of 
the lack of variety in such stores. 


MARY, QUEEN OF 

MODEST FASHIONS 

This is the critical stage of the Mari- 
lyke campaign. Concerted and speedy 
action is urgently needed. Modern 
mass production is too big and too fast 
to allow for small and slow action on 
the part of Crusaders. 

The forees of evil are working relent- 
lessly and speedily to complete their 
program of corruption through immod- 
est fashions. They had almost suc- 
ceeded in excluding from the market all 
special-oceasion feminine attire. What 
a powerful weapon this planned break- 
down of the sense of modesty through 
pagan fashions can be against the 
Chureh! Without this breakdown, 
these forces would not have had their 
great success in peddling immorality 
through literature, movies, radio, and 
television. The Marilyke Crusade ap- 
pears on the scene at the zero hour. Its 
failure would be a terrible surrender to 
the Demon of Lust and would give the 
cause of modesty a staggering blow. 

Every Marilyke Unit formed some- 
where in this nation will lessen the 
danger. A few diocesan women’s or- 
ganizations, hearing the Crusade call of 
their Mary-like daughters, “Be Mary- 
like, Dress Marilyke, Buy Marilyke,” 
are even now preparing to join the 
Crusade. We are convinced that it will 
not fail if we pastors and assistants 
furnish leadership and encouragement, 
bringing fresh re-enforcements to the 
weary and foot-sore pioneer Crusaders. 
The stage is set for a gigantic movement 
for modesty in dress. There is no time 
to delay. 
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Homilies on the Liturgy of the Sundays and Feasts 


By MICHAEL J. LYNCH 





Eighth Sunday after Pentecost 


Prudence 


OUTLINE: 

(1) Prudence, rule of action. 

(2) Grace as our salvation. 

(3) Conclusion: It should always be our 
ardent desire to bend beneath the 
weight of God’s gifts, acknowledging 
that all comes from Him. 


The dominant thought which strikes 
us favorably in reading the words of 
Christ in the Holy Gospels is the mat- 
ter-of-fact, intelligent, common-sense 
manner in which He sets before us the 
way we must act to save our souls. With 
Christ, this matter of salvation is a 
matter of infinite business, a question 
of eternal profit and loss. In today’s 
parable, our Lord, in order to lead us 
to take a practical, hard-headed way 
of acting with reference to the salva- 
tion of our souls, brings before us the 
conduct of the unjust steward and, 
strange to say, actually praises him, in 
that He had acted prudently. 


PRUDENCE, RULE OF ACTION 


Prudence is the rule of action. It is 
the virtue perfecting the intelligence 
and thus guiding the will in its appliea- 
tion of the three moral virtues. It is, 
however, a distinct virtue with its own 
proper subject matter. Its procedure 
is first to inquire, then to judge, then to 
state the ease to the will for its guid- 


ance. Prudence has for its object the 
regulation of the moral virtues; no vir- 
tue exists without it. Be assured that 
the Most High will give you plentiful 
wisdom for a pure, submissive and 
docile heart, and you will draw from 
Him superabundant aid. Keep in mind 
always the misfortune of the imprudent 
and foolish virgins who, in their 
thoughtless negligence, rejected wise 
counsel and cast aside fear instead of 
being solicitous; and when afterwards 
they sought to make up for it, they 
found the portal of salvation closed 
against them. 

We should earnestly endeavor to 
unite the simplicity of the dove with 
the prudence of the serpent; then our 
works shall be perfect. He who does 
not make friends among the poor, who 
does not use wealth to comfort poverty, 
must not think of entering into the 
eternal Kingdom. 

God acts toward us as a kind and 
affectionate father acts toward his 
child. The father knows that his child 
loves him, and he feels confident that 
the little presents which he gives his 
child from time to time will only serve 
to strengthen the bond of affection 
which nature has implanted between 
them. God has freely and bountifully 
given us grace as one of the greatest 
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presents He could give, that thereby we 
may possess interior sanctity through 
it and its companions, faith, hope and 
charity. 


GRACE AS OUR SALVATION 


In His Church, He left the treasures 
of His grace which are given to us 
through Baptism and the other sacra- 
ments. These treasures He merited for 
us by His passion and death and dis- 
tributes to us through the sacraments. 
We are the servants who are to use 
them; it is we who must give an account 
of the manner in which we have corre- 
sponded with grace. Some men receive 
more grace than others, but all receive 
at least one talent; all receive sufficient 
grace to gain more and to work out their 
salvation. Each must use the grace 
given him and must, by using it, obtain 
some gain; all must bring to the Master 
the fruit of good works. They shall be 
rewarded who co-operate faithfully 
with the grace of God and who bring to 
Him the fruit of good works. This re- 
ward consists in the good pleasure of 
the Lord and in the joys of heaven. 


“Well done!” indicates the pleasure 
that the Lord has in His faithful serv- 
ants: “Enter thou into the joys of Thy 
Lord” refers to the happiness of heaven, 
which is indeed the joy of the Lord, 
since its principal happiness consists 
in the possession of God Himself. From 
this parable we see clearly that good 
works are necessary. “A good tree will 
bring forth good fruit.” “Every tree 
that does not yield good fruit shall be 
cut down and cast into the fire.” 
Grace is the talent which the Lord 
has given to us of “His own free will.” 
We neither earned nor merited it. Un- 
less we watch over it and preserve and 
increase it, we shall incur God’s dis- 
pleasure and be treated as unfaithful 
and slothful servants. Have you ever 
viewed an ear of corn so heavy that it 
bent on its stock? That ear of corn is 
the image of our souls which God has 
loaded with grace for each one of us. 
It should always be our ardent desire 
to bend beneath the weight of His gifts, 
from 


acknowledging that all comes 


Him. 


Ninth Sunday after Pentecost 


Justice 


OUTLINE: 


(1) “Holiness becometh thy house.” 

(2) Through the windows of the soul. 

(3) Conclusion: There is enough in the 
world for everyone’s need, but not 
enough for everyone’s greed. 


There was a pell-mell rush to escape 
from one lone Figure who had justice in 
His heart and hatred of iniquity. 
Christ was familiar with the spectacle 
of the house of God being turned into 
the house of Mammon. Instead of 
silently invoking the God of their 
fathers, material-minded men _ were 


902 


wont to traffic there, and the high priests 
were their accomplices. This time, 
however, Jesus did not restrain His 
scorn nor His repugnance. To destroy 
the temple He commenced with the de- 
struction of the market place. 


“HOLINESS BECOMETH THY HOUSE” 


Here we might consider the four con- 
ditions that belong to the beauty and 
lead to the holiness of true religion. 
First, the house of our soul ought to 
have the foundation of a deep humility 
lest the whole edifice fall from the 
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height of pride, into the abyss of eter- 
nal damnation. Happy the soul that 
desires not temporal honor, but shuns 
all ease as much as it can and deems 
contempt the greatest gain. Said a cer- 
tain devout man, “They who praise 
me, oft deceive me; and they who 
blame me, often do me good.” Whence 
the praise of holy David: “Let not the 
foot of pride come to me. There, the 
workers of iniquity are fallen; they 
are cast out, and could not stand.” 
“For God resisteth the proud: but to 
the humble He gave grace.” 

Let us now consider the second req- 
uisite for a permanent and _ lasting 
spiritual edifice: our souls ought to 
have four walls, straight and strong, 
standing upright and welded, not of 
crooked beams and broken joists, but of 
precious stones skillfully squared and 
well polished. These are the four gos- 
pels, written with truth concerning the 
Incarnation of Christ, designed whole- 
somely for the entire world unto a right 
belief and pious and just living. 


THROUGH THE WINDOWS 
OF THE SOUL 


Now we might consider the windows 
of the house. Our soul should have 
seven gleaming windows ever open to 
receive the eternal light of heaven from 
God, but draped and shaded to the 
diabolic thrust of the devil. These win- 
dows are the seven gifts of the Holy 
Ghost, and they enlighten and illumi- 
nate the soul by the knowledge of truth. 
When these gifts are received and en- 
kindled, the strife of the terrible battle 
of life is lessened. A caution must then 
be taken that the windows of our soul 
be not beclouded by the heat of anger 
or the smog of glum or by the dust of 
pride. We must prudently guard that 
these windows be not broken by un- 
charitable or by merky suspicions. A 


caution should be taken that we become 
not too absorbed in worldly or temporal 
pursuits, so that our sight may not be 
diverted from light divine and from the 
mystical goal of heavenly bliss. Very 
wisely and prudently must we guard 
the windows of our soul, so that no 
diabolic stone may be hurled within to 
mar the consolation and joy which God 
has intended for us. 

Every house which is to withstand 
the natural elements should have a 
solid roof to offer protection against the 
rain and wind. Our soul should be such 
a roof lest a pious intention should not 
endure to its fulfillment. The spouse 
says in the Canticles, ‘““The beams of our 
houses are of cedar, our rafters are of 
cypress trees.” The rafters are made of 
two beams which are joined at the top 
of the house and divided below and 
anchored and buttressed to the walls 
with nails. By comparison we should 
stand constant and steadfast in the pur- 
suit of working out and accomplishing 
our mission and purpose in life. The 
beam of constancy and the beam of per- 
severance are so formed as to complete 
the roof of the edifice of our soul. “For 
He that perseveres unto the end, he 
shall be saved.”” Every house should be 
shingled and roofed to protect it from the 
elements. So also our souls should be 
roofed with the examples which Christ 
gave to us in His earthly ministry: 
His poverty, His humility, His love. 
His suffering. These are but a few of 
the many enduring examples which our 
Blessed Master left for us as part of the 
equipment with which to build a strong, 
sturdy and lasting spiritual edifice. 

We have considered the four req- 
uisites for the establishment of a per- 
manent spiritual edifice. Let us here 
mention the four qualities of a personal 
nature which likewise make of perma- 
nent endurance and stability: absolute 
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honesty; for honest apology is the high 
road to lasting peace; absolute purity; 
absolute unselfishness; for there is 
enough in the world for everyone’s 


needs, but not for everyone’s greed; 
absolute love; for if everyone cared 
enough and everyone shared enough, 
everyone would have enough. 


Feast of the Assumption 
Queenly Reception of God’s Mother 


OUTLINE: 


(1) Mary’s queenly reception. 

(2) Symbols in representations of Mary. 

(3) God’s Mother—no greater title. 

(4) Conclusion: “In order to praise Mary 
it is enough to say, ‘It is of her that 
Jesus was born.’” 


Today we are privileged to celebrate 
one of the greatest feasts of the Church, 
that of the Assumption. Four years 
ago Pope Pius XII, in the presence of 
forty cardinals, six hundred and fifty 
archbishops and bishops and an untold 
number of the faithful, proclaimed to 
the world that the Assumption of our 
Blessed Mother was now a dogma of 
the Catholic Faith. 

Since the sixth century the death of 
the Blessed Mother has been commem- 
orated in the liturgies on August 15. 
Today’s festival is venerable to us be- 
cause on this day the Blessed Mother 
of God suffered a temporal death, 
though it was not possible that she, 
who gave birth to our incarnate Lord, 
Jesus Christ, should be subjugated to 
death. It is inconceivable that Christ 
should wait for the day when all men 
will arise from the dead to re-unite the 
virginal body of His Mother with her 
pure soul. The piety of a mother usu- 
aliy sheds additional luster on her son, 
and the halo that encircles her brow, is 
reflected upon his. The more the 
mother is extolled, the greater honor 
redounds to her son. If this be true 
of all men who do not choose their own 
mothers, how much more strictly may 
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it be affirmed of Him who chose His 
own mother and made her such as He 
would have her, so that all the glories 
of His mother are essentially His own. 


MARY’S QUEENLY RECEPTION 


The Assumption of Mary into 
Heaven and her solemn coronation has 
sealed her greatness. It was on this 
day, according to a venerable tradition 
of the Church, that the Mother of God, 
laden with graces and merits, was trans- 
ported into Heaven. “Arise, make 
haste, my love, my dove, my beautiful 
one.” “Come from Libanus, my spouse, 
come from Libanus, come: thou shalt 
be crowned from the top of Amana, 
from the top of Sanir and Hermon, 
from the dens of lions, from the moun- 
tains of the leopards.” Angels, myriad 
numbers, come to escort her. She is 
borne aloft to the palace of her Be- 
loved. She passes amid the different 
choirs and orders of the blessed, above 
hierarchy after hierarchy of celestial 
spirits and will advance toward the 
throne of light prepared for her. Her 
adorable Son comes to meet her and 
welcomes her with serene joy. She is 
crowned by the Blessed Trinity and 
constituted Queen of the heavenly race, 
dispenser of the graces of the Redemp- 
tion. 

Three times this holy maiden as- 
cended. The first time, bodily, when 
she was three years old, before the 
temple, upon the ladder of fifteen steps 
from downward (bottom) to upward 
(top) without man’s help. The second 


SP 





PO ay, 


FEAST OF THE IMMACULATE HEART OF MARY 





time she went up into the temple spiri- 
tually from virtue to virtue until she 
beheld the Lord of all virtues, as she 
wished to. The third time she ascended, 
or was assumed, on this day, when the 
angels bore her with soul and body into 
the heavenly habitation where she was 
graciously, honorably and regally re- 
ceived. Solomon, many years before, 
said, “Who is this that ascendeth as 
the dawn, fair as the moon, adorned like 
the sun?” May our gloriously assumed 
Mother Mary, as surely as she was on 
this day exalted into Heaven, bear our 
petitions to our Lord, Jesus Christ, and 
may He give us eternal bliss in Heaven. 


SYMBOLS IN REPRESENTATIONS 

OF MARY 

Among the symbols of the Blessed 
Virgin Mary are the sun and the moon; 
a woman resplendent with the glory of 
the sun and with the moon under her 
feet are symbols generally used in the 
Immaculate Conception. The star on 
her veil or robe with a crown of twelve 
stars is symbolic, for Mary is called 
the Star of the Sea, Star of Jacob, the 
Morning Star and the Fixed Star. The 
lily, as the emblem of her purity, is in- 
troduced into pictures of the Annuncia- 
tion. Thorns are sometimes interlaced 
among the lilies. The rose is emblem- 
atic of love and beauty. God’s own is 
often represented in the garden of roses, 
or with roses growing about a fence 
enclosing her, or with angels showering 


her with roses. The enclosed garden, 


the well always full, the fountain for- 
ever sealed, the tower of David, the 
city of David, the temple of Solomon— 
these symbols are often introduced into 
old stained glass windows that depict 
the Virgin. Here are other symbols, 
too: the cedar of Lebanon whose height 
incorruptible, substance, perfume and 
healing properties express her greatness, 
her purity, her beauty and her good- 
ness; the olive, symbol of peace, hope 
and abundance; the mirror which re- 
flects and is an image of her Immacu- 
late Conception; the bush which was 
burned and was not consumed; the 
globe, emblem of her sovereignty when 
she stands on it, one foot always placed 
on the serpent’s head. This represents 
her part in our redemption. The apple 
is symbolic of Mary the second Eve. 


GOD’S MOTHER— 
NO GREATER TITLE 


Montfort says, “Mary engulfs in the 
abyss of her graces her faithful slaves 
of love; she sustains them by her 
power; enlightens them with her know]l- 
edge; she protects them in their temp- 
tations and gives them courage in their 
difficulties and trials.” “All preroga- 
tives and perfections, O Mary,” says 
St. Bernard, “are enclosed in thy single 
quality of the Mother of God.” St. 
Thomas Villanova says, “In order to 
praise Mary it is enough to say, ‘It is 
of her that Jesus was born.’ ” 

Mary, fair as the lily, a true rose of 
Sharon, the Lord is with thee, blessed 
be thy name, now and forever. 


Feast of the Immaculate Heart of Mary 


Love and Simplicity 


OUTLINE: 


(1) Some little known warnings from God’s 


mother. 
(2) Love and simplicity. 


(3) Conclusion: In man’s complicated ez- 
istence he persists in seeking one after 
another complexing remedy for con- 
fusing problems. 
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A plan for world peace was proposed 
in 1917 by no other than the Mother of 
God. Down from Heaven she came, 
and to three little Portuguese children 
she unfolded in new form the eternal 
plan of salvation and of peace among 
men. She came as a mother to her 
children, warning them of the dangers 
which threatened. If your earthly 
mother and mine are concerned with 
the personal problems which we have, 
if our mothers cannot but warn us 
when dangers are ahead—much more 
so is our heavenly mother concerned for 
all of us. 

In her message to her children in 
1917, it was clear that communism is 
not the cause of conflict and disaster; 
communism is itself a disaster, a result 
of man’s departure from the divine com- 
mands. Economic chaos is no cause; 
it is an effect of the sins of man. The 
various experts who would assign causes 


for world conflict and the possible de- . 


struction of mankind by his own de- 
vices are not probing to the heart of 
the matter; they assign as cause that 
which is caused and which is ultimately 
traceable to man’s defection from the 
commands of his God. “Wars are pun- 
ishment from God for sin,” was the 
simple and perfect analysis given to 
three youngsters. It is a perfect analy- 
sis; it could not be otherwise; yet who 
will hear it? 

SOME LITTLE KNOWN WARNINGS 

FROM GOD’S MOTHER 

Before her death, little Jacinta, 
youngest of the three to whom God's 
mother spoke, revealed some little 
known warnings which serve to prove 
again that the present condition of na- 
tional and international morals are a 
result of continually ignoring the coun- 
sel of God. 
Consider these warnings given al- 
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most two decades ago. Then consider 
what has come to pass. Then know 
that wars and rumors of war are due 
to one cause—sin. 


1) “More souls go to hell because of 
sins of the flesh than for any 
other reason.” 

2) “Certain fashions will be intro- 
duced that will not please Our 
Lord very much.” 

3) “Many marriages are not good. 
They do not please Our Lord, 
are not of God.” 

4) “Priests must be pure, very pure. 
They should not busy them- 
selves with anything except that 
which concerns the Church and 
souls. The disobedience of 
priests to their superiors and 
to the Holy Father is very dis- 
pleasing to Our Lord.” 

5) “If the Government of a country 
leaves the Church in peace and 
gives liberty to our holy reli- 
gion, it will be blessed itself by 
God.” 

6) “Tell everybody that God gives 
graces to the Immaculate Heart 
of Mary. Tell them to ask 
graces from her and that the 
Heart of Jesus wishes to be 
venerated together with the Im- 
maculate Heart of Mary. Ask 
them to plead for peace from 
the Immaculate Heart of Mary, 
for the Lord has confided the 
peace of the world in her.” 


It is a remarkable thing in this day 
of complicated statistical studies and 
vast scientific surveys (which determine 
only vague common denominators and 
not true causes), it is significant that 
the messages of Mary at Fatima are so 
unmistakable. The teachings of her 
Son are so simple and clear that saints 
come from the lowliest classes. The 
writings of the saints are examples of 
utter simplicity and sincerity; confu- 
sion is foreign to their thoughts. 

Consider, too, the writings of the 
popes on matters spiritual and tem- 


poral. How lucid they are! There is 
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no fear behind straightforward talk; 
there is nothing to hide and only love 
to show. The great and loving heart 
is beyond complication in its expres- 
sion; it is eager to be terribly clear in 
its messages of love and of direction. 


LOVE AND SIMPLICITY 


Granted, let us say, that our tem- 
poral leaders are anxious to determine 
ways out of the many dangers which 
beset us. Granted, too, that it is their 
work to put the finger on the nearest 
cause. This can go on and on forever, 
as long as man chooses to ignore the 
simple teachings of Jesus Christ for 
life in this world toward eternal union 
in the next. Someone once said that 
you cannot cure jaundice with face 
powder; its complexion is an effect, not 


the disease itself. The cause of man’s 
ills must be courageously faced as, 
basically, the defection of man from his 
God. The resolve must be to seek the 
single remedy which man has so long 
avoided in his hit-and-miss efforts to 
find a human cure. The cause is sin; 
the remedy is found in the counsels 
which Christ gave and in the motherly 
urgings of Mary that man return to the 
simple directions of the Savior. 

The Heart of Christ is one of in- 
finite love. It is clear and simple in 
its invitations. Next to the love of the 
Sacred Heart is the love of his Blessed 
Mother. Christ came and demon- 
strated his love for man and in His 
eagerness to have us arrive unto Him, 
He made clear the way. 


Twelfth Sunday after Pentecost 


Charity 


OUTLINE: 

(1) The parable of charity. 

(2) Dignity of God's image. 

(3) Father of all. 

(4) Conclusion: That Christ may recognize 
us before His tribunal as one of His 
disciples, we must have exhibited 
love for all sons and daughters of His 
Father. 


The human race will be powerless to 
emerge from the present crisis and deso- 
lation and go forward to a more har- 
monious future, unless it restrain and 
control the forces of division and dis- 
cord by means of a sincere spirit of 
brotherhood, uniting all classes, all 
races and all nations with the one bond 
of love. 

As all the different branches of a tree 
grow from the same root, so the various 
virtues spring from the love of God. 
All virtue is rooted and grounded in 


charity. Charity may be called the 


queen of virtues, because it incites the 
will to the performance of good deeds; 
as flowers of various hues are bound to- 
gether to form a wreath, so the differ- 
ent virtues’ form a harmonious whole. 
The bond that unites them so closely 
is charity, so that they cannot be 
severed one from the other. 


THE PARABLE OF CHARITY 


At the time of our Blessed Savior, 
the Jews, and even the scribes, had a 
false idea concerning different points 
regarding morals; in other words they 
were in error as to what they had to do 
and what they had to avoid in order to 
live according to God’s law. They had 
a wrong idea of the charity with which 
they had to love their neighbor; they 
would searcely acknowledge anyone as 
their neighbor unless he was among the 
decendents of Jacob. They thought, 
too, that they were not bound to help 
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any who were in need, in suffering, in 
adversity. It was from this double 
error that our Lord sought to withdraw 
the scribe who asked Him who was His 
neighbor. Our Lord put before him the 
parable of the man who, being wounded 
on his way from Jerusalem to Jericho, 
received neither help nor consolation 
from two Jews who saw him lying help- 
less by the wayside, to whom help came 
from a stranger and a Samaritan. 
Concluding this parable, Jesus said, 
“Go and do thou in like manner,” giv- 
ing him to understand that he should 
consider as his neighbor, not only the 
Jews, the decendents of Jacob, but also 
all other men, no matter what nation- 
ality or how unknown they might be. 

We must consider as our neighbor all 
men who, together with us, may have 
part in the heavenly Kingdom. No one 
is excluded from this except the damned 
in hell; and we must love all men ac- 
cording to the precept of charity, which 
says expressly, “Thou shalt love thy 
neighbor as thyself.” 

On what rests the Commandment of 
the love of our neighbor? And why 
did God command and prescribe to us 
to love our neighbor and to love him as 
ourselves? It was because man is a re- 
markable and exalted creature, a mas- 
terpiece of God’s omnipotence and wis- 
dom; because, in a word, man is an 
image of the divinity. As you know, 
when God wished to create man, He 
spoke these words: “Let us make man 
to our own image and likeness.” After 
God made the body of clay, He infused 
a spirit, a soul, into it, and this soul 
He has endowed with intellect, with 
memory and with a will. He has 
created the soul immortal, so that it 
cannot destroy itself and cannot be 
destroyed by any creature, in order that 
it will continue to live forever. Man, 


looked at according to his nature, is, 
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then, a great and exalted creature. He 
is the image of God Himself, for as 
God is one in essence and three in 
person, so is man one in being and three- 
fold in power: as God is now and for- 
ever, so man’s soul will always continue 
to exist. 


DIGNITY OF DIVINITY’S IMAGE 


Because, then, man is such an exalted 
creature, the image of the divinity, he 
deserves to be esteemed, honored and 
ioved; because this dignity belongs not 
to one, but to all men, because God’s 
image is printed not in the souls of a 
few, but in those of all men, so is it the 
will of God that, without any exception, 
we should have love and affection for 
all men. Of this love God Himself has 
given us the example; for man, in 
whom He has printed His likeness, He 
has loved first. Such love and affection 
has Almighty God for man, that he has 
destined him for heaven, that He has 
designed to make him partaker of His 
Kingdom of infinite and eternal hap- 
piness. 

When man was robbed of this happi- 
ness by the fall of Adam, when he had 
lost all right to heaven, God did not 
even then withdraw His love from 
him. He did not abandon him to his 
miserable lot, as He might have done 
very justly, but He had compassion on 
him. So great was His compassion that, 
for the redemption of man, He sent His 
only Son. “God so loved the world as 
to give His only begotten son” (John iii: 
16). God gave His Son that He might 
suffer and die for man, so that by the 
infinite merits of His sufferings man 
is once again reconciled to his Crea- 
tor; for man obtained pardon for his 
sins and the right to enjoy the Kingdom 
of Heaven for which he was destined. 

Now we see more clearly on what the 
command of loving our neighbor is 
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founded. We begin to understand why 
it is so strictly imposed on us, so that all 
who neglect this commandment remain 
in death and cannot be saved, as the 
Apostle St. John teaches. The reason 
for all this is that our neighbor was 
created to the image and likeness of 
God, and that God loves our neighbor 
so much that he delivered up His only 
beloved Son for him. Christ, the Son of 
God, came on earth principally, says 
St. Augustine, that man may know and 
comprehend how much God has loved. 


FATHER OF ALL 


Would you not love your neighbor 
whom God Himself loved so much? 
Would you consider him as a rejected 
creature? Would you dare to despise 
him, to consider yourself too great to 
look at him, to show him love and affec- 
tion? If you would do this, you would 
not only be rebellious against God, but 
supremely unreasonable. When we be- 
hold man still closer, not only as man, 
but as a Christian, we have yet other 
reasons for loving him in a special 
manner. Christians believe and profess 
the doctrines of Christ. They regard 
one another, in a spiritual sense, as 
brothers and sisters; they know that in 
a special manner they have God for 
their Father and the Holy Church for 
their Mother. For did not Jesus Christ 
teach them to say “Our Father who art 
in heaven?” Yes, the Almighty God, 
who created heaven and earth, who 
governs all things, who knows and sees 
all things, who scrutinizes the hearts 
and souls of men, who leaves no good 
unrewarded and no evil unpunished, is, 
in a special sense, our Father. 

In baptism, when we were regener- 
ated in a spiritual manner, when we 
were washed and purified from original 
sin, God in His infinite and incom- 
prehensible love, acknowledged and 


adopted us as His children; as legiti- 
mate children inherit the goods of their 
parents, so also He has made us heirs of 
His Kingdom, “heirs indeed of God and 
joint-heirs with Christ,” as St. Paul 
tells us. As children of God we shall 
enjoy the self-same Kingdom with 
Christ. Is not this a weighty reason to 
urge us to love one another? When we 
meet a Christian, we must consider him 
as our brother, for God is his Father as 
He is ours. 

Now we well understand why God 
wishes, why He commands us to love 
our neighbor. Endeavor to comply 
with this weighty obligation, for you 
cannot love God unless you also love 
your neighbor. He that loveth not his 
brother whom he seeth, how can he love 
God whom he seeth not, asked St. 
John. Love then your neighbor, and 
always remember that this is a true 
mark of a real disciple of Christ. “By 
this,” says our divine Lord, “shall all 
men know that you are my disciples, if 
you have love one for another.” See 
then that this mark exists in you, so 
that Christ may recognize you as His 
disciple when you will appear before 
His tribunal. 

Therefore, he who is devoid of charity 
toward God does not possess a single 
perfect virtue; on the other hand, he 
who has charity possesses them all, if 
not all in the same degree. 

The love of God may fitly be com- 
pared to the sunshine. When it is 
winter, the sun withdraws its rays; the 
face of nature loses its beauty. But it 
is quite possible to possess imperfect, 
natural virtue without the love of God. 
For every man has by nature a certain 
inherent knowledge of what is good and 
a desire for what is good, by reason of 
which he can perform many a good 
action and, by habit, acquire moral 
virtues without the love of God. 
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The High-School Student 
Studies the Gospels 





By the RIGHT REV. MSGR. PAUL E. CAMPBELL, A.M., Litt.D., LL.D.* 


i. HIS FIELD WORK, preparatory 
to the writing of his dissertation, Re- 
ligious Instruction in Catholic Colleges 
for Men, Doctor Simonitsch found that 
the Scriptures are one of the ideas or 
subjects around which some individuals 
in the field of religious education con- 
sider it advantageous to center instruc- 
tion, so far as possible. Thirty (77%) 
of the schools visited expressed either 
complete or partial agreement. Among 
the minor trends noticed by the investi- 
gator is an increased interest in teach- 
ing the Scriptures. A great number of 
his respondents favored the Christo- 
centric emphasis. It is impossible to 
teach the Life of Christ without much 
use of the Scriptures, especially the 
New Testament. Christocentrism, said 
one of the respondents, “has made stu- 
dents realize better the humanity of 
Christ, their likeness to Him, His hu- 
man reactions. It has made Religion 
a more personalized study.” 

We do not know whether Father Aus- 





* Paul E. Campbell: Editor of The 
Catholic Educator; formerly Superintendent 
of Schools, diocese of Pittsburgh; author of 
Parish School Administration and Parish 
School Problems (both published by Jos. E. 
Wagner, Inc., N.Y.C.); co-author of Voyages 
in English (English Textbook Series); vice 
president general of the National Catholic 
Educational Association; monthly feature 
writer for THe Homitetic AND PastoraL ReE- 
view since October 1928. 
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tin G. Schmidt, author of Guidance, a 
third-year textbook for Religion in high 
schools, was aware of the growing em- 
phasis upon the idea of Christocentrism, 
or the Life of Christ approach to the 
teaching of Religion, in colleges. He 
may have concluded independently of 
any knowledge of the college movement 
that the life of Christ should be stressed 
in the high-school religion course. He 
devotes Unit Three to a thorough treat- 
ment of the Gospels and the Gospel 
writers. Unit Two of Guidance gives 
consideration to two topics: The Na- 
ture and Necessity of Religion, and Re- 
ligion and Revelation. 


RELIGIONS IN THE CRUCIBLE 

OF TIME 

After introducing the distinction be- 
tween natural religion and supernatural 
religion, the author asks this question: 
“Has there ever been a satisfactory 
religion that owed more to man than it 
owed to a clear and abundant revela- 
tion from God?” He advises the stu- 
dent to turn to the pages of history. 
There he will find that every religion 
developed by men without generous 
help from God was full of the grossest 
errors. Consider, for instance, the re- 
ligions of primitive peoples, marked as 
they were by rites so indecent that they 
cannot be described. Even the Greeks 


1! Guidance. By Rev. Austin G. Schmidt, 
SJ. Religion Essentials Series—Book Three 
(Loyola University Press, Chicago, 1950). 
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and the Romans, most highly civilized 
of the more advanced nations of the 
past, fell into gross excesses and in- 
vented gods whose names today serve 
only as symbols of the vices they per- 
sonified. History bears witness that 
most natural religions were horrible and 
disgusting. 

If man is to have full and correct 
ideas about the nature of God and 
about the manner in which He should 
be worshipped and served, he must 
have special revelation from God. 
That God exists and that we must 
adore Him is something that man can 
know without any revelation. But if 
man comes to know by revelation the 
religious truth that he could know by 
reason, that is, if he now knows on the 
authority of God, the religious truth 
he knows can be said to be supernat- 
ural. <A religion is supernatural in a 
higher sense if it contains truths (the 
Trinity, for instance) that man could 
never know unless God revealed them. 
Religious truth of this category is su- 
pernatural because of its very content. 

Can God communicate with man? 
Our author waives aside this difficulty 
found in the manuals of dogmatic the- 
ology. “It is so evident that revelation 
is possible that there is no need to 
waste words proving the point.” It is 
very important, however, for us to 
know that a revelation comes from God. 
Many men have claimed that messages 
came from God to them. We can deter- 
mine the truth of their claims by de- 
termining the signs through which we 
can identify a revelation with certainty 
as one that was made by God. After 
establishing that God could confirm 
His revelation by miracles, our author 
refers to certain miracles as confirma- 
tion of divine revelation. “True mir- 
acles, or things that we can see which 
could not be due to any of the powers 


of nature, are therefore proofs of di- 
vine revelation.” 


POSSIBILITY OF REVELATION 

CONFIRMED BY FACT 

A second confirmation of God’s rev- 
elation is prophecy. The certain knowl- 
edge and prediction of a future event 
which can be known by no natural 
means, is a prophecy. God has on nu- 
merous occasions made use of prophe- 
cies to prove to man that it is He and 
not someone else who is_ speaking. 
Thirdly, a body of truth revealed by 
God must possess certain qualities. It 
should be noble, pure, elevating, sub- 
lime, in harmony with the natural law 
and free from internal inconsistencies. 

Finally, the very person or legate 
through whom God makes His message 
known can be expected to be a good 
person. God will use not wicked men 
but good men as His messengers. We 
conclude, therefore, that revelation can 
be safely accepted which is good in it- 
self, made known to us through a good 
man and confirmed by miracles and 
prophecies. Only the revelation made 
to the world through Jesus Christ meets 
all these tests. We now proceed to 
prove that the Gospels, which tell us 
who Jesus Christ was, what He said 
and how He lived, are dependable his- 
torical documents. 

Unit Three of Guidance takes up the 
Gospels. The first chapter of this unit 
deals with the Gospel writers; the three 
remaining chapters are devoted to the 
qualities that prove a document to be 
a genuine historical document. These 
qualities are authenticity, integrity and 
trustworthiness. When a piece of writ- 
ing rejoices in the possession of these 
three qualities, we can accept it as a 
genuine historical document. 

Christianity calls upon the world to 
follow its teachings. Her right to make 
this demand is based on the commis- 
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sion of Christ to His Apostles: “Going 
therefore teach ye all nations... 
teaching them to observe all things 
whatsoever I have commanded you.” 
She claims that her teachings are based 
upon truths revealed by God through 
His legate, Jesus Christ. The four 
Gospels are her chief historical docu- 
mentary evidence. There are many 
other books in the New Testament, and 
the Church calls upon even the Old 
Testament for proof of her divine foun- 
dation. But the four Gospels are the 
most important documents in support 
of the claims of Christianity. 

It was not necessary that the Gospels 
be written. The promise of Christ to 
be with His Church was the perfect 
safeguard against error. Christ never 
wrote a word, and no one of His 
Apostles need have written a word. 
But the four Gospels exist and are a 
ready proof of the claims the Church 
must make. The early Christians ap- 
plied the name “gospel” to the preach- 
ings of the Apostles even before the 
Apostles wrote anything. After the 
four Gospels were written, it was con- 
sistent to call them by a name that 
signified good tidings. 


SCIENTIFIC METHOD APPLIED 
TO GOSPEL DOCUMENTS 


It seems likely that St. Matthew was 
commissioned by the other Apostles to 
give expression to the teachings of 
Jesus in writing, because he was trained 
to keep records in order. The Gospels 
of St. Mark and St. Luke followed that 
of St. Matthew, and finally came the 
Gospel of St. John, about the end of 
the first century. The first three Gos- 
pels are called the synoptic Gospels be- 
cause they have a common or similar 
point of view. They do not profess, 


either jointly or singly, to tell all that 
Jesus did. St. John makes this clear 
toward the end of his Gospel where he 
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tells us that such a task would have re- 
quired so many volumes that the world 
itself could not hold the writings (John 
xxi: 25). It was the purpose of John 
particularly to prove the divinity of 
Christ, and he omitted many details of 
Christ’s life that appear in the Synop- 
ties. 

After speaking of the languages in 
which the New Testament was written, 
our author speaks to high-school stu- 
dents of a test likely met with in their 
study of chemistry, the acid test of 
gold. This test reveals any impurities. 
Historical documents must pass a simi- 
lar test; they must be tested for 1) au- 
thenticity, 2) integrity, and 3) trust- 
worthiness. The document possessing 
these three qualities passes the test. 

Authenticity means simply that a 
thing is what it is supposed to be, in 
other words, genuine. The four Gos- 
pels are assumed to be the work of 
Sts. Matthew, Mark, Luke and John, 
men who were companions, or at least 
contemporaries, of Christ during His 
public life. Integrity means that an 
historical document is entire, intact, 
and unchanged. Copyists and printers 
could and did make mistakes, but we 
claim that the Gospels have substantial 
integrity. They are unchanged in the 
substance of their message, that is, all 
those facts that are essential to a true 
understanding of the life, personality, 
works and spiritual doctrine of Jesus 
Christ. A document that is authentic 
and entire may lack trustworthiness. 
If an author is not a truthful character, 
or tells deliberate lies, or makes mis- 
takes in judgment concerning his facts, 
the resultant document is not trust- 
worthy. But if our author knows with 
certainty the things about which he 
writes and tells his story truthfully, we 
look upon his work as trustworthy. 

“Historians accept a document as 
authentic when it can be established be- 
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yond reasonable doubt that it was writ- 
ten by the person who is credited with 
having written it.” Historians make 
use of the scientific method in deter- 
mining marks or signs that indicate 
authenticity. Some of these marks or 
signs are external; some, internal. 
Among the external marks perhaps the 
best is the testimony of contemporaries. 
In the case of the four Gospels we 
have the fact that Christian writers 
and heretical writers accepted the au- 
thenticity of the Gospels without ques- 
tion. We have the testimony of 
learned men who agree without a dis- 
sentient voice that the Gospels were 
written during the first century by the 
Evangelists. These men knew the 
Gospels well, and some of them knew 
the Evangelists. Add to this the fact 
that many were willing to lay down 
their lives in witness to the Gospel 
truths. Thus, St. Papias says that 
“Matthew wrote the Oracles of the 
Lord in the Hebrew tongue.” St. 
Irenaeus (135-202) accepts Matthew 
as the author of His Gospel, speaks of 
Mark as the author of the Gospel that 
bears his name, and tells us that Luke 
“recorded in a book the Gospel which 
Paul had declared. Afterwards Saint 
John . . . published his Gospel while 
staying at Ephesus in Asia.” Tertullian 
speaks of the four Evangelists as the 
authors of their respective Gospels. 
Do you seek testimony from pagan 
and heretical writers of that age? It is 
readily available. We find that Celsus 
in the second century, Porphyrius in 
the third and Julian the Apostate in 
the fourth, while bitter enemies of 
Christ and His teaching, “never at- 
tempted to denounce the Gospels as 
forgeries.” If these men could have 
thrown doubt upon the authenticity of 
these sacred writings, they certainly 
would have done so, for there was no 
better way to discredit the message of 


Christianity than to prove it unauthen- 
tic. 


INTERNAL EVIDENCE OF 
AUTHENTICITY 


The internal marks are evidence con- 
tained in the document itself. Many 
pseudo-historical documents have been 
declared forgeries through internal evi- 
dence, such as, for instance, inaccura- 
cies in describing the language, cus- 
toms, laws and habits of the people 
living at the supposed time of com- 
position of the document. Schmidt 
gives an example based on the Consti- 
tution of the United States of America. 
If, on examination, we were to find the 
language in it substantially different 
from that current in America at the 
time, we could conclude that the Con- 
stitution was not written by anyone 
living at that time. If we found in the 
Constitution a reference to the use of 
atomic power or, for that matter, to the 
telephone and the telegraph, or to radio 
and television, we would know that the 
document we were examining was not 
the original copy of the Constitution of 
1789. 

Centuries of study of the Gospels re- 
veal no such obvious discrepancies. 
These writings are accurate in describ- 
ing, for instance, the geography of 
Palestine, the religious ceremonies of 
the Jews, and political, social and eco- 
nomic conditions. So accurate is the 
description of places and events that 
we must conclude the Gospels were 
written not long after the year 30. 
There is no mention of an event, the 
destruction of the Temple and the city 
of Jerusalem, which took place in the 
year 70. Certainly St. Matthew would 
not have omitted this event if he had 
knowledge of it, for he gives us the 
prophecy of Christ predicting the event. 
St. John wrote his Gospel later than the 
year 70, but he had no cause to relate 
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the destruction of Jerusalem. 


“All historians of good standing, 
even if enemies of Christianity, ad- 
mit that the writers must have lived 
at the time when they were said to 
have written these Gospels, since no 
one living at a later date could pos- 
sibly have described the people and 
their customs with such accuracy. 
, Moreover, unbiased students 
are forced to conclude that the Gos- 
pels were written by the Evangelists 
before the close of the first century.” 
In his Points for Discussion at the 
end of each chapter, Schmidt’s method 
forces the student to consult the Gospel 
text. Thus, in a discussion of the inter- 
nal evidence supporting the authen- 
ticity of the Gospel of St. Mark, he has 
the student refer to a variety of texts 
from which may be deduced internal 
evidences that prove St. Mark to be the 
author of the Gospel bearing his name. 
Every teacher of Scripture agrees with 
the technique that leads the student to 
read and study carefully the text it- 
self. 


INTEGRITY OF THE GOSPELS 


To prove that the Gospels were writ- 
ten by those whose names they bear is 
not enough. “The second important 
historical question which we must de- 
termine is whether the Gospels, as we 
have them today, are substantially the 
same as when they were written by the 
Evangelists.” Our author offers proof 
that the Gospels were not altered sub- 
stantially before, while, or after the 
translations were made. If no substan- 
tial changes were made during any of 
these periods, Christianity’s claim that 
the Gospels possess integrity must be 
admitted. 

The first translations were made by 
the year 125. This would place them 
during the lifetime of the Apostles or 
their immediate disciples. It is most 
improbable that any change would be 
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attempted during this period because 
of the attitude of the Apostles and the 
people. It is entirely unreasonable to 
suppose that the zealous Apostles would 
have allowed changes to creep into the 
record of the life and teachings of 
Christ. St. Paul warned the people to 
beware of false gospels (Galatians i: 9). 
Many false, or apocryphal, gospels 
were circulated among the people dur- 
ing the first and second centuries. 
Forewarned by St. Paul, the people re- 
jected them because they appeared 
after the time of the Apostles, that is, 
after the writing of the original Gos- 
pels. The people heard the Gospels 
read publicly in the churches, knew and 
loved them well, and were prepared 
to shed their blood in defense of them. 

The testimony of the early Fathers 
offers an even stronger proof of the in- 
tegrity of the Gospels. These learned 
men expounded the doctrines preached 
by Christ and found in the Gospels, 
from the text of which they would not 
depart. 


“They quote passage after passage 
from them; so many, in fact, that, 
even if the Gospels were lost, it would 
be possible to reconstruct practically 
the entire text of the Gospels as we 
now have them.” 


Passages from the Fathers agree with 
the Bible as we have it today. 

The original manuscripts written on 
perishable parchment no longer exist. 
Written to be read publicly in the 
churches, they endured but for a short 
time. Soon copies and translations had 
to be made. Three very ancient trans- 
lations are still in existence: the Old 
Latin, the Syriac and the Coptic. Ex- 
perts date them at the end of the sec- 
ond or at the beginning of the third 
century. We have today 3800 manu- 
script copies of the New Testament or 
of parts of it in the original Greek, some 
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dating back to the fourth century. 
Biblical scholars point out that they 
agree essentially with the three earliest 
translations that we have mentioned. 
Each translation expresses the same 
content. The conclusion is clear that 
the earliest translators used the original 
text in making their translations. Our 
Gospels today agree with the ancient 
translators. It follows that the Gospels 
of today are entire, that they have his- 
torical integrity. 

What we have just said proves that 
no substantial changes were made after 
the early translations. The Gospels 
have been copied and translated more 
times than any other written document 
in existence. The line of descent from 
the original manuscripts is unbroken. 
Comparing the various editions of the 
Gospels today with the most ancient 
translations, we find that they have not 
been substantially changed. Utterly 
absurd it is to claim that the entire 
Christian world entered into a con- 
spiracy to deceive us. The evidence is 
abundant and sufficient that the origi- 
nal Gospels are still in existence. As 
Schmidt concludes, their integrity is 
established beyond a reasonable doubt. 
In his Points for Discussion he teaches 
the student to distinguish between sub- 
stantial changes and merely accidental 
changes in the Gospels. In addition he 
indicates six Scripture texts giving evi- 
dence that the early Christians fought 
strenuously to prevent any substantial 
changes. The general reader will find 
it refreshing to refer to these six texts: 
Galatians i: 6-12; I Timothy i: 11; I 
Peter i: 3-12; II Peter i: 12; II Peter 
iii: 1-2; Jude iii. 

It remains to prove that the Gospels, 
as historical documents, have trust- 
worthiness. We must show that the 
writers were neither deceivers nor de- 
ceived. 


THE TEST FOR TRUSTWORTHINESS 


“No sound argument has ever been 
advanced that would lead us to sup- 
pose that the Evangelists were inten- 
tional liars.” He who claims that they 
were liars has the burden of proof. All 
the evidence indicates that the Evan- 
gelists were hard-working, self-sacrific- 
ing and virtuous men, who gave up 
all things to follow and to preach 
Christ. It is morally impossible for a 
designing man to write a lengthy docu- 
ment consisting of nothing but false- 
hoods without falling into inconsisten- 
cies and contradictions. We find no in- 
ternal evidence that any Gospel writer 
was attempting to deceive. Separated 
as they were, one from another, they 
wrote documents containing no contra- 
diction on any important point. They 
wrote of events that had been witnessed 
in some cases by thousands of persons, 
and they could not, if they would, make 
eyewitnesses accept a patent falsehood. 
An attempted falsehood would have 
met quick denunciation. Some con- 
temporary writers ridiculed the things 
that Christians believed, but not even 
the bitterest enemy of the Church in 
the first century attempted to prove the 
Gospel story fictitious. 

There is this final consideration: the 
Evangelists could not have created the 
noble and majestic character of Christ, 
nor could they have developed of them- 
selves the profound and sublime spiri- 
tual message that Christ gave to the 
world. It is not amiss here to quote 
Cardinal Gibbons’ beautiful passage on 
the sublime teachings of Christianity. 


“The Christian religion proclaimed 

. . doctrines which satisfied the 
highest aspiration of the human in- 
tellect, and gratified the legitimate 
cravings of the human heart. It 
solved religious problems which had 
baffled the researches of the most 
profound philosophers of pagan an- 


915 








THE HOMILETIC AND PASTORAL REVIEW 





tiquity, and which bewilder the in- 
vestigations of the thinkers of our 
day who are not guided by the light 
of revelation.’” 


Christ’s message contains things that 
the mind of man could scarcely have 
conceived. Saint Thomas Aquinas calls 
this to our attention when he writes 
of the Blessed Eucharist. We accept 
this truth on the authority of God. If 
‘a mere man taught it, we would say 
that his imagination was running wild. 
We therefore conclude that the Evan- 
gelists were not deceivers; no mere man 
could have invented the sublimely 
beautiful story that we have in the 
Gospels. 


IMPOSSIBILITY OF EXAGGERATION 


Nor were the Evangelists deceived. 
St. Matthew and St. John were eye- 
witnesses of the events they narrate; 
Saint Mark was a disciple of St. Peter; 
St. Luke wrote under instruction of St. 
Paul, who even before his conversion 
knew a great deal about Jesus Christ. 
This knowledge of Paul was increased 
after his conversion by a direct revela- 
tion from Jesus Christ Himself. 


“The Evangelists, then, were either 
eyewitnesses of the events they nar- 
rate, or obtained the facts from others 
who themselves had been eyewit- 
nesses.” 

* Discourses and Sermons on Various Sub- 


jects (John Murphy Co., Baltimore, 1908), 
pp. 107-108. 


Our author eliminates the possibility 
of exaggeration on the part of the 
Evangelists. It is evident that they did 
not put words into the mouth of Jesus 
that He never uttered, nor did they 
represent Him as performing actions 
that He never performed. Of His 
miracles they speak in a very factual 
manner. If there were no miracles, 
they were lying. But we have excluded 
the possibility that they were inten- 
tional liars. Even His enemies did not 
deny that the miracles were facts, but 
they did attempt to explain away His 
miracles (Matthew xii: 22-24). No, 
the Evangelists were not deceived. The 
Gospels they wrote are historical rec- 
ords of things that were said and of 
events that actually occurred. 

From this study of the Gospels the 
high-school student gathers inspiration, 
inspiration that draws him to read the 
Gospel record, to love Jesus Christ and 
to model his life upon Him. For, as 
Dr. E. A. Pace writes in The Catholic 
Encyclopedia (V, 300), Christianity 
had its origin, “not in any abstract 
speculation as to goodness or virtue, 
but in the actual, concrete life of a 
Person who was absolutely perfect 

. and in Him, as never before or 
since, were manifest those traits which 
furnish the noblest models for imita- 
tion.” 





in the field of non-fiction.” 





THE HoMILeTIC AND PasToRAL Review congratulates Reverend 
A. Durand of London, Canada, for the special award given 
to him “for one of the outstanding examples of distinguished work 
published during the preceding year by a magazine member pub- 
lication of The Catholic Press Association of the United States 


The article which brought honor to both Father Durand and 
to THe HomiLetic AND PastoraL Review was entitled “I Will 
Speak to Mother,” and it appeared in our February issue of 1953. 
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CoomMuNICATIONS FROM Our Reapers 





Comment on April 
Communication 


EpDITor: 


In the April issue of this Review, 
Father John H. Schwartz undertook 
to comment on Father Walter Stehle’s 
“Women and the Clergy.” I write now 
to take exception not to the views of 
Father Schwartz, but to one of the rea- 
sons alleged. 

One may be amused at the statement 
that Christ could hardly be the most 
perfect of models if ‘““He chose in such 
matters to protect Himself with special 
powers not given to the ordinary man.” 
Let us not forget that Christ, as a di- 
vine person, could not choose to protect 
Himself in such matters “with special 
powers not given to ordinary men,” be- 
cause, by the hypostatic union with the 
God-head, He was naturally incapable 
of sin and naturally free from the hu- 
man necessity of protecting himself 
from temptation. Nor could Jesus lay 
aside those special powers inherent in 
the hypostatie union, which are not the 
lot of common man. 

We can, however, see in Christ’s 
manner with women an impeccable bal- 
ance between freedom and _ reserve. 
Dignity and circumspection were al- 
ways one in Christ, whereas we humans 
find it hard always to observe this deli- 
cate balance. Some of us may and can 


with impunity be freer than others, but 
none of us can afford to lose sight of 
moderation, circumspection and cau- 
tion. 

ALBERT BERGER 
New York City 


Father Stehle to April Critic 


EDITOR: 


After reading the criticism of my 
article, “Women and the Clergy,” I 
must say that if I had to write the 
article over again, I should make the 
warning much stronger. 

That holy and extraordinary men 
have had friendly relations with holy 
and extraordinary women is no reason 
for priests to cultivate more than super- 
ficial relations with average women— 
most women being strictly average in 
their feelings and emotions. Experi- 
ences and observations of a long life 
have so convinced me. Ordination does 
not change a man’s nature; age may 
make some difference. Remember, 
however, that St. Alphonsus, when al- 
most ninety years old, wrote to a Sister 
who complained of her temptations: 
“Let us continue to pray and to fight. 
I am also grievously tempted with re- 
gard to faith and the sixth command- 
ment.” 

Wat.ter STEHLE, OS.B. 
Latrobe, Pa. 
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Questions An SWERED 


By JOHN J. DANAGHER, C.M. 





Marian Year Mass 


Question: The regulations for the 
private votive Mass of the Immaculate 
Conception, which is permitted on Sat- 
urdays of the Marian Year, say that 
this Mass may not be celebrated if a 
feast of our Blessed Mother falls on 
Saturday. Does this mean that the 
votive Mass is forbidden, if the Ordo 
calls for the Mass de Sancta Maria in 
Sabbato? 

PUZZLED 


Answer: It is true that the decree by 
which the votive Mass was permitted 
for Saturdays of the Marian Year ex- 
cludes this Mass on any feast of the 
Blessed Virgin. According to a com- 
mentary on the decree, given in the 
Ephemerides Liturgicae,' there is in- 
cluded among the prohibited days any 
Saturday which the Ordo designates 
for the office de Sancta Maria in Sab- 
bato, which is regarded as a feast of 
our Blessed Mother. The same com- 
mentary lists all of the. Saturdays of 
the Marian Year on which the special 
votive Mass is not to be said. For the 
convenience of our readers, there is 
given here that portion of the list which 
pertains to the months following pub- 
lication of this issue of THE HomMILetic 
AND PastoraL Review. The votive 
Mass is allowed on all of the Satur- 
days of July. It is not permitted on 
August 14 and 21, September 4, 11 and 
25, October 23, and November 27. 
August 14 will be the vigil of the feast 
of the Assumption, while the following 
Saturday falls within the octave of that 


*Rome, 1954. Fasc. I, pp. 50-53. 
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feast. September 11 in the Ordo calls 
for the Mass of the Nativity of Our 
Lady. All of the other days enu- 
merated above are days on which the 
office is of the Blessed Virgin in Sab- 
bato. We may add that, when the 
votive Mass is prohibited on any of the 
above dates, it is still proper to conduct 
whatever pious exercises are usually 
held on Saturday in honor of our 
Blessed Mother, such as the Marian 
Year Prayer. 


Celebrant Consuming Host 


After Mass 


Question: It has been the custom for 
some years in one of our mission 
churches to have Benediction with the 
Blessed Sacrament after Mass on the 
Sundays of Lent, and to discontinue 
the practice would cause some dis- 
turbance among the people. Is it per- 
missible for the celebrant to take only 
water at the ablutions, even though this 
is his last Mass, to have Benediction, 
and then to consume the Sacred Host 
which was used for Benediction? 

PAROCHUS 


Answer: The procedure suggested by 
Parochus would be unlawful on more 
than one count. It is not permissible 
for the celebrant to take only water 
at the ablutions when he knows that 
the Mass is his last one of the day. 
The new discipline of the Eucharistic 
fast permits the priest to take only 
water, if he has another Mass to say. 
However, at his last Mass the celebrant 
is under the obligation of taking wine 
and water at the ablutions, as pre- 














Firms with Episcopal Authorization to 
Handle Sacred Vessels and Repair Them 














BOSTON 
Benziger Brothers, Inc., 95 Summer Street 
Patrick J. Gill & Sons, Inc., 387 Washington Street 


CHARLESTON, W. VA. 
Harry D. Corcoran Co., 212714-2129 Market St. 


CHICAGO 
Benziger Brothers, Inc., 223-225 West Washington Street 
Lawrence N. Daleiden Co., 218 W. Madison St. 
D. B. Hansen & Sons, 23 North Franklin Street 


CINCINNATI 
Benziger Brothers, Inc., 429 Main Street 
Frederick Pustet Company, Inc., 436 Main Street 


CLEVELAND 
John W. Winterich and Associates, 3700 Euclid Ave. 


GUTTENBERG, N. J. 
Summit Studios, 112-114 71st St. 


NEW YORK CITY 
Benziger Brothers, Inc., 6-8 Barclay Street 
Black, Starr & Gorham, Inc., Fifth Ave. at 48th St. 
Engel & Sharkey, 334 Park Ave. 
The Edward O’Toole Company, Inc., 65 Barclay Street 
Frederick Pustet Company, 14 Barclay Street 
Rambusch Decorating Company, 40 West 13th Street 
C. Wildermann Co. Inc., 26 Vesey Street 


OMAHA 
Koley Plating Co., 2951-53-55 Harney Street 


PHILADELPHIA 
Keystone Silver Co., 804-805 Sansom St. 


ST. LOUIS 
B. Herder Book Company, 15 and 17 South Broadway 


ST. PAUL 
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scribed by the rubrics. Therefore, the 
priest who omits the wine at the ablu- 
tions is acting unlawfully. 

If the celebrant in these circum- 
stances did take only water, without 
wine, he would not have broken the 
Eucharistic fast. However, he is not 
thereby left free to receive the Bene- 
diction Host after Mass. Canon 857 
forbids the reception of Holy Com- 
munion by one who has already re- 
ceived Communion on that same day, 
except in danger of death or in order 
to prevent irreverence to the Holy Eu- 
charist. The priest who has celebrated 
Mass has already received Communion. 
Therefore, he is not permitted (except 
in the cases specified by the law) to 
receive Communion again on the same 
day. This precept binds him under 
pain of mortal sin, as it does any other's 
of the faithful. 

The Code recognizes the faculty to 
binate or to trinate, and the second or 
third Mass, when permitted, will neces- 
sarily involve the reception of Holy 
Communion more than once on thie 
same day. We have here another ex- 
plicit exception to the rule of Canon 
857 made by the legislator. From these 
explicit exceptions in the law, it does 
not follow that the celebrant of the 
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Mass may lawfully postpone until after 
the Mass the consuming of the Host 
used for Benediction. There is more 
here than a mere question of timing. 
The rubrics make provision for con- 
suming the Sacred Species during the 
course of the Mass, in the renewal of 
the Species, purifying a ciborium, and 
the like. They do not permit the re- 
taining of a Benediction Host until 
later, and its being consumed outside 
of Mass on the plea that omission of 
wine at the ablutions leaves the priest 
free to receive Communion. Even in 
those cases in which the need of saying 
another Mass would permit taking only 
water at the ablutions, the celebrant is 
not permitted to receive Communion 
after Mass and outside of Mass. 

There are several possible solutions 
to the mission pastor’s problem. If 
circumstances permit, he might seek 
from the local Ordinary permission to 
reserve the Blessed Sacrament over- 
night in the mission church on the Sun- 
days in Lent, returning to say Mass 
there, and to consume the Sacred Host, 
on the following morning.” An easier 
procedure would be to reserve one small 
Particle at the time of distributing Holy 
Communion and to have one of the 
faithful wait until after Benediction to 
receive Holy Communion. The re- 
served Particle could be kept in the 
ciborium, which could then be used for 
private Benediction.* After Benedic- 
tion, the person still waiting could re- 
ceive the Host that had been used for 
private Benediction. In this way there 
would not need to be a sharp break 
with past custom, such as to disturb the 
faithful. At the same time, the law 
of the Church would ‘be observed. 


*Cfr. Canon 1265, § 2. 

®See “Public and Private Exposition and 
Benediction,” in THe HoMILETIC AND PASTORAL 
Review, June, 1953, pp. 796-802. 
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Registering Simple Vows 


Question: I am writing about a mat- 
ter that seems important to several 
priests in this vicinity. When a young 
woman enters the religious life and 
takes simple vows, is her superior 
obliged to send a notification to the 
pastor of her parish or of the place of 
baptism, in order that the profession 
of vows may be recorded in her bap- 
tismal record? 

CHAPLAIN 

Answer: The common law of the 
Church does not require notification of 
the pastor of the parish or of the place 
of baptism when a young woman 
makes profession of simple vows in a 
religious institute. Canon 470, § 2, re- 


quires that a notation be made in the 
baptismal register of the profession of 
solemn vows, which constitute a diri- 
ment impediment to marriage. Al- 
though Canon 1073, which establishes 
the impediment, speaks also of simple 
vows that have been given invalidating 
effect by the Holy See, the Code re- 
quires only that solemn vows be noted 
in the baptismal record. 


Virtual Incardination of 
Assistant 


Question: A secular priest has writ- 
ten permission from his own Ordinary 
to seek work in another diocese with 
a view to being incardinated after due 
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probation. If the Ordinary of the other 
diocese issues him a letter of appoint- 
ment as an assistant pastor, is there a 
case of implied incardination as spoken 
of in Canon 114? LECTOR 
Answer: Canon 114 states the rule 
that “excardination and incardination 
take place when a cleric receives a resi- 
dential benefice from the Ordinary of 
diocese, with the written consent of his 
own Ordinary, or with the written per- 
mission of the latter to leave his diocese 
forever.” This implied incardination 
would ‘be effective in the case in which 
an extra-diocesan priest is given a 
parish without restriction as to time. 
This latter qualification is added be- 
cause, no matter how long he remains, 
incardination does not result when a 
priest, by agreement of the respective 
Ordinaries, is sent to another diocese 
to work for a limited period of time.‘ 
Ineardination would not ordinarily 
result from receiving an appointment 
as an assistant. Although the office of 
vicarius cooperator or assistant priest 
could be erected into a benefice, in the 
United States it is not customary to do 
so.5 Hence, there is lacking the resi- 
dential benefice spoken of in Canon 114. 
* The Sacred Canons. By John A. Abbo and 
Jerome D. Hannan (Herder, St. Louis, 1952). 
Vol. I, p. 167. 
5A Practical Commentary on the Code of 
Canon Law. By Stanislaus Woywod, O.F.M.., 


revised by Callistus Smith, O.F.M. (Joseph 
F. Wagner, Inc., New York, 1952) n. 1425 
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Shape of the Corporal 


Question: Because of the size of our 
tabernacle, an ordinary corporal does 
not fit it well. The corporal must be 
folded, and then lacks several inches 
of being wide enough. Is it permissible 
to have a linen cloth the exact size of the 
tabernacle, or must one use a corporal? 
We are confronted with the same diffi- 
culty regarding exposition of the 
Blessed Sacrament. There is always 
danger that the corporal will acciden- 
tally be removed with the monstrance, 
or that the monstrance will not remain 
firmly in place. Could this corporal be 
made to fit the exposition throne? 

SACRISTAN 


Answer: It is entirely lawful to 
have made and to use, for both taber- 
nacle and exposition throne, corporals 
that have been specially measured to 
fit these places. Ordinarily the corporal 
is square in shape, because it is in- 
tended for use during the Holy Sacrifice 
of the Mass. However, there is no 
law that requires this particular shape, 
and there is no prohibition in the law 
of the Church against making adapta- 
tions such as those proposed in the 
question above. We may go still fur- 
ther and say that such adjustments are 
to be recommended. 

Nevertheless, although the special 
corporal is to be made of linen, it is 
not permissible to use merely a “linen 
cloth” for this purpose. The linen cloth 
so fashioned should be blessed by a 
priest, as other corporals are blessed. 
It is this blessing which will constitute 
the linen cloth a corporal and qualify 
it for use in the tabernacle or on the 
exposition throne. Therefore, a priest 
with the faculties of the diocese should 
be asked to bless the special corporal 
before it is put into use. 


Omission of Second Consecration 


Question: If a priest forgets to say 
the words of consecration over the wine, 
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QUESTIONS ANSWERED 





although he has pronounced them over 
the bread, are the Body and Blood of 
Christ truly present under the species 
of bread? And, if there were Particles 
in a ciborium to be consecrated, would 
they be truly consecrated? 

READER 


Answer: In the case proposed, the 
large Host of the Mass and the Parti- 
cles in the ciborium certainly are 
validly consecrated. Canon 817 states 
that the consecration of one species 
without the other is gravely unlawful 
at any time, but this does not mean that 
inadvertent omission of the second con- 
secration invalidates that of the bread. 
All theologians must admit the serious 
guilt of a deliberate consecration of 
only one species, in the light of Canon 
817. However, they are not in agree- 
ment as to the validity of such a con- 
secration. 

Some hold that the priest, having the 
power to change bread into the Body of 
Christ, validly exercises that power 
even when he purposely does not in- 
tend to consecrate the wine. Others 
believe that such a consecration would 
be invalid for the following reason. 
They argue that the priest has been 
given the power to do what Christ did 
at the Last Supper. This, they say, 
was to change bread and wine into His 
Body and Blood. Therefore, it is 
argued, if the priest of set purpose does 
not intend to consecrate both species, 
he lacks the due intention required for 
a valid consecration. 

However, there is no question of the 
validity of the first consecration, if the 
second be omitted unintentionally. 
This is amply demonstrated by the 
rubrics of the Missal for the case in 
which the celebrant discovers, when 
drinking from the chalice, that he put 
into it water instead of wine. He is 
told to get another host, if there will 
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be no scandal from doing so, and to con- 
secrate both species, the new host as 
well as the wine. But, if it not be feasi- 
ble to obtain and to consecrate another 
host, he should merely take the wine, 
consecrate it, and consume the Precious 
Blood. Hence, the Church recognizes 
as valid the previous consecration of 
the host. 

If a priest should learn after Mass 
he had forgotten to consecrate the wine, 
he need have no fear about the Parti- 
cles in the ciborium. They were cer- 
tainly consecrated, together with the 
Host of the Mass. Of course, he would 
be obliged in this case to say another 
Mass for the intention that had not 
been satisfied, if the intention were of 
obligation and not merely personal. 


IV, 5. 
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Program 
Catholic Audio-Visual Educators 


3rd Annual National Convention 
Hotel Conrad-Hilton, Chicago—August 2-4, 1954 


Monday, August 2, 1954 
8:00 A.M.—Registration (Foyer of Grand Ballroom) 
Grand Ballroom (2nd Floor) 


8:15 A.M.—Conceert: classical and semiclassical recorded selections. 
Grand Ballroom (2nd Floor) 


9:00 A.M.—Opening Session 
Chairman: Rt. Rev. Msgr. Paul E. Campbell, A.M., Litt.D., LL.D. 
Editor, THE CATHOLIC EDUCATOR 
Presidential Address: Rev. Pius Barth, O.F.M., Ph.D., Department of 
Education, De Paul University, Chicago, IIl. 
Welcome to Chicago: Rev. David C. Fullmer, Ass’t Sup’t of Schools 


Grand Ballroom (2nd Floor) 
10:00 A.LM.—General Session 
Address: His Eminence, Samuel Cardinal Stritch, Archbishop of Chicago 
10:30 A.M.—Panel Discussion: Audio-Visual Techniques for Teaching 
Christian Social Living 
Chairman: Very Rev. Msgr. E. J. Goebel, Superintendent, Milwaukee, Wis. 
(1) Natural Science Techniques: Brother Frederick Weisbrusch, S.M.. 
Don Bosco High School, Milwaukee, Wisconsin 
(2) Religion Techniques: Rev. Bernard J. Butcher, Pastor and Principal, 
St. Mary’s, Meriden, Conn. 
(3) a Arts Techniques: Sister Mary Esther, C.PP.S., St. Louis, 
fo. 


12:00 Noon—Welcome to Exhibits by the President of NAVA 
Exhibit Hall opens for the day. Exhibitors booths offer an extensive 
variety of Audio-Visual equipment and aids for inspection. 


Grand Ballroom (2nd Floor) 
2:00 P.M.—Classroom Demonstrations of Teaching with Audio-Visual 
Materials 


Chairman: Very Rev. Msgr. Thomas J. Halloran, Superintendent, La Crosse, 


Wis. 

(1) Teaching Religion: Sister Mary Therese Bretano, O.S.B., St. Scholastic 
Academy, Covington, La. 

(2) Teaching Mathematics: Sister Robert Marie, Loretto Academy, 
El Paso, Texas 

e e 7 
Tuesday, August 3, 1954 
Grand Ballroom (3rd Floor) 


8:15 A.M.—Concert: classical and semiclassical recorded selections. 


9:00 A.M.—Panel Discussion: EDUCATION TELEVISION PROGRAMS 
Chairman: Rev. Joseph A. Coyne, O.S.A., St. Rita’s High School, Chicago. 


(1) Television Used in Classroom Instruction: Dr. Philip Lewis, TV 
Director, Chicago Public Schools 

(2) Curriculum and TV Programs: William Ryan, Program Director, 
WBBM.-TV, Chicago, II. 

(3) Preparing Educational TV Shows: Mary Dooling, Director, Dooling 
Talent, Inc., Chicago, II. 











Program in Balance with Apostolic Needs 


2:00 P.M.—Panel Discussion: Use of Audio-Visual Materials in High 


School 
Chairman: Rev. J. V. McEachin, Superintendent of Schools, East Lansing, 
Michigan 


(1) Visualizing Economics: Howard W. Bennett, Manager, Economic 
Training, General Electric Co., New York, New York 


(2) Motivating Pupils in the Study of Current Events: Mrs. Marjorie W. 
Longley, Asst. Manager, School and College Service, THE 
NEW YORK TIMES 

(3) Teaching Appreciation of Music: Sister M. Bernada, C.S.C., Maria 
High School, Chicago, III. 


North Ballroom (3rd floor) 


3:00 P.M.—Laboratory Period. Members are taught to operate all types of 
Audio-Visual projectors by personal demonstrations and actual 
use of such materials. 

Demonstrators: Representatives of Distributing and Manufacturing Cor- 
porations. 


Wednesday, August 4, 1954 
North Ballroom (3rd Floor) 


9:00 A.M.—Panel Discussion: Correlating Audio-Visual Materials with 
Textbooks 


Chairman: Sister Mary Fidelia, O.S.F., Coraopolis, Penna. 
(1) Social Sciences: Denis O’Shea, Vice President, Rand McNally Co. 
(2) Reading Texts: Eric Bender, Row Peterson Co. 
or 
South Ballroom (3rd Floor) 
9:00 A.M.—Panel Discussion: Evaluation and Use of Audio-Visual 
Materials 
Chairman: Rev. James G. Kramer, Superintendent of Schools, Madison, Wis. 
(1) Effective Use of Film Libraries. Miss Rosemary Stepnowski, Ass’t., 
Visual Material Center, Chicago Public Library. 
(2) How to Evaluate, Films, Filmstrips and Slides. Sr. Jgnatia, C.S.J., 
Cathedral School, St. Paul, Minn. 
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North Ballroom (3rd Floor) 
2:00 els —_— Recent Developments in the Audio-Visual 
ie 
Chairman: (To be announced) 

(1) Developments in Still Picture Projection: W. H. Garvey, President 
of Society for Visual Education, Inc., Chicago, IIl. 

(2) Developments in Motion Picture Projection, John J. Dostal, Manager, 
Audio-Visual Equipment Radio Corporation of America, Cam- 
den, N. J. 

(3) Developments in Educational Motion Picture: Mr. Ervin Nelson, 
Coronet Instructional Films, Chicago, III. 

(4) Developments in Tape Recording: Howard Marz, Vice President, 
Ampro Corporation, Chicago, III. 

(5) Developments in Projection Screens: Herchel Feldman, Radiant 
Manufacturing Corp., Chicago, IIl. 

(6) Developments in 2” x 2” Color Slides Techniques: John Flory, East- 
man Kodak Co., Rochester, IIl. 


North Ballroom 
3:30 P.M.—Closing Session: 


Report of Nominating Committee 
Installation of Officers for 1954-55 
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About Priest-Workers 


Saints IN Heitut. By Gilbert Cesbron 
(Doubleday, 1954), 312 pp. $3.75. 


The recent restrictions placed by the 
Holy See on the priest-worker move- 
ment in France causes no more com- 
ment today than the experiment itself 
has occasioned in the public press 
throughout the past ten years. While 
it is regrettable that so much publicity 
has attended the prétres-ouvriers, espe- 
cially when the men themselves are so 
averse to publicity, the fact remains 
that France is interested in the mystery 
of the Christian priesthood, and her ap- 
preciation of the Christian priesthood 
is shown not only by editorializing 
about the men engaged in the aposto- 
late of work, but equally by fictional- 
izing them. 

Les Saints Vont en Enfer by M. 
Gilbert Cesbron (now translated into 
English by John Russell) is merely one 
of many novels which have appeared in 
France on the subject of priest-workers 
since Cardinal Suhard first “invented” 
them. It is a story of Pierre whose life 
(for the purposes of the author at least) 
begins when he loses his father in a 
mine cave-in. Orphan though he is, 
Pierre becomes a priest and ultimately 
a priest-workman, a dedicated man in 
mufti who is sent into a factory town 
of Sagny to work with his hands and 
thereby to bring back into the fold 
those who have lost their faith or who 
have been seduced by Communism. 
He throws himself with a kind of pain- 
ful enthusiasm into all kinds of human- 
itarian work. He fights landlords and 
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bosses, gives shelter to unmarried 
mothers, seeks out a runaway child, 
joins a strike committee, and co-oper- 
ates with the Communists here depicted 
as having a dominant influence over the 
public lives of the workers of Sagny. 
He is called Pierre on the assumption 
that this familiarity makes him a more 
intimate companion of his confreres. 
Dialogue Mass is offered in his apart- 
ment on Thursday nights and his homi- 
lies are pleasantly received by the score 
of workers who take advantage of their 
easy access to Mass. Gradually Father 
Pierre, in creating the milieu out of 
which the neighborhood parish will 
grow, places his priestly mission and 
the supernatural claims of the Church 
in the background. The other difficulty 
is the fact that the habitués of the fac- 
tory church want no part of the village 
curé or his parish. 

Father Pierre himself goes to confes- 
sion very rarely. He has a blasé ap- 
proach to sin. He thinks that the pres- 
ent organization of the Church with its 
hierarchy and its orders has served its 
time, and that to win back the masses, 
the Church must become more primi- 
tive. When the new Archbishop re- 
places Pierre in Sagny and recommends 
a retreat for him prior to a new assign- 
ment, the dedicated priest-worker goes 
northward to the land of his boyhood, 
there to descend into the mines he had 
sworn never to enter. The book ends 
without explaining what happened to 
his priesthood or even to his dedication. 

There is little question that this novel 
teaches some disagreeable truths. Cer- 
tainly the world of Catholic France, at 
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least in its industrial areas, is a differ- 
ent world than the one familiar to 
American priests working in the great 
metropolitan centers of the New World. 
It is hard to conceive of a people, so 
Catholic in their roots, presently so 
anti-clerical and, indeed, anti-religious. 
But it must be so since so many com- 
petent authorities say it is so. The 
American Church might well guard 
against and pray against the growing 
secularism of its own people, but thus 
far American indifferentism is not 
touched with the bitterness that has 
afflicted the French masses. Whatever 
the shortcomings of American parishes, 
I doubt that even the most humble 
American parish of poverty stricken 
Mexicans or Puerto Ricans would show 
as low a rate of active Catholicism as 
there was in Sagny (about eight per 
cent of the total number of parishoners 
attend Mass regularly). Of course, by 
American standards, indeed by any 
standards, there is real poverty in 
France. The work of men is their life, 
and neither work nor life is hopeful 
or inspiring. It must be very distress- 
ing to find that many of the French 
bourgeois, comfortably fixed (Catholics 
included), think that to be on the side 
of the poor is to be a Communist. 

It is very likely true that many, if 
not most, of the worker-priests are 
saints, that life for any priest in a 
Sagny would be hell. However, Abbé 
Pierre is far from a saint. And even 
if only natural talent is considered, he 
does not sparkle. He is a sad man, so 
glandularly constructed and so beaten 
down by his mining background, that 
he could hardly succeed in inspiring the 
lives of people equally beaten down. 

In view of the recent decision of the 
Holy See and the concurrence of the 
French hierarchy, the worker-priest 
movement is probably not the answer 
to the question La France, Pays de 
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Mission. However, any Church which 
is willing to make such a daring experi- 
ment and, more importantly, is coura- 
geous enough publicly to acknowledge 
the facts which make some kind of ad- 
venturing desirable, is a vital Church. 
Cardinal Suhard and Cardinal Feltin 
are so right when they seek experiment 
on the parish level, because it was on 
this level that French Catholics first 
began to drift from the Faith. Since 
all but a few worker-priests have sub- 
mitted to the will of the Holy See in 
this matter, it is hoped that partisans 
of extreme points of view within the 
French Church will remember that the 
problem facing the Church in France is 
a terrifying one. Saints in Hell helps 
to dramatize that problem. 

Gerorce A. KELLy 


Mission History 


IN THE TRACK OF THE GOSPEL. By 
Aloysius Roche (P. J. Kenedy & Sons, 
New York, 1953), 200 pp. $3.00. 


Deservedly has Monsignor Aloysius 
Roche the reputation of being a good 
storyteller. His unaffected, almost 
careless, style makes the reader feel 
that he has come upon Monsignor en- 
tertaining a handful of friends around 
his fireplace. This charming casual- 
ness is felt especially in his saints’ lives 
and in the stories about their animal 
friends. Given material such as this, 
the author has to reckon with little or 
no pressure from time or-space. Un- 
hurried, he can revel in his story. Quite 
different, it seems to me, is the case with 
the subject chosen by Monsignor Roche 
for this present book. He has set him- 
self the task of telling “the story of the 
missions from the time of the apostles 
until our day.” And this he proposes to 
do in less than two hundred pages. The 
author manages to do this as well as it 
can be done under such limitations. 
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The reader, however, will find traces of 
the charming storyteller all too rare. 
Interesting little anecdotes are allowed 
to creep in only with an apology for 
taking up valuable space. At times 
the recorded dates are so frequent that 
they might have been set down more 
profitably in tabulated form. 

The point of all this criticism is not 
that the book should be considered a 
waste of time. It is merely to warn the 
reader who is looking for a story that he 
may be disappointed. But whoever 
wants to get a sweeping idea of mission 
history will find in this book just what 
he is looking for. The accumulation of 
facts bears striking witness to Mon- 
signor Roche’s patient industry. Only 
a critic with equal or greater industry 
would be able to verify all the names 
and dates. Nonetheless, it is a pity 
that the task involving, perhaps, the 
greatest amount of labor, that, namely, 


of hunting down names and figures, 
should be the least provocative of reader 
interest. When the author is able to 
shoulder his way through these data, 
he comes up with some delightful anec- 
dotes and informative sidelights: the 
old Northman’s angry dissatisfaction, 
for instance, with the garment fur- 
nished him for his twentieth Baptism; 
the opportuneness of the Pax Romana 
when the Church was beginning; the 
remarkable part women played, espe- 
cially queens, in converting whole peo- 
ples; the methods employed by famous 
missionaries at different ages in the ex- 
pansion of the Church. Avenues for 
further investigation are also thrown 
open. It will not be surprising, for in- 
stance, if Venerable Bede acquires new 
devotees by reason of the inviting 
glimpses which Monsignor Roche gives 
into Bede’s chronicle. 

Huau A. Kennepy, S.J. 
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On the Christian Family 


Tue FATHER, THE HEAD OF THE HoME. 
(Family Life Bureau, National Cath- 
olic Welfare Conference) , 133 pp. 75¢. 
While this concise little volume can 

be recommended to all who are inter- 

ested in Christian family life, we think 
that it should be especially helpful to 
young married couples. We emphasize 
this point because there is probably 
little chance that young people will see 
and read this book unless priests and 
religious and others concerned with 
marriage guidance recommend it. This 
book should be read early in the life of 

a family, because the suggestions on 

liturgical living and family prayer will 

work best if the ideas are put into prac- 

tice while the children are young. 
However, regardless of the status of 
their family, mothers and fathers can 
get much out of this book. They will 
certainly come across ideas which they 
can apply immediately. For example, 
the paper on vocational guidance should 
be read by parents who are insisting 
that their sons stick with a college 
course for which the boy has neither 
interest nor qualifications. As the paper 
points out, fathers have the duty of 
helping children prepare for their life 
work, but they must recognize that the 
final decision is up to the young person. 
RoBeErT CISSELL. 
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Luther’s Break with Rome 


Tue Lecacy or LutrHer. By Ernest 
W. Zeeden (translated by Ruth 
Bedell) (Newman Press, Westmins- 
ter, Md., 1954), pp. 221. $3.50. 


For more than a quarter of a cen- 
tury Grisar’s Luther has been a rec- 
tory word among priests. Not quite 
so familiar is a more recent work, Karl 
Adam’s One and Holy, which empha- 
sizes similarities rather than dispari- 
ties between Catholicism and Luther- 
anism. Yet more recently we note an 
excellent pamphlet (perhaps written to 
clarify popular misrepresentations of 
Reformation history, and of great 
value to those who were entertained by 
the motion picture on the “Man who 
changed the world”), John O’Brien’s 
Martin Luther. 

Professor Zeeden’s contribution, 
made available to American readers 
in an excellent translation, is a novel 
approach to both the man and his 
evangel. For the first time, perhaps, 
Luther is seen through himself and 
through his followers over the years. 
And what is of great importance is 
that the Legacy of Luther is expertly 
documented and indexed to satisfy the 
most meticulous scholar. 

The Freiburg professor carefully 
analyzes the causes of Luther’s break 
with Rome: first, what we call today, 
freedom of conscience; second, the 
doctrine of justification by faith alone. 
But after Luther’s death, when the 
founder of Lutheranism became a 
myth and took on the grand propor- 
tions of an apocalyptic figure in the 
divine plan, and a father of the Church, 
his followers gradually developed a 
Lutheranism which would never have 
been endorsed by Luther himself. 
Leibniz, Spener, Semler, Goethe be- 
come prophets of the new evangel, and 
Lutheranism became deeply infected 
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with the virus of pietism and 18th cen- 
tury rationalism, destructive of Chris- 
tianity itself. In Leibniz, for instance, 
we note that a dogmatic turning point 
has been reached. For the first time 
in Reformation history, freedom of 
conscience took precedence over Lu- 
ther’s dogmatic legacy, justification by 
faith alone. 

Far reaching in its appeal became 
Semler’s doctrine of universal Christian 
tolerance, because it actually progressed 
more than halfway toward Christian 
indifference and an entirely human and 
rational conception of humanity. Sem- 
ler is better remembered as the father 
of modern historical biblical criticism, 
which dominated practically every field 
of 19th century Protestant theology. 

The Legacy of Luther (which, by the 
way, hints at the possibility of a future 
reunion of orthodox Lutheranism with 
Rome), we quite agree with the pub- 
lishers, “will interest Catholics and 
Protestants alike, and all who hope and 
pray for unity.” 

Pau. R. Rust, O.M.1. 


Reviews in Briefer Scope 
Sone oF THE Rosary. By Daniel A. 

Lord, 8.J. (The Queen’s Work Press, 

St. Louis, Mo.), 399 pp. $4.00. 

In a year happily dedicated to her, 
the versatile and amazingly fecund 
troubadour of Our Lady, Father Lord, 
has given us a dramatization of her life 
in his play Joy for the World, and poetic 
meditations on her life in his latest book, 
Song of the Rosary. 

With masculine restraint, yet with a 
poet-son’s sensitivity, Father Lord has 
fleshed out the loved scriptural lines, 
giving them new sharpness and vitality. 

“Not prose and yet not strictly ana- 
lyzable poetry,’ compelling rhythm 
sasy and conversational, the iambics of 
The Song flow, accentuated by emphatic 
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The Priest in Our Day 


Compiled by Francis Edw. Nugent—Choice 
essays selected for their applicability to 
the priestly life and covering a wide range 
of writings on the priesthood. Only those 
essays are included which are of a very 
practical turn or which would appear to be 
of permanent interest. Among the contri- 
butors are the following: Archbishop Cushing, 
Father Martindale, Bishop Sheen, Monsignor 
Knox and many others. $2.75 


The Life and Times of 
John Carroll 


By Rev. Peter Guilday—tThis definitive 
biography of Archbishop Carroll is fully 
documented and accurate in every respect. 
Delightfully written, this book will continue 
to remain a monument to scholarship and a 
living portrayal of a great man who helped 
shape the early years of our country. $7.50 








The National Pastorals of the 
American Hierarchy, 1792-1919 


With a Foreword, Notes and Index by 
Rev. Peter Guilday—tThe official messages 
issued by the hierarchy of the Catholic 
Church from}1792 to 1919 and directed to 
the clergy and the faithful of the United 
States. A prudent and sagacious commen- 
tary on the events of the past and upon the 
influences which have at various epochs af- 
fected the Catholic life of this country. $5.00 


All Things in Christ 


Selected Encyclicals and Documents of 
St. Pius X 


Edited by Rev. Vincent A. Yzermans— 
Throughout this collection of thirteen en- 
cyclical letters and ten selected documents 
of Pius X the dominant theme is “to restore 
all things in Christ.” In the words of the 
present Holy Father, the writings of St. Pius 
“were irresistible not only because of the 
depth of meaning contained in them, but 
still more because of the infinite love which 
filled his heart.” $4.00 


The Sacraments in Christian Life 


By M. M. Philipon, O.P.—A_ doctrinal 
treatment of the sacraments showing that the 
entire mystical body of Christ is progressively 
built up through the use of the sacraments. 
It emphasizes this aspect of the Church's 
sacramental system and applies the doctrinal 
teaching to the daily lives of the individual 
Christian. Ready Soon $3.75 
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trochees. It may be pointing up the ob- 
vious, too, to say that the irregular 
lines sustain, even orchestrate the power 
and the delicacy of the phrases. 

Literary phrases are frequent and 
effective: ‘The comic pennants of the 
donkey’s ears”; of the resurrection and 
the earthquake, “The calm earth stirred, 
nudging the sleeping God’; the “pen- 
dulating boasting and the fear that had 
been Peter’s.” 

The human and maternal aspects of 
Our Lady are focused in rare flashes 
and most delicate nuances: Mary’s gen- 
tleness toward the aging Ann and Joa- 
chim; Mary moving lovingly in the 
Upper Room after the Great Supper, 
draining the “drop of wine, no longer 
wine,” then folding in her veil the 
priceless chalice; Mary gently stroking 
the gray hair of weeping Peter, then 
wrapping her blue cloak about her to go 
look for Judas; Mary at the Tenth Sta- 
tion dreaming mother-fashion of the 
garments with which she’d clothed Him 
—Babe, Lad, noble Youth—and her 
musing interrupted by “A sickened rip, 
and flesh was torn away With garments 
fastened to His lacy skin By dried ce- 
ment of blood.” 

For those who find meditation on the 
mysteries of her rosary a difficulty, this 
devotional book, so richly literary, 
reads like a story and offers graphic 
action pictures. S. M. Ciypg 
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FoREWORD TO THE OLD TESTAMENT 
Books. By Frederick L. Moriarty, 
S.J. (Weston College Press). $1.00. 


In a little more than 100 pages and 
for only one dollar Father Moriarty has 
here given us a very convenient and 
satisfactory introduction to all the 
books of the Old Testament. Of course 
the treatment is brief, but it provides 
the essentials which any intelligent 
reader ought to have and will want on a 
vast storehouse of sacred knowledge. 

This work is just the book on the sub- 
ject for high school and college students. 
It is sound and practical. The con- 
clusions here reached on disputed or 
doubtful points are based on thorough 
scholarship and standard authorities. 
Those, therefore, who master this short 
treatise will be well prepared for longer 
and more profound studies of the Old 
Testament, if they need or want them. 

Besides the general treatment the 
author has included at the end of his 
book a Glossary giving a brief explana- 
tion of names and places which may be 
unfamiliar to the reader. Also he has 
wisely given a couple of good maps, 
which are always not only useful, but 
important in a work of this kind. 

CuHartes J. CALLAN, O.P. 





LisTEN, Sister Superior. By John E. 
Moffatt, S.J. (Declan X. McMullen, 
New York), 208 pp. $2.75. 


If there be a community of women 
religious in which each nun is secretly 
hoping for the day when her name is 
called out as a superior; if there be a 
group of sisters or a single lax superior; 
if there be a contented superior, one 
who dreads the day when she will re- 
turn to the ranks; if there be a proud, 
all-sufficient superior; if there be a 
superior at all, be sure to select for her 
Father Moffatt’s book, Listen, Sister 
Superior. 
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Such a book could be penned only by 
one thoroughly familiar with religious 
life. After years of personal experience 
in striving for perfection by helping 
others on the same path, Fr. Moffatt 
has shown the Christlike relationship 
which should exist between superiors 
and subjects. The former will receive 
much help and even encouragement in 
the book. Any sister will derive grea‘ 
benefit from the reading of the book, 
for it places before her not only her own 
responsibility, but a true picture and an 
appreciation of the many difficulties 
faced by the superior. Many an un- 
kind criticism, many a misunderstand- 
ing can be prevented by both superior 
and subject. 

The convent library was better when 
pastors contributed Fr. Moffatt’s earlier 
Listen, Sister. The good nuns will 
appreciate this later work even more. 


EpwARD HASMANN 


Jesus, Son or Mary. By Most Rev- 
erend Fulton J. Sheen. Illustrated by 
Rafaello Busoni (Declan X. Mc- 
Mullen, New York). $1.00. 

In his book, Jesus, Son of Mary, 
Bishop Sheen has given another treat 
for the very young reader. The old, yet 
ever new story, of Our Lord is written 
just the way children, after watching 
Bishop Sheen on television, would ex- 
pect him to tell it. There is nothing so 
deep as simplicity, and this, Bishop 
Sheen’s first juvenile book, will make a 
deep impression on the mind of the 
reader. It is an excellent story to be 
read to pre-school children, and its 
many illustrations help them to visual- 
ize and appreciate the beautiful scenes 
of Our Lord’s life. Above all, however, 
the priests and nuns who want to sepa- 
rate school children from “comic” books 
of questionable value, will do well to 
look into Bishop Sheen’s first juvenile. 

GEORGE LAURENCE. 
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FriEND or For? By Lt. Col. Oreste 
Pinto (G. P. Putnam, Sons), 245 pp. 
$3.00. 

In the event that readers of this 
Review will be able or are so inclined 
during the summer month’s to take a 
pause in the day’s occupation to sit 
down with a good book, which is by 
nature of a change from the regular 
reading proper to the work of the apos- 
tolate, then this reviewer wishes to 
recommend such a book, both entertain- 
ing and_ engrossingly informative, 
Friend or Foe? 
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Were the accounts of Colonel Pinto 
in his counter-intelligence work over a 
period of thirty-four years fictional 
(particularly his experiences as exam- 
iner at the Royal Victoria Patriotic 
School), the reading would make for an 
entertaining break. The fact is that 
Friend or Foe? is entirely true and its 
reading will make for profitable use. 

That seven spies were executed dur- 
ing World War II and many others 
sent to prison as a result of Colonel 
Pinto’s own work attests to a magnifi- 
cent work of national defense that is 
usually heralded only by its secrecy. 
The more important fact of the com- 
plete fairness in collating evidence and 
of checking and double-checking on 
the defense offered by suspect spies is 
encouraging, for man is certainly not 
at his best in time of international con- 
flict. Observing a keen analyst of 
human nature, necessarily a most per- 
ceptive psychologist, at work is a uni- 
que thrill. Call it “cloak and dagger,” 
call it what you will, this work is part 
of the miserable tapestry of war. 
Friend or Foe? is the narrative of the 
workings of national defense in one of 
its most unique aspects and makes for 
absorbing reading. 

B. WyNIARSKI 





THE VANISHING IRISH. By John A. 
O’ Brien (McGraw-Hill, New York, 
1953), 272 pp. $4.00. 

Father John O’Brien has edited a 
selection of essays by noted Irish and 
Irish-American authors on the declining 
Gaels. It should be read by every 
clergyman and religious who is Irish or 
has anything to do with the Irish. 

The picture is not always pleasant, 
but Father O’Brien deserves the thanks 
of Irish everywhere for having under- 
taken this much-misunderstood task of 
studying Irish statistics, facing difficul- 
ties and suggesting remedies. 
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Although to Gaelic lay-folk are di- 
rected most of the recommendations, 
priests have a part in the projected 
remedies, too. Some, such as the en- 
couragement of legitimate social con- 
tacts, hardly apply widely among Irish- 
Americans. Others, such as Father 
John Hayes’ rural life recommenda- 
tions, will avail little, since rural Irish- 
America has already had a long sad 
wake. 

A few important recommendations do 
apply: for instance, that the proper 
attitude toward marriage be universally 
inculeated, and that religious vocations 
be not fostered in such a way that an 
atmosphere hostile to marriage be cre- 
ated. 

Maura Laverty, Paul Vincent Carroll, 
Bryan MacMahon, Kathleen Norris, 
John D. Sheridan and Margaret Culkin 
Banning are among Father O’Brien’s 
better known collaborators. Here is 
profitable reading. 

J.J. Murpeuy 





CHRISTOPHER’S TALKS TO CATHOLIC 
TEACHERS. By David L. Greenstock 
(Templegate, Springfield, Ill., 1953), 
223 pp. $3.75. 

In no wise merely a series of pep talks 
in the modern manner, this literary 
sibling of Christopher’s Talks to Cath- 
olic Parents by Father David Green- 
stock is a completely comprehensive (if 
slightly British-dry) handbook for the 
teacher of religion. Looking toward 
the ideal of reproducing in Catholic 
youth “the living image of Jesus 
Christ,” it is based on the encyclical 
letter of Pope Pius XI on The Chris- 
tian Education of Youth and covers 
the whole range of a teacher’s task. It 
should be a welcome tool, a handy help 
to the burdened catechist. 


CHARLES Durry 
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I WILL SPEAK TO MOTHER 
By A. Durand 


WHILE WAITING FOR 
FATHER 
By Sister Citronella 


In answer to numerous requests for re- 
prints of these articles, which appeared in 
the Feb., 1953 and July, 1953 issues of 
THE HOMILETIC AND PASTORAL 
REVIEW, we have prepared a special 
brochure including both parts of this pleas- 
ant controversy. This brochure may be 
obtained for 25 cents by writing to 
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Instead of a waxed taper, Will & Baumer’s 
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light the wick. The flaming jet—adjustable to a 
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candle. Gone is the fumbling and uncertainty 
often associated with lighting high altar candles. 
Even if wicks are hidden from view, bent or 
broken, the high heat intensity of the gas causes 
immediate combustion. 
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